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(mMazucmpaum, BocmouHulli paxkynvmem,
Cankm-ITemepbypackuii 2ocydapcmeeHHblll yHUsepcumem;
Poccutickas @edepayus, 188673, Jlenunzpadckas obnacme, Beesonoscckuii patioH,

dep. Hosoe [lesamxkuno, yn. Jlecuas, 0. 6, kg. 106;
e-mail: vifsla2000@gmail.com)

POJIb KOCMOJIOTTUYECKNX META®OP
B THUIIMATUYECKHX PACCKA3AX
IIIUXAB AI-IUHA IAXIWU AC-CYXPABAPIU

AnHomauusa. B xoprmyce COUMHEHUN M3BECTHOTO apaboO-MyCY/IbMaHCKOTO MBbIC/IN-
tenst nxa6 ag-iina Maxim ac-Cyxpasapaii (1154/55-1191), co3maTesst OffHOrO U3 IATH
OCHOBHBIX HAIpaBJIEHMI MCJIAaMCKOM KJIacCuueckon Guwiocobun — UIMIpakusMa, MUIu
«(umocobun ozapenuss» (xukmam an-uwipdx), — COOEPXKUTCS 0cobasi KaTeropusi TeK-
CTOB, KOTOPbIE€ YMECTHO OXapaKTePM30BaTh KaK YHUKAIbHbIN JKaHP MCIaMCKON Gmiocod-
CKOVI JIUTEPATYPbl: MHULIMATUUECKME PACCKA3bI, MM PaccKasbl O mocssiueHun. [1o popme
9TY TEKCThI MPEICTAaB/SIIOT COOOV XyIOKeCTBEHHbIE IPOU3BEIEHNs, OMHAKO OCHOBHAs
LeJIb UX HANMCAHUSI — He pa3B/eYeHue YUTATess], 8 CUMBOJIMYECKOE ONMCAHVe MUCTH-
YEeCKOr'O DPEeJIMTMO3HOTO OIbITa aBTOpa (TOrO CaMOTrO «O3apeHMst» (UWPAK), JIeXallero
B ocHOBe rHoceosioruu ac-CyxpaBapit) u nepefaua sHauust (ma ‘pucga) o6 ycTpoiicTse
Bcenennoit n npuponme bora. B cury a3orepuuHocTM 06peTaemMoro uepes MUCTUUIECKOE
03apeHue 3HaHUS ero M3JIOKEHVE Ha PUTOPUCTUUYECKOM SI3bIKE TepUIaTeTUUeCKOu Tpa-
IUIVM, B pPaMKax KOTOPOTO HaruMcaHa TeTPajorus GOJbIINX apabosi3bIYHBIX TPAKTAaTOB
ac-CyxpaBapgii, He TIPe/ICTaB/IIeTCs] BOSMOXKHBIM; TOTOMY B MHUIIMATUYECKUX PAcCKa3ax
aBTOp MpUOEraeT K UCIMOJIb30BAaHMIO CYMBOJIMUECKOTO SI3bIKa, T.€. K OOMIBHOMY YIIOTPeO-
JieHno MeTadop — XyOOXKeCTBEHHBIX OOpa3oB, 3a KOTOPBIMU CTOSIT OTZHeEJIbHbIE (UIIO-
CcobCKO-pesTUTMO3HbIe MAen. DT MeTa(opbl MOKHO pasfeUTb HA HECKOJIBKO T'PYIIIL.
OpHy 13 TakKuX TPy COCTABJSIOT KOCMOJIOTHYECKME MeTa(opbl — MpeaMeT Halllero
uccaenoBanusi. B paboTe Mbl pacCMOTPUM MHMIMATHUYECKMe pacckasbl ac-CyxpaBapmit
Asas-u nappu Iocabpa’un («1lym kpbiibeB TaBpumiar), ‘Akn-u cypx («Barpsiabpiit aH-
res») u Py3-ii 6a dxcama ‘ami ¢yeiuiian («OnvH oeHb ¢ Tpynnoin cydues»), B KOTOPbIX
CUMBOJIUECKU SKUBOIMUCYETCST YCTPOICTBO BceneHHoli. MbI onpenenum posib UCHONb-
30BaHHBIX CMMBOJIOB KaK B aHCambjie pacCKa3oB O MOCBSIIEHMH, TaK U B GUI0CO(CKON
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cucreme ac-CyxpaBappji B 1ieJioM. VIHbIMM CJTIOBaMM, aBTOP CTaTbM TOIBITAETCSI OTBETUTD
Ha cjenyroumit Borpoc: 3auem Illeitx o3apeHust IpMUBOIUT CTOJIb OObEMHbIE KOCMOJIOT -
yeckue MeTadopbl B CBOMX MUCTUKO-OPUEHTUPOBAHHBIX TPOU3BEIEHMUSIX?

Knroueeste cnosa: viciamvickas Kinaccumueckas Gmrocodus, MCIaMCKUIA MUCTULIM3M,
nepcuzickasi CpeiHeBEKOBas JinTeparypa, cybuiickas Juteparypa, Guaocodust o3apeHmus,
UIIPaKV3M.

Danila D. Kutovykh

(Master'’s student, Faculty of Asian and African Studies, Saint-Petersburg State University;
6, Lesnaya Str., Novoye Devyatkino village, 188673, Russian Federation;
e-mail: vifsla2000@gmail.com)

The Role of Cogmological Metaphors in the Tales of Initiation
by Sihab al-Din Yahya al-Suhrawardi

Abstract. The treatises of Iranian philosopher Sihab al-Din Yahya al-Suhrawardi
(1154/55-1191), who was the creator of one of the five main streams of Islamic classical
philosophy (ishraqism, or “the philosophy of illumination” (hikmat al-israq)), contain
a special category of texts that can be characterized as a unique genre of the Islamic
philosophical literature — tales of initiation. In form, these texts can be considered as
fictional ones but its main purpose is not to entertain the reader, but to symbolically de-
scribe the mystical religious experience of the author, i.e. “illumination” (israq) itself,
that express al-Suhrawardi’s epistemology. Through this description the esoteric know-
ledge (ma ‘rifah) about the structure of the Universe and the nature of God had to be trans-
mitted. There is need of such form because transcendent knowledge acquired through
mystical insight cannot be presented in the strictly logical language of the Islamic peripa-
tetic tradition. In these tales the author uses symbolic language reflecting various philo-
sophical ideas. These metaphors can be divided into several groups. One of these groups
consists of cosmological metaphors, which are the subject of this article. The objects
of our research are the tales of initiation by al-Suhrawardi such as Awaz-i parr-i Gabra’il
(“The Sound of Gabriel’s Wings”), ‘Aql-i surx (“The Crimson Angel”) and Riiz-T ba
gama ‘ati sufiyan (“One day with a group of Sufis”), in which the symbolic description
of the Universe structure through artistic images takes a significant place. The purpose
of proposed article is to determine their role both in the ensemble of al-Suhrawardi’s
initiation tales and his philosophical system. In other words, we have to answer the ques-
tion: why does the éayh of Illumination use such extensive cosmological metaphors
in his mystical-oriented works?

Keywords: Islamic Classical Philosophy, Islamic Mysticism, Persian Medieval Li-
terature, Sufi Literature, Philosophy of Illumination, Ishraqism.



8 Nccnenosanust * CASE STUDIES

nxa6 ap-Ilyin Maxita n6n Xa6am n6H Awmiipak ac-Cyxpasapmit (1154/1155-
1191), usBectHsIi1 Taxke nox mposputtiamu aw-LHlaiix an-wakmyn (apab. «Youen-
HbIN enx») u laiix an-uwpax (apab. «llleitx o3apeHusi»), — OgHA U3 BasKHEMIINX
duryp B ucTopum pasBuUTHS ucaaMckoi ¢punocodun. CBoe BTopoe mpossuile, Ilaiix
an-uwpdx, ac-CyxpaBapit MOJyYMsI B CBSI3U C TEM, UTO pa3paboTas OPUTMHATBHYIO
dunocodckyro cuctemy xukmam an-uwpdx (apad. «MympocTb o3apeHmsI» ), TOTOXKNUB-
IIYI0 HAyaji0 CaMOCTOSITEJIbHOMY TEUEHMUIO KJIACCUYECKOM MCIaMCcKoi (uiocobumn
oz, Ha3BaHueM uwipdaxutitia. OBILenPUHSTHI eBPOIeN3VPOBAHHBIN BapUaHT HauMe-
HOBAHMSI TOM IIKOJIbI — UIIPAKU3M.

Cpemu obmmMpHOro cmicka counHenui ac-CyxpaBappji, BKJIIOUAIOIIEro B ceOs
OKOJIO TISITHZAEeCATY HauMeHoBaHui [ac-CyxpaBapau, 1993, 131-132], otaenbHyIO Ka-
TETOPUIO COCTABJISIIOT UHUYUamuieckue pacckasol, U paccKa3bl 0 NOC8IUeHUlU. DTO
Ha3BaHMe ObIJIO BBEIEHO B HAYUHYIO JTUTePaTypy Ha PYCCKOM SI3bIKe OTHMM U3 BbIIaI0-
LIMXCcsl uccienoBareseir counHenuit ac-Cyxpasappii Slaucom Sirorcom (1966-2021)
[ac-CyxpaBapan, 1998, 116] u npencrasisier co6oii MPsIMOIL TTepeBof, HPaHITy3CKOrO
TepMuHa récits d’initation, TIpemJIOKEHHOIO M3BECTHBIM KciaamoBenom Anpu Kop-
6eroM (1903-1978); k cioBy, uMeHHO KopbeH BriepBble MO3HAKOMMUJI €BPOIEICKO-
ro untarens ¢ Tpygamu u ugesvu Lleitxa o3apenns [Corbin, 2001, 13]. B kauectBe
OCHOBHOJ XapaKTePUCTUKY, TO3BOJIMBIIIEN YITOMSIHYTHIM MCCJIEIOBATENISIM BbIIE/UTD
9TU pacckasbl B OTHEJbHYIO KaTeropuio, BBICTYIIMIO TO OOCTOSATENIbCTBO, UTO B HUX
ac-CyxpaBappji CUMBOJIMYECKH, B (hOpPMe XyIOKeCTBEHHOI'O MOBECTBOBAHMS, M306pa-
’KaeT COOCTBEHHBINI MYCTUYECKUI PEJTUTMO3HBIN OIIbIT, TIOCPEACTBOM KOTOPOTO aJerT
MIPOXOOUT UHUYUAYUIO, T.€. TIOJyYaeT MOCBSIIEeHNe B 330Tepuueckoe 3HaHme (ma pu-
¢a) yepes «o3apenue» (Uwpdx) — SMUCTEMOJOTMUYECKYIO MPAKTUKY, JETLIYI0 B OC-
HOBY (uocodckoit cuctemsr [leitxa [Nasr, 1963, 375]. Kpome Toro, 11eib 9TUX pac-
CKa30B — UHUYUUPOSAMb VX UUTATeJIs, IIepBOHAYAIbHO MPUMbIKABIIIETO K KPYIKKY
ac-CyxpaBapfit, 06pa3oBaBIlIEMYCsI B CaMblii aKTUBHbI TIEPUOJ, eT0 TBOPUECTBA B TO-
pone Anenro [Razavi, 1997, 4].

MuHMMaIbHOM CMBICJIOBOM eIVMHUIIEN MHUIIMATUUIECKOro pacckasa ac-CyxpaBapiji
BBICTYIIAeT CMMBOJI UM MeTadopa — o6pas, yrnoTpebsieMblii B IEPEHOCHOM 3Have-
Hyy. O6pa3 KaKOoro mepcoHaka MHUIMATUUECKOTO Pacckasa, ero BHeIIHMe KauecTBa
" 0COBEHHOCTH, NENCTBMST MY BbICKA3bIBaHMS CJIEMYeT TPAKTOBaTh B KOHTEKCTE «(u-
Jocodun o3apeHnst». Pacckasbl 0 MOCBAIIEHNY COCTAB/ISIIOT €MHbIN aHCaMOJIb TPOU3-
BEJIEHUII: B HUX [MOJHMMAETCS OTIPeeIeHHbIV KPYT MPOOJIeM U BCTPEUYAIOTCS OMHU U Te
sKe YT TIOXO3KMe IPYT Ha ApyTa MeTadopbl, KOTOPbIe MOXKHO Pa30UTh Ha OrpaHNUYEHHOe
yycio rpynmn. OmHa U3 TakuX TPYIN — KocMonoz2uueckue memagopst. VIx ponb (Kak
B aHcaMbJjie MHUIMATHUYeCKUX pacckaszoB ac-CyxpaBapmit, Tak ¥ BO BHYTPeHHEM CTpoe
ero ¢GmIocodCKoi CUCTEMbBI) MbI BbIZIEJISIEM B KaueCTBe IpeIMeTa JaHHOTO MCCIe0Ba-
Hust. OOBEKT ke Halllero MHTepeca — TPU MHUIMATUUYeCKMUX pacckasza ac-CyxpaBapyii,
B KOTOPBIX KOCMOJIOTMUeCKyie MeTa(opbl 3aHMMAIOT 3HAaUYMMOE MeCTO, a MMEeHHO: A8a3-u
nappu Ixcabpa’un («Illym kpeiibeB aBpumia»), ‘Axka-u cypx («barpsiHbii aHres»)
u Py3-ii 6a 0xcama ‘amii cypiiian («Omuu feHb ¢ rpymnmoii cydues»). B 3aBepiuenne



O.1. KytoBbIxX 9

paboThI MbI TIOIBITAEMCST IaTh OTBET HA CJIEAYIOUMI Borpoc: 3aueM [lleitx osapenust
MIPUBOAMUT CTOJIb OOIIMPHbIE KOCMOJIOTMYeCKye MeTadopbl Ha CTPAHMIAX YIIOMSHYThHIX
BBIIIIe MHUIMATUYECKUX PACCKA30B?

O61ensBecTHO, uTo ac-CyxpaBapit MOTyUi/I TePBOHAYATHLHOE TEOJIOTO-I0PUIN-
yeckoe o6pasoBaHye B ropoae Mapare, pacrojoKeHHOM B MCTOpuueckom Asepbaii-
IkaHe (ceromHss — Tepputopust pana) — 0671acTt, COCEICTBYIOLIEN C TPOBUHIIMEN
3enmskaH, BKIovaronnyio u gepesuio Cyxpasapa. Vimenno B Cyxpasappe B 1153/4 rr.
u pomwicsi Hail MmbicauTenb. [log pyxkoBomctBom Magmskn an-Iitna an-IDxiini
(ym. 1174/5) 6ymyiimii MUCTUK U3ydal MCIAMCKYIO I0PUCIPYIeHIIo (PUKX), JTOrU-
Ky ¥ CIeKyJISITUBHOe GorocsoBue (kandam). Bce 3Ty mpeamerbl 6butM 06s3aTeTbHbBI
K M3YUYEHUIO TIepefi OCBOEHMEM Kypca MepurnaTeTMuyeckon Gpuiocodum, K KOTOPOn
ac-CyxpaBappit BIOCJEACTBMM TPOSBWI Hambosbiumit uHTepec [[lypHampapuas,
2015, 3].

ITo oxonuauuu oGyuenmss B Mapare ac-CyxpaBapmit oTmnpaBwics B VcdaxaH,
SIBJIIBILIVIACS. OOHUM 13 HamboJiee 3HAUMMbIX KYJIBTYPHBIX ¥ HAayYHBIX [[EHTPOB TOTO
Bpemenu. Tam, mop, pyKOBOACTBOM J3axitp an-lljiHa an-Kapii, oH 3aBepuimy cBoOe
dbopmanbHOe obpasoBaHme. B omHo Bpemst ¢ ac-CyxpaBapmit obyuenue y an-Kapit
npoxopmn ®Daxp an-Iiin ap-Pasi (1150-1210), BHOC/IemCTBUM TIPOCIABUBIIMIACS
KaK KpUTUK Tepuraretnyeckoin miocobun. Ilo nereHge, CIryCcTss MHOTO JIET TOCJIE
cveptu ac-CyxpaBapfii, 3amoiay4ymB Komuio ero «PasbscHenwuit» (am-Taneiixam),
ap-Pasi 3amtakan u morenoBas ee B mamsaTh o apyre [Nasr, 1964, 57]. Bmecte
¢ an-Kapit ac-Cyxpasapmit usyun tpakrar «[lomoraroiiue mpospenusi» (an-baca’ up
aun-Hacipiitivia) ‘Ymapa 6. Caxyiana ac-CaBii — KpaTKOe M3JIOXKEHME JIOTMUYECKOTO
pasnena «Vcuenenusi» (aw-Llugpa’) I6u Cinbl [[Typrampapuan, 2015, 4].

OcBouB mc/IaMcKoe GOTrOC/IOBME U TIepUIaTeTUUecKyro dunocoduio, ac-Cyxpa-
Bapair niposen 70-e rr. XII B. B myremectBusix mo Wpany, Cupun u Manoit Asuu,
e O6ILIAJICS C pasIMYHbIMU CYDUIUCKUMU IlIeliXaMiu, YUaCTBOBAI B PafeHUsIX U APY-
I'MX TMPaKTMKaX MECTHbIX OOmMH. B o061eit cimoxkHoctu ac-CyxpaBapzit IpoBes
B CTPaHCTBUSIX OKOJIO mecsTu jieT. B kouue kuuru «ITytu u guckyccum» (an-Mawdapu
ea an-Mymapaxam), counHeHHou B 1183 r. — B rop ero npubeITus B Ajienro, — OH
MALIET:

MHe okoso TpuauaTu jet. Bosbliryio 4acTh 3TOr0 BpeMeHU SI CTPAHCTBOBAJ
B TIOVMCKAaX 3HAHWUI U eqVHOMBIIUIEHHVKOB. 32 BCe 3TO BPeMsI sl BCTPETMIT TOJIBKO
OZIHOTO YeJIOBeKa, pasfesisiioliero Moy MbIC/M. $1 He BCTpedas HUKOTO, KTO MOT
Obl CPAaBHUTBHCSI C HUM B 3HAHUY GIArOPOIHBIX HayK WM VIMeJ Obl B HUX TaKyIO
CIIIbHYIO Bepy [1mT. o: Tam ke, 6].

Peub B sroit uurare mper o6 ‘Viman ap-Iiine Kapa-ApciaHe — mymperie, u3-
BeCTHOM B BocTOouHOV Masoit Asun. Ac-CyxpaBapmii mycas, UTo MOCELIa] TOpox
Iuspbaksip, a OTTYIa HanpaBuics B XapoyT, roe u Berpermics ¢ ‘Viman anp-JliiHom.
[Tocnemunii TerIo €ro MPUHSIT M BbIKa3aj OOJIbIIOE yBakeHMe. B mamsarb o apyre
dbwocod HasBasm OAVH U3 CBOUX HOKTPUHAJIbHBIX TPAKTAaTOB HA MEPCUICKOM SI3bIKE
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Aneax-u ‘umaoi («VimamoBbl cKpuskaiu»). 3a 310 BpeMmsi ac-CyxpaBapil COUMHMI
GOJIBIITYI0 YacTh CBOMX TPAKTaTOB, COCTaBJIEHHBIX IMPEUMYILIECTBEHHO B IVUCKYP-
ce repurareTnyeckoin guiaocodpuu. BeposTHO, peskuil IOBOPOT B MMUPOBO33PEHUM
[erixa, MeTadopUUECKM BBIPAKEHHBIN BCTpeUeii ¢ ApUCTOTeNIEM BO CHE, UMes Me-
CTO B KOHIIE 3TOTO ITeproza ero 6uorpadum, He3amouro 4o mpuoerTys B Asernro [Ziai,
1996, 778].

Ac-CyxpaBapfit pacckasbiBaeT 00 3TOM BUAEHMM B TIPENMCIOBUM K CBOEMY
[JIaBHOMY TpyLy — KHure «MynpocTtb o3zapenusi» (Xukmam an-uwpdx). [lo cioBam
MBICJIUTEJIS, B OMHY U3 HOYel, OCEHEeHHbIN CBETOM, K HEMY SIBWJICSI caM APUCTOTE]Ib.
Craruput o6wsicHimn ac-CyxpaBapzil, pasMbIIUIIBLIIEMY B Ty MOpPY Haj IPUPOHON
MO3HAHMSI, YTO MCTUHHBIN IHO3YUC BO3MOYKEH MCKJTIOUMTENILHO Yepe3 CaMOIO3HAHMe.
BriocsienctBum 3TO MONTOKEHME CTAIO KITIOYEBBIM B ammcTemosnioruu ac-Cyxpasap-
I, 3areM ApUCTOTeb IMPUHSUICS BOCXBAJSITh cBoero yumrenss — I[lmatona. Kpome
toro, «IlepBbiit yuntesnb» OTKpbLI Llleiixy o3apeHus TUITbI TTO3HAHUSI U aTPUOYTHUPO-
BaJT K&Kl M3 HUX KaKOMy-HUOYIb usBectHomy dunocody [Walbridge, 2005, 202].
OmucanHoe BuméHne MeTadhopuiuecky 0To6pakaeT MOBOPOT B MbIcyin ac-CyxpaBap/ijii:
OT mepuraTeTnieckon ¢uaocodun, GyHIAUPOBAHHON aBUIIEHHOBCKONM MHTEpIIpeTa-
LMel apuCTOTeNN3Ma, K MJIaTOHM3MY, — ITPOM3OIIEIIINI B Te TOAbI MOJ BAMSHUEM
cypusma u mMuctuueckux mpaktuk. CHoBugeHue ac-CyxpaBapfil JOBOJIbHO Ba)KHO
B CBSI3M C T€MOJ1 HAIlleTO MCCIeNoBaHMusI, KOJIb CKOPO MeTadopuyecku OTobpakaer
HEIIOCPECTBEHHBIN PEeJIUIMO3HbIN OIIBIT, MEPEKUTBIN (UI0COPOM, U YTBEPKIAeT
MUCTUUECKOE UYBCTBO B KaUeCTBE OCHOBHOTO MCTOYHMKA 3HaHMS. [locmemuuit Tesuc
ONpaBIbIBaeT HAIMCaHMe OCHOBaTeJeM MILIpaKM3Ma VHUIMATUYECKUX PACCKA30B,
JOTIOJTHSIIOLIMX CO3MaHHble Ha SI3bIKe IMEPUIIATETUKOB CTPOro (umocodckue Tpymbl.
@DaKkTNUeCKM MepPeckasaHHbIM OTPBIBOK U3 MPEeIMCIOBUS K «MyapocTu 03apeHusi» OT-
MeU€eH IJIaBHOM 0COOEHHOCTbIO MHULIMATUYECKMX PACCKA30B — OMMCAHMEM IMTOCTUKe-
HUst GMI0Cco(CKOro 3HAHMS Yepe3 HEIOCPeICTBEHHbIN MUCTUUECKHUI OIIBIT, TepefaH-
HbIi Ha sA3bIKe MeTadopsl (B JAaHHOM cyiyuyae — MeTadopbl 6ecebl ¢ APUCTOTENEM).

Teneps, onpenenu dhon mbicau ac-CyxpaBapzit B 80-e rr. XII B., B romsl Ha-
MMCaHMS MHUIMATUIECKMX PACCKa30B, IOMBITAEMCS YCTAHOBUTb MECTO IOCIETHUX
B corpus texti muctuka. Mcnomb3ys kinaccudukanmio $1. O1iorca, TpUBEIeHHYIO UM
B MIPeIVCJIOBUM K ITepeBoAy pacckasa «S13pik MypaBbeB» [ac-CyxpaBapzan, 1998] u oc-
HOBaHHYI0 Ha Tumosioruu A. Kop6eHa (KOTOPYIO B HECKOJBKO MOAMMDUIIMPOBAHHOM
BUIE MPUHMMAIOT Takue uccienoBatenu, kak A.B. CmuphoB (p. 1958) [CmupHOB,
2013, 123-124] n B.A. Iposnos (p. 1961) [ac-CyxpaBapau, 1993, 131-133]), pasne-
syum counHenust [leiixa o3apeHust Ha CJIeIyIOIIE KaTeropuu:

1) Bonbimme apabosi3biuHble OOKTPUMHAIbHBIE TpakTathl (am-Tansiixam («Pasb-
sicHeHus1» ), an-Mykaseamam («CpaBHeHus»), an-Mawapu ‘ ea an-Mymapaxam («Ilytu
U OUCKyccun»), Xukmam an-uwpdax («MympocTb o3apeHusi»)), B KOTOPbIX Guiiocod
MOCJIEIOBATETbHO OMMCHIBAET CBOIO MMPOBO33PEHUECKYIO CUCTEMY PalMOHAJIUCTI-
YECKUM SI3bIKOM Tepurnaretuueckoin pumocodum. OCOOHIKOM CTOUT TJIAaBHBIA TPY
ac-Cyxpasapmii «MygpocTb o3apeHusi», rae Illeiix npepyiaraeT KaueCTBEHHO HOBBIN
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MEeTO[I, TO3HAHUS AeMCTBUTEBHOCTI, OCHOBAHHBIM HA MHTYUIVY, VUIU «3HAHUY TIPU-
cytctBus» (‘unm xydypi).

2) Masble TOKTpUHAIbHbIE TPAKTaThl Ha MEPCUACKOM ¥ apabckoM sisbikax ([lap-
mag-uama («Kuura custusi»), Xaiiakun an-nyp («Xpambl cBeTa»), Aneax-u ‘umadi
(«VimamoBbl cKpvkamn»), @i u‘muxdd an-xykama’ («O6 yOeKIEHWUSIX MYIPEIoB»),
an-Jlamaxam («Benbimky cBeta»), Hasdan-wundaxm («ITosHanme Bora»), Bycman
an-kyny6 («Capn cepmen»)). COUMHEHMS 3TOM KaTeropyuy TakyKe HAMMCAHbI 10, OYeBU/I-
HBIM BJIMSTHUEM TIEPUTIATETMYECKON TPaauLMM U (PUKCUPYIOT pasiMyHble KOHIIEIITHI
danmbcads! (B ocHoBHOM 1of, BivstHueM uaeit I6H CiiHb). [1o nx ckpoMHBIM 06beMam
MOYKHO 3aKJIIOUNTh, UTO OHM ObLM HamucaHbl ac-CyxXpaBapfii BO BpeMsi CTPaHCTBUIA
B 70-e rT. B epuop, aktMBHOrO TBOopuectsa B 80-e rr. XII B. A1 Apyseil 1 YUEHWUKOB,;
KaK CJIeACTBME,B 3TUX TPAKTATAX U3JIOKEHbI OTHEJIbHbIE aCTeKThbl JIOTMYECKOM CTOPO-
Hbl yuenusi Llleiixa o3apenns. OHu 60raThl XymoskeCTBEHHBIMY 00pa3aMy 1 CMMBOJIA-
MM, OJHAKO OT MHUIIMATMYECKUX PACCKA30B HAIIEro aBTOpa MX OTIMYAET OTCYTCTBUE
CIOKETHBIX JIVHUI; KPOMe TOro, OHM 0hOpMJIEHBI Kak MpsiMasi peub camoro ac-Cyxpa-
Bap/iji ¥ B OCHOBHOM 3aTParuBaiOT MMEHHO «IIepUIIaTeTUUECKYIO» (1, IMAJIeKTUIECKHA,
aHTUIIEPUTIATETUUECKYI0) cTOpoHY yueHus Illeitxa osapeHmus.

3) Unuumaruueckue pacckasbl (JIyzam-u mypan («$I3bIKk MypaBbeB»), Asdz-u
nappu Ixncabpa’un («llym kpbuibeB ['aBpunia»), Caciip-u ciimype («Cuct Cumyp-
ra»), ‘Axi-u cypx («Barpsubiii auren»), Kuccam an-gypba an-zap6uiitia («IToBecTb
0 3aTafHoIt uykO6UHe»), Py3-ii 6a dxcama ‘amii ¢y¢iiian («OauH IeHb ¢ IPYIITIoi Cy-
tdueB»), Pucanam ¢i xanam am-mygynuiitia («Ilocianme o COCTOSHUM [ETCTBAY)).
Bce onu, 3a uckiouennem «IloBectu 0 3amagHOM M3rHAaHMUM», HAMTMCAHbBI Ha TIEPCHT-
CKOM $13bIKe. MbI He pacrosiaraeM BO3MOKHOCTbIO YCTAHOBUTD TOUHBIE AAThI HATIVCA-
HUS 3TUX PACCKa30B, OMHAKO, MCXOMS U3 TOTO, YTO OHM OBIIY COUMHEHBI JIJIST Y3KOTO
Kpyra yueHMKOB ac-CyxpaBap[ijii, CJIOKMBILIETOCS B AJIENIo, CaemyeT, YTo BCe OHU
6putn Hammcanbl B 80-e 1. XII B.

4) ITepeBonp! u nepeckasnl counHenmnit U6 Citnbl (Pucanam am-matip («Ilocna-
Hue o mTunax»), Pucdna ¢i xaxikam an-‘uwk («IlociaHme o CynHOCTY JHO6BU»),
nepcuackme kKoMMeHTapuu K kuure VI6u Citabl an-Hwapam ea am-man6iixam («Yka-
3aHMS M HACTABJIEHMS»)).

5) JIntypriuveckime counHeHus1. B aTy rpyIimy BXOIST aBTOPCKIE JIMTaHu 1 opmy-
JIbI TIPU3bIBa CBETOBBIX CYIIECTB, COOpaHHbIE B eIMHOM COOpHIUKe — an-Bapudam ea
am-maxdiicam («VIHBOKauuu ¥ MOJUTBBI»).

Hanee mpuBegeM TEKCTOJIOTMUYECKME CBeJeHVS U JaAUM KpaTKMe XapaKTepyuCTH-
KM TpPeM MHUIMATUYEeCKVM paccKa3aM, BBICTYTAIOIIMM B KayecTBe OOBEKTa Hallle-
ro MccenoBaHys: Aeas-u nappu Ixcabpa’un («llym kpbuibeB ['aBpunia»), ‘Aki-u
cypx («barpstHbiit aHren») u Py3-ii 6a 0xcama ‘amii ¢yiuiian («OovH IeHb C TPYIION
cyuen»).

Tounas mara Hammcauus pacckasa «Illym kpblabeB I'aBpumaa» Ham HeM3BECTHA,
OTHAKO B OMYOJMKOBAHHOM TEKCTe YIIOMSIHYTA JaTa 3aBepLIEHNUS CaMOTO PaHHEro
CIMCKA — Mecdl, waeedn 654 roma XMUOKpbl, YTO COOTBETCTBYET HOS6pI0 1256 .
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Ha pycckuii 13bIK pacckas nepeBeieH SIHMCOM DIIOTCOM U OITyOIMKOBaH B IEPBOM BbI-
ITyCKe eskerofHMKa ucaaMckoit dpmtocobun «Mirpak» [ac-Cyxpasapau, 2010]. Pabo-
Task Haf MepeBOAOM, DIIOTC YUUTHIBAI (PPaHIy3CKMA KOMMEHTMPOBAHHbBIN MEePeBO.
A. Kopb6ena, yBumesmmii cet B cbopuuke «L’archange empourpré: quinze traités
et récits mystiques» moxg Homepom VII [Corbin, 1976, 221-264], u aHmimitckmit
nepeBop, Ywuiepa TakrcToHa, pasmelieHHb mog HomepoM 11 B kaure «The Philoso-
phical Allegories and Mystical Treatises» [Thackston, 1999, 8-19]. Kpome Toro,
$1. Dworc ucnonb3osan u kommenTapuii C. k. CamsKskaan K IepCuaCcKUM TpaKTaTaM
ac-CyxpaBapjiii.

OCHOBHOMY TTOBECTBOBaHUIO TIPEANOCIAHO BBeeHNe, B KoTopoM ac-CyxpaBapait
MIPUBOIUT KOPOTKMIA pacckas. Hekuii uesioBeK, BO3TOPAMBIINIACS CBOUM ITPOUCXOXKIE-
HUeM OT mpopoka MyxaMmMaza 1 LIMUTCKUX MMaMOB, CITOPUT C HEHa3BAHHBIM III€IIXOM.
CyTb KOHQUIMKTA COCTOUT B TOM, UTO TOPAEI] XYM CyQUINCKUX aBTOPUTETOB; KOTIA
OH KPUTMUYECKY OTO3BAJICS O BbICKA3bIBAHNMM 3HAMEHUTOTO CyhUIICKOTo aBTopa A6y
‘Anin ®apmanii (1016-1084) o «iuryme kpbutbeB [aBpumia», HeHa3BAHHOIO IlIeiixa
HaTPSMYIO CITPOCUJIM O 3HAUEHUM 3TOM MeTadopbl. YUNUTETb OTBETUII: «3HANTE, UTO
GOJIBIIMHCTBO Bellel, O KOTOPhIX CBUAETETbCTBYIOT TBOM UYBCTBA, SIBJISIIOTCS IITyMa-
MM KpbuibeB ['aBpumia». ITocsie TOro Kak BICOKOMEPHbI TOTOMOK [Tpopoka xapak-
TepPU3yeT 3TU CJIOBA Kak «OeccBsI3HbIN 6pen», ac-CyxpaBap/iit 3aCTymaeTcs 3a Iieixa
", OCYIMB HEBEXAY, IPUBOOUT OTPHIBOK, COCTABJISIIOIIMIA OCHOBY pacckasa «Illym
KpbLIbeB [aBpumiar».

ClokeTHas1 KaHBa paccKasa TakoBa. [JIaBHBIN €ro repoil — MOJIONON YeJIOBEK,
KOTOPBIV JIUIIIb HEJABHO HAYaJl BHIXOOUTH 3a MPeIesbl SKeHCKOM MOJIOBUHBI IOMa, —
OMHAKAbl HOUBIO MEPEXOIUT HAa MYKCKYIO TOJIOBUHY U IO 3apy KPYKUTCSI TaM, IO-
CJIe Yero Jep>KUT MyTh K Cy(uitcKoi obutenu (xaHake) CBOEro OTua. Y Hee IBe JiBe-
pU, OMHA 13 KOTOPBIX BeIeT B TOPOf, a Apyras — B rosie. [J1aBHbI repoii BbiGMpaer
Ty, UTO BEJET B IOJIe, ¥ BCTPEYAET IeCATePbIX CTapleB, CUIIIMX B P HA CKaMbe.
C Tem u3 cTapliieB, KOTOPBIN CUANUT Ha GIVMKHEM K TePOI0 Kparo CKaMby, IOHOIIIA BeeT
Gecemy, BO BpeMsI KOTOPOJM BUAMT JIEXKAILMIA TOZJIe CTaplieB COCY C OOMHHAIIAThIO
moubsiMu. [lo mpocbbe repost pacckasa crapell, BOCCENAIOIINII Ha Kpal CKaMbl,
obydJaeT ero yaMBUTEIbHOMY aI(aBUTY, MPU MOMOIIY KOTOPOTO «MOXXHO ITPOYMUTATh
BCSIKYyIO cypy». OgHaKo Boieq 3a 9TMM OH OJiaromapsi CTapily yCBauBaeT ellle U ab-
Orcad, T.e. TaliHble 3HaueHuss GYKB 9TOTO ajdaBuTa. 3aTeM peub CTaplia 3aXOmUT
0 KpbUTbsX ['aBpuma — IeHTpasbHONM TeMe pacckasa. MOHOJIOT cTapiia ¢ pasbscHe-
HUEM 3TOM CJIOSKHOM MeTadopbl — KyJIbMMHAIMS MHALIMATHYECKOTO pacckasa. [Tocte
9TOTO B KOMHATe OTIIa Teposl pacckasa CTAHOBUTCS CBETJIO: CYTU 3aKPbIBAIOT ABEPb
B ITOJIE ¥ OTBOPSIIOT ABepU B ropof. CTapiibl MCUE3aI0T, B JOM BXOIST TOPTOBIIbI. [J1aB-
HBIJ repoi BbIpakaeT COKaJIeHMe 10 TOBOAY MCUE3HOBEHUS CTapLeB, HOJTO IJIaueT
M B3IbIXAET 110 HUM.

TouHast mara co3maHMsl APYrOrO paccKasa O TIOCBSIIEHWM IMof, HasBaHueM «ba-
TPSIHBIN aHTeI» TaKKe HeM3BeCTHA. [lepeBof Ha PYCCKMI SI3bIK BBITIOJIHEH (GIMIIOCO-
dom A.I. [IyrmHbIM U OIMyONIMKOBAH B C€IbMOM HOMepe asibMaHaxa «Koner cBera»
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3a 1997 r. [ac-CyxpaBapmu, 1997]. Pazymeercs, [Jyrun paboTan He ¢ OPUTMHATBHBIM
TEKCTOM, a ¢ (paniysckum mepesogom A. Kopbena, ony6mikoBaHHbIM B «Larchange
empourpré...» non Homepom VI [Corbin, 1976, 193-220]. TTepeBon, yruHa cHaGxkeH
KOMMEHTapyeM, COCTaBJIEHHbIM B CBOMCTBEHHOU (ustocody TpaguiimoHaIUCTCKOM
mapasurMe, a Takke nepeckasom kommeHTtapus Kopbena. Kpome toro, mmeetcs mepe-
BOJ, 9TOTO PAcCKasa Ha AHIIMMACKUI SI3bIK, BBIMOJHEHHbI Y. T9KCTOHOM M OIy6sm-
koBaHHbI mox, HoMepoMm III B «The Philosophical Allegories and Mystical Treatises»
[Thackston, 1999, 20-33].

Paccka3s HamycaH OT JiMiia IJIaBHOTO I'epost ¥ OTKPBIBAETCS ero Gecemoil ¢ APYroM,
KOTOpBIA 3amaeT BOMpocC: «[IOHMMAIOT JIM MTUIIBI S3bIK APYT Apyra?». [IporaroHuct
JAeT YTBePAUTEIbHBIN OTBET HA 3TOT BOIPOC, ApI'yMEHTUPYS €r0 TeM, UTO CaM OH W3-
HaYaJIbHO OBIJ CO3IaH COKOJIOM, OOMTABIIIMM B IPYTOii CTPaHe, OJHAKO IOMajl B CeTU
OXOTHUMKOB 110 MMeHu 3akoH 1 Cynb0Oa. [lanpHenimii paccka3 — 060CHOBaHME YTBEP-
IUTEJIbHOTO OTBETAa reposi; B CMMBOJIMYECKON (OpMe OH MOBECTBYET O MOCBSIIEHNUN
IJIaBHOTO Teposi B TalfHbl MMPO3TaHus B Xome Gecembl ¢ barpsHbiM aHresioMm — ap-
XaHreJIoM ["aBpumIoM, KOTOPOTO MY>KUMHA BCTPEYaeT MOCPey IyCThIHY, OCBOOOAMB-
IIVICh OT ITYT ¥ YCKOJIb3HYB OT TIOPEMIIMKOB, CUMBOJIM3UPYIOIIMX BHELIHNE UyYBCTBA,
yepes KOTOpbIE TIO3HAETCS MarepuaybHbil Mup. ['aBpum pacCcKasbiBaeT ITIABHOMY
repolo 0 COGCTBEHHOM MPUPOJIE M CEMU Uylecax, KaskKIoe U3 KOTOPbIX — OTHEIbHbIN
cumBojI. DT uymeca — ropa Kad, cokpoBuiiie, ocBelialiee HOUb, JepeBo Tyba,
IBEHAMIaTh 11eX0B, Kojbuyra JlaBuma, Meu ¥ MCTOUHUK >KM3HM. B KOHIE pacckasa
MIPOMCXOANUT OKOHUATETbHOE TIOCBSIIEH)Ee APYTa [JIABHOTO reposi: OH MMOHMMAET, UTO
TaK>Ke ObLJT COKOJIOM, M ITPOCUT TOVMAThb Ce6sl, YUTOObI 0CBOOOAUTHCS OT YT MaTEPUN.
Takum 06pa3om, MPOUCXOOUT OTOKAECTBJIEHNME TVIABHOTO TEpOsi M €ro Apyra C TeM
caMbIM Barpsinbim AHresiom — I'aBpumIoM, aHrejIoM 4eJioBeueckoro poga. Muuima-
1M IPUBOAUT MT€PCOHAsKeN K TTOJTHOMY eIVHEHMIO C 603KeCTBEHHOM MCTUHONM BILIOTh
IO TIOJTHOTO OTOKAECTBJIEHUS ¢ Heli — B Iyxe uaeit MaHcypa an-Xammamxka.

Pacckas «OmuH eHb ¢ IPYMnoi cybueB» OO CUX MOP He ObLT epeBeieH Ha pyc-
cKkuii s3bIK. TOUHAsT maTa ero COCTaBJIeHMS HaM HeusBeCTHa. KpuTuueckuil TekcT
ony6mikoBad C.X. Hacpom n A. Kopbenom B m3manuu «(Euvres philosophiques
et mystiques Shihaboddin Yahya Sohravardi. Tome III. Oeuvres en Persan». Takske
yBUzIea CBeT GpaHity3ckuii mepeson «OmgHoro nus...» B «L’archange empourpré...»
Kop6ena nop Homepom XII [Corbin, 1976, 361-382] u anmmiickuii nepesoyn, Y. Tak-
CTOHa, pasMelieHHbli mon HomepoMm IV B kuure «The Philosophical Allegories and
Mpystical Treatises» [Thackston, 1999, 33-43].

[lelicTBME 5TOTO paccKasa pa3BOpaYMBAETCS B CyhMIICKOM 0OUTEM HAa COOpaHNUM
acketoB. KaskabIil 3 IPUCYTCTBYIOIIMX 3aUMTHIBAET I10 [JIaBe U3 COUMHEHUI CBOUX
1reiixoB. Korma ouepenb JOXOOUT 10 IJIAaBHOTO reposi, OH IepecKas3biBaeT CBOI A1asior
C YUUTEJIEM, COCTABJISIONINI OCHOBHOE COflepyKaHMe MHUIIMATMUECKOTO paccKasa.

LleHTpasbHOM TEMOJ paccKasa SBJISIETCS M3JIOXKEeHMe KOCMOJIOTUM — YUEeHMUs
o crpoenun Bceenennoii. Illeitx pacckaspbiBaeT CBOEMY YUEHUKY 00 YCTPOICTBE KOC-
MOCa, MCIOJb3ys 00pa3 pes3uMKa MO KaMHIO, CO3[aBILIETO NEBSITh LIAPOOOPa3HBIX
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IIKATYJIOK U BJIOSKMBILIETO MX OOHY B APYTYIO. 3aTeM IleiiX MOC/Ie0BaTebHO OTBe-
YyaeT Ha 3aJjaBaeMble ero YYeHMKOM BOITPOCHI: O BpallleHnu HebecHbIX cdep, O Ipo-
SIBJIEHVM B HMX TaKOTO KaueCTBa, KaK MaTepuasibHasl «TOHKOCTb» (1ym), O TOM, TO-
yemy uMmeHHO CojHIIE — caMoe sIpKoe 13 HebGeCHBIX CBETUII. ['epoii compoBoKIaeT
CBOM OOBSICHEHMSI HAIVIIAHBIMM MTPYMepPaMMu, TAaKMMM KaK MbICJIEHHBIN KCIIEPYMEHT
C TOCJeIOBaTeIbHBIM UYepUYeHMeM MOJyOKPYKHOCTEN MM TOCTEIeHHBIM IOIMe-
IIMBaHMEM K CHMHEMY I[BETy 6eJioro, rue OGesiblil LIBET CUMBOJIU3UPYET «TOHKOCTb
[MaTepum]», a CMHMII LIBeT — ee «TsDKeCThb». Takke B oTBeT Ha Bompoc: «[louemy
BO BTOPOJi chepe MHOKECTBO HEIMOABVIKHBIX 3B€3J, B TO BPeMsI KaK B OCTaJbHbIX
JIUIIb TI0 OMHOMY HeGeCHOMY Tely?» — IIeiiX HMPUBOAUT B MPUMEDP MbICJIEHHBIN
9KCIIEPUMEHT C MOJHOCOM, Ha KOTOPBIN BBUIWIM PTYTb ¥ Hauajay BPalllaTh; PTYThb
BeZieT cebsl TOUb-B-TOUb KaK CBET B KOCMOCe.

Oxoso IBYyX TpeTel pacckasa 3aHMMAalOT OTBETHI Ileiixa Ha BOMPOCHI yUeHWUKa
06 ycTporictBe Kocmoca. OTBeThbI 3T JaHbl Kak B Buje MeTadop, TaK U SKCIUIUIINAT-
HO, B opme ommcanust. OgHako 6/vsKe K KOHITY paccKasa IIeifX OTKas3bIBaeTCsl OTBe-
yaTh Ha OUEpeqHONM BOIPOC, 3asBJISIET, YTO BCE, YIIOMSIHYTOE BbIllle, — ITyCTOE 3Ha-
HMe, ¥ pacCy>kKaaeT 06 Mepapxum «CMOTPSILIMX Ha Hebo» jromeir. Ha camom Hu3y 3TOM
Mepapxun HaxXoOSITCS OObIYHbIE JIFOMM, KOTOPble HAOMIONAIOT JIUIIIb (DU3UUECKUI CBET
3Be3[ 1 HeGeCHBIX CBETMJI. 3aTeM CJIENYIOT aCTPOJIOTH, KOTOPbIe, HAOIIONAsT 3a IBVKE-
HMeM HebGeCHbIX cdep, MOTYT MpeICcKas3bIiBaTh pasiMuHbie cOObITHSI. OTHAKO «MCTUH-
HBIM BIIeH1eM» 06J1alal0T JIMILb IPeICTaBUTEN TPETbEN I'PYIIITbI, MOTYILINE Y3PETh
B YCTPOJICTBE KOCMOCA CUMMBOJIMUECKOE OTOOpaskeHyue OOKeCTBEHHbIX MCTUH. i
TOTrO UTOOBI B3IVISHYTh Ha HEOO UX IIa3amMy, HEOOXOAMMO U3MEHUTb COCTOSIHIE CBOE-
r0 yMa Mpy MOMOIIM CyQuiiCKUX MPaKkTHK. [lajee meix OObSICHSIET YUEHUKY CIIOC00
JOCTVKEHMS STOTO COCTOSIHUSI B CMMBOJIMYECKOI hopMme.

Urak, B OMMCAHHBIX BBIIIE PACCKA3aX MOKHO BBIIEIUTH CJIEAYIOIIE KOCMOJIOT Y-
yeckue MeTadopbl, KOTOPbIe Mbl PACCMOTPUM B KOHTEKCTe (GMIOCOdCKO CUCTEMbI
ac-Cyxpasappii. B «Illyme kppiibeB ['aBpumia» 3t1o: 1) mecsth crapiies, 2) duisdra
C OOMHHAAIIATHIO AOHbSIMU. B «barpsinom aHresie» mpMBOAMUTCS CUMBOJIMKA IBEHa I11a-
T 1exoB. HakoHen B «OmHOM [iHE C TPYMIION cydueB» MeTahopnyecKuM XapakKTepoM
OTMeYeHa MCTOPYSI O pe3uyKe ¥ ero ONMHHAALIATY IIKATY/IKAX.

[Tepen Tem Kak moppobHee pacCMOTPETb 3TU KOCMOJIOTMUecKye MeTadopsl, Mpu-
BefIeM KpaTKoe M3JIokeHre MeTadusuku u kocmosoruu Illeiixa osapeHus, CMMBOJIN-
YeCcKy 1300pakeHHbIX MaTepUaIioM MHUIMATUIECKUX PAaCCKa30B.

CornacHo ¢wrocobckum mpencrasiaenusm ac-CyxpaBapiif, BeCb MUP COCTOUT
U3 «CBETOB» (aH8Ap; e[.U. Hyp) Pa3HOM MHTEHCYBHOCTH, SMAaHUPYIOIIMX U3 IEPBOMCTOY-
Huka 6brTHss — «CBeTa CcBeToB» (Hyp an-auadp). Ilom TepMMHOM «CBET» MOHMMAETCsI
He COBCEM TOT (GM3MYECKUI CBET, KOTOPBIN UEJIOBEK MOKET HabJIonaTh Mpy ITOMOIL
r1a3. Peub, ckopee, uaeT o MeTadu3nyeckoii CyIIHOCTHM, KOTOpast CPaBHUBAETCSI CO CBe-
TOM TI0 XapaKTepy CBOEro pacipoCTPaHEHVs, T.e. COIIACHO MOCTEIIEHHOMY 3aTUXaHUIO
TI0 Mepe OTHa/IeHNs OT UcTouHMKa — «CBeTa CBETOB», aHAJIOrMyHOro IlepBopBuUraresto
Apuctorens umu Annaxy Kopana, Cosparesno cyiiero. B To ke BpeMst HaGJTIOmaeMblii
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monpMu cBeT COJHIIA MM OTHS — Haubosee yuctoe (T.e. B OOJblIIel CTeleHn OTHO-
csIeecs K TyXOBHOMY, M B MEHbIIIe/l — K MaTepuajbHOMYy MMpaM) MPOSIBIEHME ITOM
cymHocTH. ThMa (3yz1ma) JKe eCTb OTCYTCTBME CBETa, BO3HMKAIOIIEe B CIITY YIaJleH-
HoCTM mpemMeta oT «CBeTa CBETOB», €r0 PacCeMBaHMs ¥ BMECTe C TEM <«CILYILEHMsI»
B MaTepHaJIbHOM CMbIC/Ie. 3 ThMbI BO3HMKAIOT TaK Ha3bIBaeMbIe Mperpajsl (bapdsux),
KOTOpbIe ¥ COCTAaB/IIIOT MaTepuasibHbIe MPeIMeThbl, JAHHbIE UYeJOBEKY B OLIYIIEHMUSIX
[CmupnosB, 2011].

«CBeThI» KaK CaMOCTOSITE/IbHbIE CYIIIHOCTY COCTABJISTIOT IBE MepapxXum — «yepap-
XUIO JONTOThI» (mabakdm am-myn) ¥ <Uepapxuio MUpoTh» (mabakam an-‘apd).
[TepBast mompasymeBaeT «HUCXOKAEHME» CBETA, T.€. TO, UTO KakKAbIM CBET, HauMHAas
¢ ABGCOITIOTHOTO, TTOPOXKIAET HiusKecTosime. Takum 06pa3oM 06pasyroTCs «IOCIOfI-
CTByIOLIME CBeTa» (aH8Ap Kaxupa), oToxkmecTBisieMble ac-CyxpaBapmii ¢ apxaHre-
JamMu. B TO ke BpeMs MOJIOKUTEIbHbIE M3MEPEHUST STUX CBETOB (DOPMUPYIOT HOBBIA
MOPSITOK apXaHTeJIOB, KOTOPbIE HE CJTYXKAT MPUYMHAMM JIPYT APYyTra U IMIOTOMY COCTaB-
JITIOT BTOPYIO MEPapXuI0 — «MepapXuio JOJITOThI». DTO apXaHTeIbl-apXeTUIIbl, KOTO-
pble Takyke Has3bIBAIOTCS (GUIOCO(GOM «rocromamu BUIOB» (ap6ab an-amed ‘). B dwu-
Jocodckoii cucteme ac-CyxpaBap/ji OHM MOJIYYalOT MMeHa «6eCCMepPTHBIX CBSITHIX»
(AmeracrieHToB) 30poactpusma. OfMH U3 HUX — apXeTuIl 4ejoBeyecTBa, « CBITON
IyX», OTOKIECTB/IsIEMbIN ¢ apxaHresioM I'aBpumiom ([I>kabpa’niom) 1MCaIaMCcKOM Tpa-
vty i JlelictBeHHbIM pasymom (‘axn ¢a “an) nepumnaretukos [[dposmos, 2015,
56-57].

YMormocTuraemMmbie U3MEPEHNS «YepapXuy IMPOThI» MOPOKAAIOT HeGeCHYIO cde-
DY HEMOOBMKHBIX 3Be3M, Kakaas M3 KOTOPBIX IMPeICTaB/sIeT COOOM MarepuaabHOe
MIPOSIBJIEHME OT/IeTIBHOTO aHTesa. V3 BTOporo nopsigka apXaHresioB SMaHUPYET HOBBIN
MOPSIIOK CBETOB, MPU TIOMOIIM KOUX apXaHTesibl YIIPaBJSIIOT BULAMM, UbMMU apxe-
TUTIAMM OHU SIBJISIIOTCSI, T.€. OCTAIOTCSl «IIyIIaMWU» OTIEeIbHBIX SIBJIEHUN, BEIIe Win
cymHocrei. Ac-CyxpaBapiii MpUMeHsIeT K HUM NePCUICKUI TepMUH ucnaxb6addm,
«BoeHauanbHVKM» [Corbin, 1964, 124].

HenonsuskHast chepa 3Be31 OTE/sIET aHTeIbCKUIA MUP OT MaTepuaibHON Beesnen-
HOI1, K KoTOopo¥1 Llleitx o3apeHusI MPUMEHSIET CJIOBO 6ap3ax CO 3HAUEHVEM «3aBecar.
W3HauanbHO OHO MCIIOB30BAIOCH B MCIAMCKON 3CXaTOJIOTMM Kak 0003HAUeHMe Mpo-
MEKYTKa MEX]Ty CMEpPThIO MHAMBIUAA U €r0 3CXaTMYeCKUM BOCKpeceHeM. B duioco-
(v 03apeHMsT ITUM CJIOBOM OOO3HAUaeTcs Jr06ast MaTepust B IPUHIIUIIE; TIOCTeTHSIS
MOYKeT OBITh HAaIPSIMYIO ITPOTUBOIIOCTABJIEHA KaTeropun «cet». bapsax cam no cebe
He pacrosaraeT ObITUEM, U JIUIIIb BO3AENCTBME HA HETO KOHKPETHOTO aHTesa-apXeTy-
ma BuUJa JapyeT emy cyiectBoBanue [durorc, 2010, 512].

Taxkum 06pazom, Ha OCHOBAHMY BBIIIEYTIOMSIHYTBIX MePapXuil CBETOB, MbI MOKEM
BBICTPOUTD CJIEAYIOIIYIO CTPYKTYPY MMUPO3HAHMS, Paciaialolierocsl Ha YeTbipe Iuia-
Ha, WIM YHMBEpCyMa:

1. cabapym. COCTOUT U3 BBICIINMX SMaHAlWii — apXaHTeJI0B-apXeTUIIOB, OTOXK-
JEeCTBJISIEMBIX C «pa3yMaMu» TIEPUITATETUKOB ¥ onmcaHHbIX VI6H CiiHO, 11 aHTesIoB-ap-
XeTUIIOB, COMOCTABYMbIX C IIATOHOBCKUMM MIESIMM BCETO CYILIETO.
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2. Manakym. Mup, Tie OOUTAIOT «IYIIN» KOHKPETHBIX BEIIEN UJTU CYIIECTB, KaXK-
J1ast U3 KOTOPBIX MTPOSIBJISIETCSI B MaTepMaJIbHOM MIMPE B BUJIE OJHOM 13 GeCUMCIEHHBIX
3Be3[1 BTOpPOil Heb6eCHOI cephl.

3. Mynk. MarepuaabHbII MUp, TPEICTABIISIONINI COO0I IBOIMHYIO 3aBecy (6ap-
3ax), a UMEHHO — Mepapxuio HeGeCHBIX cdep, KaKgast U3 KOTOPBIX YIIPABJISIETCS
COOTBETCTBYIOIIMM HEOECHBIM TeJIOM, U UYeThIpe 3JIEMEHTA, COCTAaBJISIONIME BCE CY-
11ee B MaTepuasibHoM Mupe. O6a 3Tu mpencTaBieHusT 3aMMCTBOBaHbI ac-CyxpaBapiit
M3 TUITOJIOT U, YHACJIEIOBAHHbIX MCJIAMCKUMY TIEPUTIATETUKAMM U3 aHTUYHOM (UI0-
codum u B Hambosee moJiHONM (hopme BocmpousBeneHHbIx M6H CitHOI.

4. ‘Anam an-mucan. «Mup nogo6usi», OCPEACTBYIONIMI MEXIY YYBCTBEHHBIM
MMUPOM MYJIK Vi @HTeJIbCKUM MUPOM Maiakym. B oTimume oT MUPOB Manakym v 0xca-
6apym, OH MMOCTUTAETCSI YEJIOBEKOM ITOCPEICTBOM aKTVMBHOTO BOOOPAKEHNS U MTOJTHO-
CTBIO MHTEPUOPU3MPOBAH, HO He JIOKAJIM30BaH. [leiiCcTBMEe CHOB, KOTOPbIE BUAST JIFOIN,
VIV BUJIEHWI, TTOJTy9aeMbIX IPOPOKaMM MM MUCTUKAMM, pa3BOpauMBaeTCsl MMEHHO
B 9TOM ITPOMEKYTOUHOM Mupe. JIIIb B HeM BO3MOYKHO MCTMHHOE TTIO3HAHNe peasibHO-
CTY IIPY TIOMOLIY MHTYULIVN, WU «BKYLLeHUs» (3aek). KoHTakT ¢ Mupamu dxcabapym
U Manakym HeBO3MOXKEH, OTHAKO MPeNCTaBJIeHVe O HUX MOKHO ITOJTyYNTh, BOCIIPUHSB
Te 06pa3sbl, B KOTOPBIX ITPOSIBJISIIOTCST QHTeTMYECKUE UITY CBETOBbBIE CYIIIHOCTM TIEePBbIX
IBYX MypoB. OmHAKO YTOOBI MPAaBUJIbHO UX ITOHSATb, HEOOXOIMMO MPUOErHYTh K 0CO-
60MY MCTOJIKOBAHMIO 330TEPUUYECKOTO CUMBOJIM3MA TeX 06Pa30B, B KOTOPhIX OHU SIB-
JistoTcs. JlelicTBMe BCeX MHUIMATUUECKMX PACCKAa30B MMeeT MEeCTO MMEHHO B «MMpe
OO0 UsST», ‘dnam an-mucdi, a TOTOMY JIJISl TTOJTHOILIEHHOTO BOCIIPUSITHST COIEepPsKaHms
pacckasoB O MOCBSIIEHMM KpaliHe BaXKHO KOPPEKTHO OLIEHUTh PACIIOIOKEHNE ITOTO
MMpa U ero IpUPOLY B KOCMOJIOTMUYECKO cucteMe umocodmn ozaperns [duHanmy,
2010, 98-100].

B 10 ke Bpemst Mup MyJIK, MaTepuajibHas BceseHHas, KOTOPYIO OMMUCHIBAIOT KOC-
MOJIOTMYECKMe MOAeNu, MeTahopuuecKy MpeaCcTaBJIeHHble B MHULIMATUUECKUX Pac-
ckasax ac-CyxpaBap/iji, BLIBOOUTCS B KOHTEKCTE T€OLEHTPUYECKON CUCTEMBI M COCTOUT
13 BJIOKEHHBIX APYT B Apyra, 0OpasoBaHHbBIX U3 3dupa HeGecHbIX chep. DTo mpen-
craBieHne 06 ycrpoicTBe BceneHHON ObLIO BIEpBble KOHIENTYAIbHO O(QOPMIEHO
Apucrorenem, a 3ateM MareMaTudecku obocHoBaHo Kiasmuem [ltosnemeem, uepes
repeBoJ;, COUYMHEHNI KOTOPOTO M IMPOHMKJIO Ha mciaamckuii Bocrok. Toii ske Kocmoro-
ruyeCcKoi Mopeau npuaepskuBaamch an-dapaodit u VI6u CitHa, oT KOTOpPOro ee, 10 BCel
BUOUMOCTH, mepeHs1 u ac-CyxpaBapzii.

CormmacHO 9TO¥ KOCMOJIOTUYECKOV CUCTEME, CYIllee COCTOUT U3 TISITU 3JIEMEHTOB,
BBICTPOEHHBIX B COOTBETCTBUM CO CBOMMM «TSIKECTBIO» WJIM «JIETKOCTHIO» B CJIEAYIO-
IIEM MOPSIAKE: 3€MJIs, BOMA, BO3AYX, OTOHb 1 3¢up. [Tox «TsskKeCcTbio» B JaHHOM CU-
cTeMe TIOHMMAEeTCsT «MaTepUaabHOCTb» U CUJIA, C KAKOM 3TOT JIEMEHT ITPUTITUBAETCS
K 1eHTpy Bcesennoii. CBepxy 3eMJ/Is1 IOKPbITA MOPSIMM ¥ OKeaHaMM, COCTOSIIIIMMU
"3 BOmbl, — OoJiee yierkou, Hexkem 3emsist. C TOUKM 3peHusT 4esloBeKa, MpeObIBato-
IIIEer0 Ha HUX, IBVSKEHME ITUX ABYX 5JIeMEHTOB HalpaBieHO BHM3. 3eMJTI0 OKpY>KaeT
armocdepa, cocTosias 13 Bo3myxa, a OHa, B CBOIO Ouepeb, JIOKaIM30BaHa chepon
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OTHS. DTU JBa 3JIEMEHTa ABMKYTCS «BBepX» C TOUKU 3PEHUST UeJIoBeKa — B CUITY
npeobyaganus B HUX «jaerkoctu». HakoHel, 3¢up, caMbIil «JIETKUIT» U3 3JIeMeH-
TOB, GOpPMUpPYET OKpYsKatole 3eMTio HeGecHble cdepbl. BBUOY cBoeli «JIerkocTn»
OH He JIBVDKETCS OTHOCUTEJIbHO YeJIOBEeKa HM BBEpX, HM BHU3, HO OrMbaeT 3eMJII0
IO KPYyTy, YeM OOBSICHSIETCS BpallleHue HebecHbIX cdep. Kaxkmas HoBasi HebecHast
chepa, Mo Mepe ymajieHus] OT LieHTpa BceseHHONM, cOCTOUT U3 3¢upa MeHbIIen
KOHIIEHTPALlMM, BCIENCTBME Uero OKa3bIBAETCSl «Jierue» IMpenbIaylle, a cjiefoBa-
TeJIbHO, MeHee «MaTepuanabHoi». TakumM obpasoM, BesmMuaniias, uin nepnas, che-
pa OKa3bIBAeTCs HaMMeHee «MaTepuabHON», HaXONAIIeCs Ha TpaHulle «ObITHUSI»
U «HeOBITUS». 3a Hel NMPOCTUPAETCS «IYXOBHBIN», «IIOTYCTOPOHHMUII» WJIM «MMMa-
TePUATbHBIN» MUP, CYIIECTBYIOLIMI BHE 3aKOHOB (GU3VKM, He MTOJBEP KEHHbIN Orpa-
HUYEHVSIM ITPOCTPAHCTBA M BpeMeHU U TOTOMY 6eCKOHeUHbI 1 BeuHbll [16H CuHa,
1980, 339-352].

Orcuet chep HauMHaeTCs ¢ Besmuarniiei chepol. ddup B HEl MPeICTABIEH B HAN-
MeHbIIIel KOHIIEHTpaLyM, OHa He «IepKUT» KaKUX-IMO0 HebeCHBIX TeJl. 3a Heil clie-
IyeT BTopast HebGecHas cdepa, mmn chepa HEMOABMKHBIX 3B€3]I, B UMCJIO KOTOPBIX BXO-
ISIT IBEHAAIATh co3Be3nmii 3oamaka. Criemyrolye ceMb Heb6eCHBIX chep Ha3bIBAIOTCS
0 MMeHaM HeOGeCHbIX TeJI, PACIOOKEeHHbIX Ha HUX B CiIenyoiem rnopsake: CaTypH,
IOmmrep, Mapc, Connue, Benepa, Mepkypwit u JIyHa. Takast mocieoBaTesIbHOCTb
06yCJIOBJIeHa pa3sMepoM COOTBETCTBYIOIIMX Te M MepuoioM MxX BpaileHus. Hako-
Hell, BBILIEYIOMSIHYTbIe chepbl OTHS M BO3MyXa, OKpY)Kaollye 3eMJTI0, CUMTAIOTCS
JeCSITOV ¥ OMMHHAIIATON COOTBETCTBEHHO. DJIEMEHThI BOIbI U 3eMJIU He (OPMUPYIOT
cdepbpl, Tak Kak U3 HUX COCTOUT HeGecHoe Tesio — tuiaHera 3emstst [ Thackston, 1999,
xxvii-xxviii].

CoryiacHO HEOIJIATOHMYECKUM TIPeCTaBAeHMsIM, MOBAMSIBIIMM Ha BOCTOYHBIX
MepUITaTeTUKOB, Kaskaou HeGecHOI cdepoit yrpaBiseT OOMH U3 Pa3syMOB, SMaHMU-
pytoiux ot [lepBoro pasyma — HemocpencTBeHHOTO «u3nusiHus» Teopia. To ke mo-
JIO’KEeHME JIEKUT B OCHOBe KocMostormyeckon cucremsl llleiixa o3apenus. [71aBHbIM
HOBOBBeZeHreM ac-CyXpaBap/it CIeLyeT CUMTATh €T0 MHTEPIIPETALMIO COOTHOIIEHMUS
«JIETKOCTU» Y «TSDKeCTM» KakK OOJIbIIell MM MeHbIell KOHIIeHTpanuyu MeTabusn-
yeckoro ceta. VIIpakuT yBepeH: ueM «TsiKesiee» 3JIEMEHT, TeM OH «TeMHee», TeM
MeHblIIle B HeM COIIEeP>KUTCSI CBeTa, TeM OOJIbllle OH COCTOUT M3 «ThMbI», TPAKTyeMOil
He KaK OTJeJbHOE, MPOTUBOIIOJIOKHOE CBETY BEIeCTBO, HO KaK €ro, CBeTa, OTCYT-
crBue. Kareropust cBetra B 3TOM PeUTMO3HO-GMIOCO(PCKON CUCTeMe SKBMBAJEHTHA
CBOETO POJa «ITYXOBHOCTWY», T.e. UMMAaTepUAIbHOCTH, U BCJIEACTBME ITOTO — OIM30-
CTY K UCTOYHUKY CBETa, HaXOIIIeMyCs 3a MpegeaMy MaTepraIbHOM BCEJIEHHO —
Cgery cBet0B, bory. Bropoe BaskHoe HOBOBBezeHume ac-CyxpaBapit — OTOKIeCTBIIe-
Hue JlelicTBeHHOro pasyma ¢ apxaxresjom ['aBpumiaom ([Ikabpd’wioMm) ucjaaMa Win
Baxmanom sopoactpusma [Corbin, 1964, 250].

[Nepeiimem, HakoHell, K MOAPOOHOMY pPa3sbOpPy KOCMOJIOTMYECKMX MeTadop Tpex
MHIMMATIeCKuxX pacckaszoB ac-CyxpaBappit. OKa3bIBasCh B MyCThIHE, CUMBOJIU3M-
pyrolein Mup mogo6usi, IIaBHbI repoi pacckasa «IIIym kpbuibeB [MaBpumia» BUANUT
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decamepbix cmapyes, B psifi, CUASIIMX Ha CKaMbe. DTY CTAPIIbl BHICTYIIAIOT CUMBOJINYE-
CKUMMU U300pasKEHUSIMU decsimu pazymo8 — YIPaBISIOX BceleHHOM HUCXOISIIX
smaHaimi bora. PasroBop ¢ HMM BefieT OIMsKaMIMi K HeMY AeCSIThIN cTapel], CUMBO-
JIMBUPYIOLIMIA [leICTBEHHBIN pasyM, JeCSThIi MO CUETY OT IEPBOMCTOUHMKA SMaHAIVIA.
B 0 5xe Bpems JleiicTBeHHBIN pa3yM OTOKIECTBIIIETCS ¢ apxaHrenom [I:kabpa’ miom,
YTO Ba)KHO B KOHTEKCTEe Ha3BaHMS paccKkasa M ero IeHTPaJIbHOTO 00pa3a — KPbUILEB
'aBpumiaa. OTBevast Ha BOIPOCHI T'eposi, OH PacCKa3bIBAeT MY Pas3/IMUHbIe TOIPOOHO-
CTU U3 KMU3Heommcanui crapieB. CTaplibl CeIOBIACH; UX CEAMHA — CUMBOJI IIPU-
HAJIeSKHOCTHU K cBeTy. OHu npubsuin u3 Haxkydxcaabada (nepc. «Hurmerpama») —
ropona, PacrojIoKEHHOTO B «KJIMMaTe», Ha KOTOPBI Hejb3sl yKasaTb MajblieM —
T.e. B ‘Gnam an-mucdn («Mupe Nnomobus»), YHUKaIbHOM M3MEpPeHNU) BHE BpeMeHM
M TPOCTPAHCTBA, CYIIECTBYIOLIEM B MUKPOKOCME UeJIOBEKa U CJIYXKAllleM CBOe06-
pasHbIM «MOCTOM» MEXIY MaTepuaJbHbIM M AYXOBHbIM mupamu [Marcotte, 2014,
70]. CBouM 3aHSITHMEM CTApLbl HA3bIBAIOT NOPMHSNHCHOE PEMECNO, UTO CUMBOJIU3MU-
pyeT mpuiaHue pasymaMyu MaTepuu ornpepesieHHbIX ¢dopm. Kpome Toro, sta mera-
dopa BeIpaskaeT UAEI0 MPUUMHHO-CIENCTBEHHOI CBSI3aHHOCTY BCETO CYIIEro: Bellu
COOTHOCSITCS APYT C OPYrOM IMOAOOGHO TOMY, KaK B TKaHM IPYT C APYTOM CBSI3aHbBI
HUTU. DTOT 06pa3 Takke mnepekankaeTcs ¢ cumBosiom Kompuyru [laBuma n3 pacckasa
«BarpsiHbIii aHTeJI»: U ee «MacTepa» CIUIETAIOT M3 KOJIell B «I[exaX», CUMBOJIU3UPYS
pasymbl 1 HeGecHble chepbl cOOTBeTCTBEHHO. C IJITaBHBIM repoeM BIIpaBe rOBOPUTH
TOJIbKO [lecsAThIil cTapel], OCTaJbHble MOJIYAT; MMOCIEIHEE CUMBOIU3MPYET MOCPe[-
HuyecTBo [lecsToro, i [lelicTBEHHOTO, pasymMa MeXIY MHTEJJIEKTaMU U JIIOIbMA.
Crapupl ciaBat bora mocpencTBoOM OBUsKEHMI, TTOCKOJIBbKY TOTHOCTBIO MOTPYSKEHbI
B cosepuianme. OHM MOTYT OOYUYNMTH [JIABHOT'O repost MIOPTHSSKHOMY PEMECITY, UTOObI
OH CMOT CIIUTb cebe XUPKY (IbIPSBBIN IJIAll, pyoullle, HOCUMOe CyQusIMM), a TakKe
Hayunth andasuty u abmkany [Corbin, 2001, 75-76]. Ctapiibl OMHOBPEMEHHO CTapPhI
M TIpeKpacHbl. DTa JeTajb MepeKanKaeTcs ¢ nepeckasanubiM ac-CyxpaBapmii B hop-
Me MaJIoro TOKTPUHAIbHOTO Tpakrara counHenuem V6u Cithel Pucdna ¢ii xaxiikam
an-‘uwk («ITocmanme o CyIIHOCTH JIFOOBW» ), B KOTOPOM TaKKe QUIYPUPYET «MOJIO-
IOV CTapery», M C IPYrUMM MHUIMATHUeCKUM pacckasom llleiixa «Barpsibiii aHren»
[ac-CyxpaBapmu, 1993].

Ha aTom nmoBopoTe MmoBeCcTBOBaHMS repoil OTMEYAET cocyd ¢ 00UHHAOYAMbIO JOHbSI-
MU, CUMBOJIM3VPYIOIIMI MaTepyaIbHbI MUP OOVHHAALATK chep — IeBAT HeOeCHbIX
" cdep 37IEMEHTOB OTHS ¥ BO3AyXa, OKpYsKarommmx 3eMito. [lecsaThiii cTapell pacToIKO-
BBIBA€T MY’KY, UTO KasKbIIi MyZpEIl, 32 MICKJIIOUE€HYIEM HETO CaMOTO, COTBOPWJI IO OTHOM
HebecHOM cdepe. JlecsTbiil, B CBOIO OUepeNb, COTBOPUJI JIBE 3jieMeHTapHble. [lepBbie
IEeBSITh cpep He TOAJIEXKAT Pas3pyIIeHMIO U M3MEHEHMIO, B TO BPEMS KaK IMOC/IeTHNE
IBe — cdepa orus u chepa Bo3gyxa — MOCTOSHHO PasjiaraioTcsl, B CBSI3Y C UeM IIOSIB-
JIieTcs: HeOOXOAMMOCTDb UX HElpecTaHHOro OOHOBJEeHMs. BHYTpM cocyma ocTaBaioch
HEMHOTO BOJIbI, B KOTOPOV IIJIaBajl MeCUaHbIii OCTPOBOK, HACEJIEHHBIV HECKOJIbKIMM
SKUBOTHBIMM, — CUMBOJI 3eMJTU, COCTOSIIIEI 13 9JIEMEHTOB BOZIbI U 3€MJIM; BOKPYT Hee
BpalaTcst Bce HebGecHble cdepbl. CioM cocyma C TPEThEro Mo AEBSIThI OTMEUEHbI
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TI0 OITHOI OJIECTSIIIEN ITyTOBUIIE — 3HAKOM HEOECHBIX TeJl, COOTBETCTBYIOIINX KasKaOM
13 HebecHbIX cdep. Ha BTOpoMm cioe GbUIO 3aKpeIIeHO MHOMKECTBO OIeCTSIINX ITy-
TOBUIl — HEMOABVWKHBIX 3Be3l. Ha mepBoM cjioe He OGbLIO HM ONHOV ITYTOBUIIBI —
oH cumBosmsupyet chepy Ipecrona (panax an-‘apuw). Oanee, co cnos [decaroro crap-
11, CTAHOBUTCSI M3BECTHO, UTO C(epbl HAXOHATCS APYT C OPYTOM B MEPaAPXUUECKUX
OTHOIIEHMSIX: HM3IIIas CTAHOBUTCSI «YUEHNIIel» BBICILIEN, «3aM/ChIBAIOIIE» ee B CIIN-
COK ITPEEMCTBEHHOCTH U «Bpydaroiein» eif xupky. ComiacHo yuyenuto ac-CyxpaBapiji,
yeJIoBeK, Uayimii mo myty OsapeHns, He HY>KIAeTCsT B TIOTyUYeHUM XUPKYU OT KOHKPET-
HOTO HACTaBHUKA — OH JIOJDKEH MOJYYUTh ee HampsIMyio OT [leliCTBEHHOro pasyma,
MIOAJIMHHOTO yuuTesst yenoBevecTBa [ac-CyxpaBapzau, 2001].

VY crapieB HET «KeH» M «MMYIIECTBA», HO CTh «IeTI», TPYISILMECS Ha «MeJb-
HUIAX», KOTOPbIe, KaK 1 THUIIA COCYAA, CUMBOIU3UPYIOT HeOecHbIe Chepbl; IeTH JKe
CyTh IyIIM, IpUBOASINMe HeGeca B nByKeHMe. Uepes o6pa3 MeabHUIIBI MeTahopu-
YeCKM KMUBOMMCYETCS MepuIaTeTniyeckass KOCMOJIOTHsS B UIIPAKUTCKOM MHTEpPIIpeTa-
1y ac-CyxpaBapii, TOAMEHSIOIIEel pasyMbl cBeTaMy. Kaskiblii BbIIIECTOSIINI CBET
MOPO’KIAET HIKECTOSIINI TIOCPENCTBOM CO3€PLAHMUS MPEIbIAYIIEro; MO CO3ePIIaHNM
CcBeTaMy COOCTBEHHOrO HEOBITHMSI BOSHMKAIOT HebeCHble chepbl U3 TOHKOW MaTepui,
a U3 CosepraHusl HeOOXOAMMOI CYIIHOCTYM — IYIIN, OBMKYIIME HebecHbIMU cde-
pamyu. OTHOIIIEHNUSI B paMKaX 3TOM MepapXuy MOXKHO OIPENeNUTb KaK OTHOIIEHWS
JIIOOSIILETO Y BO3/II0OIEHHOTO, B OTJIMUME OT OTHOLIEHMS «yUUTeIb — YUEHMK» Iep-
Boit uepapxun. Y IlepBoro pasyma HeT «JeTeii», «IeTi» BTOPOro — OGecuincieHHbIe
HETOIBVDKHBIE «3BE3Mbl» — aHreJIbl BUJOB. Pa3yMbl C TPETHETO MO AEeBSATHIN MMEIOT
IO OMHOMY «pebeHKy» — HebecHoI cdhepe. VX «11060Bb» APYT K APYTY — UCTUHHAS
MpUYMHA ABVSKeHUSI cdep. Y «MeJbHUIbl» lecsIToro pasyma ueThipe «3Taxka» (CUM-
BOJI YEThIPEX CTUXMII MaTepuabHOrO Mupa) U GeCcurcIeHHOe KOJIMYECTBO «JIeTeii»
(4enmoBeueCcKyX AYII) OT «pabbIHM-3PUOINKN» (TlepBoOMaTepuu, xatiyad). [Tpu aTom oHU
3apOKIAIOTCS JIMIIb OT «B3IVIsIA PabbIHM-3(QUONKM» Ha JleiCTBEHHbI pasyM B XO[e
HaGITIoNe st 3a «BpallieHussMu kepHoBoB» [ITypHampapuan, 2017, 215].

Becenmys ¢ InaBHBIM repoeM pacckasa «Barpamblii adresn», apxadresn [aBpuwi,
OH ke JleliCTBeHHbI pasyM HEOIJIATOHMKOB, PACCKA3bIBAET O «CEMM Uyfecax», OTHO
"3 KOTOPBIX — d8eHadyams yexo8, CUMBOJIM3UPYIOIIMX deeHaduyams co38e3duli 30-
duaxa. K xasxkgomy «1iexy» Illax mpuKkperisieT «yueHMKOB» — aHreJIOB BUIOB. 3aTeM
TIO €r0 IPMKa3y OHU IPOU3BOIAT ellle CeMb IPYTUX «I[€XOB», Ha Cel pa3 — CUMBOJIbI
ceMy HeOGEeCHBIX TeJ ¥ COOTBETCTBYIOIIMX UM C(ep CpemHEeBEKOBONM MCIaMCKOM KOC-
mostoruu. Cremyer o6paTuTh BHUMAaHME Ha TO, UTO 3T CEMb «IIEXOB» TIOSIBIISIOTCS
mocJiefioBaTe/ibHO. KaskqoMy 13 MOMYUMBIIMXCS «IIEXOB» ObLI HA3HAU€H «MacTep»
(ycmdd), cMMBOJIM3UPYIOIIUI apXaHTesia, I pa3yM HEOTIATOHMKOB.

Totr (akT, YTO MacTepoB HaCUUTHIBAETCS CEMb, a He IeCsATb, OOBSICHIETCS MPo-
CTO: He BCEe apxaHTejbl 3a[eICTBOBAHbI B CO3JAHMM MaTepuajbHON BceneHHOM
" yripaByieHuy ey, [1epBbIii pasyM HaxoguTCS BHE KOCMOCA ¥ TMOJHOCTBIO MPUHAJ-
JIEXKUT TYXOBHOMY MUpPY. BTOpOIi pasym yrpasisieT 1epBoii, Wi Beaudaiiiien, che-
PO, He comepsKallell Kakux-mMb0 HebGeCHBIX TeNT Y BBICTYTIAIONIEN TPAaHUIIEH MEKIY
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MaTepyuaJbHbIM ¥ TYXOBHbIM Mupamu. Uto Kacaetcs [lecsaroro pasyma, To OH — ap-
XaHTeJT YeJI0BEYeCKOTO POfia, HO He HebeCHOro Tesia 3eMJIn, U IIOToMY He hurypupyer
B OMMCAHMM CO3MaHMsI «LIEXOB», a M3JIaraeT ero rjaBHomy reporo. CjemoBaTesibHo,
MOCJIEIHMIA Pa3yM BBICTYTIA€T CBSIYIOIIMM 3BEHOM MEKAY YeJIOBEKOM ¥ MUPOM aH-
TeJIbCKUX CYIIHOCTEN.

[Tomumo cemu «uexoB», [llax mpenopyumn cemu macTepaM U BbICLIME ABEHa-
1[aTh «IIEXOB» C PabOTaIOUIMMM B HUX «yueHMKamm» (CUMBOJI CO3BE3IMI 30MMaKa,
PacIIOIO’KeHHbIX Ha BTOPOJ HeOGeCHOM cdepe HEIOIBIKHBIX 3Be3[I), BPYUMB KasKIOMY
IO MTOYETHOM «MaHTUM», 0603HAvaloIleli CBET IIaHeT. Takue ske MaHTUM OH Tofia-
PWI U «yYeHMKaM», paboTaoIIMM B BBICIIMX JBeHaALaTy cepax, — 6eCuncIeHHbIM
3Be37aM IpearnocieqHei HebecHoi cdepbl, cocTaBisIomMM co3Besaus. Cemu «cTap-
1IaM» ObUIM BPYYeHbI COOTBETCTBEHHO:

MepBOMy — [Ba «Iexa» u «MaHTusl» (rmaHera CarypH — cosBesnus Kosepora
u Bomones);

BTOPpOMY — JBa «llexa» U «MaHTus» (twiaHeta lOmurep — cosBesnus Pwib
u Crpenbiia);

TpeTbeMy — JIBa «llexa» 1 «MaHTus» (tutaHeta Mapc — co3Besaus OHa u Crop-
MMOHA);

YeTBEPTOMY — OIMH «IIeX» ¥ MOYEeTHash «MaHTHSI», IIPEBOCXOSIIas [0 KpacoTe
OCTaJIbHbIE; TOMY K€ «CTapily» ObLJIO BeJleHO HabIofaTh 32 OCTAJIbHBIMMU (CBETUIIO
Conuie — cosBesnue Jle). KauecTBo moueTHOV «MaHTUM» CUMBOJIUMSUPYET TO, UTO
ConHile ocTaeTtcst Hanbosee SIPKUM U3 HeGeCHBIX TeJl, O YeM IIOAPOOGHO PacCy>KIaIoT
repou pacckasza «OnuH [eHb C TPYMION CybueB»);

MATOMY — J[Ba «Ilexa» M «MaHTus» (riaHera Benepa — cosBesmus Tesblia
u Becos);

IIIeCTOMY — [IBa «lleXa» M «MaHTus1» (TiaHeta Mepkypuii — cosBesnus binste-
110B 1 J1eBbl);

cembMOMYy — OOuH «1ex». OToT crapel (Jlyna — cosBe3mue Paka) ocrasncs 6e3
MTOYETHOM «MAHTUM», TIOCKOJIbKY HOYHOE CBETIJIO He MMEET CBOEro CBeTa, a JIUIIb OT-
paskaeT cBet CoJHIIG, O YeM Takke cooOIaercs B pacckase «[locianmue o coctossHum
JIETCTBaY.

CenpMolt «MacTep» BO3MYTWJICSI ObLJIO M3-3a TOTO, UTO MY JOCTAJICS JIMIIb OIUH
«LIeX» U ero egUMHCTBEHHOro OCTaBmm 6e3 «MauTum». Torga, B KauecTBe cBoeobpas-
HOVI KomrieHcaluy, TBopel co3man s Hero ele aBa «iexa» — cdepbl «JIerkKux»
(OroHb ¥ BO3MYX) M «TSDKEIBIX» (BOOA M 3€MJISI) 3JIEMEHTOB, (POPMUPYIOLINX TIJIAHETY
3emtst. Taxske onm ¢ [llaxom yCJIOBMINCE, UTO U3 «OOHOCKOB» YETBEPTOrO «CTapiia»
OyIeT IMTHCS HeOOJbIas «MAHTHUSI» IJI CEIbMOTO «MacTepar.

Iom Bcemu «iiexamu» 111axom GbIJIO BbIIEIEHO IIPOCTPAHCTBO It TOCEBHBIX Pa-
60T, 3200Ty O KOTOPOM TaKyKe MOPYUMIM CEIbMOMY «MacTepy». B 1exax TBOpUTCS
Hacrosiee uyno — «Kombuyra JlaBuma», CMUMBOIM3MPYIOLLAST MISMEPEHNS MaTepyaib-
Horo mupa. Kaskable Tpu U3 ABEHAOUATH BBICIIUX I[EXOB» ITPOU3BOISIT IO OTHOMY
«KOJIBITY », KOTOPOE OTZAeTCs CeIbMOMY «MaCTePy»; TOT 06pabaTbiBaeT 1 COeIMHSIET
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UX, CO37aBast IVIOTHYIO hopMy. Ee HabpachIBaIOT Ha «COKOJIa», T.e. CBOOOIHYIO IYIITY,
COCTOSIIIYIO M3 CBETa, B Pesy/ibTaTe Yero OHa OKas3bIBaeTCs B IUIEHY MaTepuaibHOro
mupa [ac-Cyxpasapau, 2001].

[lenx u3 pacckaza «OauH IeHb C IPyMIon cydueB», cuMBoM3upytommin lecs-
ThIN, JleICTBEHHbII PasyM, pacCKasbIBaeT JIMPUUECKOMY I'epoi0 CJIEAVIOIIYIO MCTO-
PUIO O pesuuke:

Korma-To y omHOro pesunka Gbij JparoleHHbIi KaMeHb. OH 3aX0Te MoKa3aTh
CBOE MaCTepCTBO M CHejasl U3 Hero Jiapell, OAOOHbIN KPYIJIOMY MsIUy. 3aTeM OH
CAeJIaI APYTO Jlapell, KOTOPhIV ObI TOMEIIIAJICS BHYTPb IIEPBOTO, 3aT€M TPETHIA Jia-
pell, KOTOPbIN ObI TOMEIIIAJICS BHYTPb BTOPOro. Takum 06pasoM OH Ceiaj JeBsITh
saprioB. [Tocsie 9TOro OH C/iesia AParolieH bl KaMeHb 13 CTPYYKKY, TIOTyUMBILIEH-
csl B TIpoliecce TPOM3BOJCTBA JIAPLIOB, M OOEPHYJ 3TOT KaMeHb AByMs o6pesamu
tKauyu. OOMH 13 HUX He MMeJT KaKOro-Oo 1iBeTa, a APYroi Obl1 HEMHOI'O OKpalleH
B 6eibiit. OH MOJIOKIM 3TV 06pesbl TKaHM B JIapell. 3aTeM OH OTIIONMPOBAJI IEPBbI
Jlapell, a Ha TIOBEPXHOCTHM BTOPOTO BhIIPABMPOBAJI HECKOJIBKO Y30POB ¥ 3aIlOJIHMIT
X 30710TOM. Ha MmoBepXHOCTSIX TPEThEero, YeTBEPTOro I OCTA/IbHbIX JIAPIIOB, BIUIOTh
IO IEBSITOTO, OH BBIIPABMPOBAJI IT0 OJHOMY Y30pPY M BCE MX 3arOJIHM/I 30JI0TOM, —
KpOMe y30pa [IeBSITOro Jiapiia. 3aTeM OH ITOJIOKI 9TH YKpallleHHbIe JIapiibl Ha TO-
YMJIbHOE KOJIeCO, ¥ OHM HauasiM BpallaThbCs CJIeBa HAMpaBoO; T€ Y30pbI, KOTOpbIe
ObUTM BBIFPAaBMPOBAHbI Ha Jlapliax, BpalllaJMCh CIIpaBa HAJIEBO TakK, UTO eCju Obl
KTO-HMOYIb TOCMOTPEJ 13 LIeHTpa JeBSTOro Jiapiia Ha OCTa/IbHbIe, BIUIOTD /IO TIep-
BOTO, TO TIOAYMaJi 6bl, UTO BCE OHM CYTh OIVIH JIapell, a BCE 3T y30pbl — BbI'PaBU-
pOBaHbI Ha HeM. VI3-3a mpeesibHON CKOPOCTM BpallleHVist JIAPLIOB TOT APAroleHHbIN
KaMeHb, uTO ObLT 3aBEepHYT B ZiBa 00pe3a TKaHM Y MOJIOXKEH B JEBSIThIN JIapell, OKa-
3aJ1cs1 GbI B TIOABELIIEHHOM COCTOSIHMM, OO0 €ro TIHY/IO Obl IBUraThCsI OMHOBPEMEH-
HO BO BCe CTOPOHBI OT JeBsiToro yapua [ac-Cyxpasapay, 2001, 243-244].

B sT0i1 ucTopuu B durype pesunka BbiBemeH bor — TBopen Bcenennoit. «Jlpa-
TOLIEHHBI/ KaMeHb», U3 KOTOPOrO TOT JeJIaeT «IIKaTyaKu», — 3dup. JecsaTsb «IKka-
TYJIOK», BJIOKEHHbIE OfiHA B JPyrylo, — obOpa3 HebGecHbIX cdep; COracHO KOCMO-
soruu ac-CyxpaBapfil, OHM TIOCJeIOBaTebHO PACIIONaraloTCs APYT TOM IPYTOM.
«Y30pbl», BRITPaBUPOBAHHbIE HA IIKATy/JIKaX, — KOCMUYECKUe Teja, U HebGeCcHbIe
cBeTmia. JleBSATBIN «JIapel» JIMIIEH UX, MOCKOJbKY ITPEICTaB/sieT BEJIMKYIO chepy,
He COIEepsKalllyi0 KaKMUX-JIMOO 3BE3M MM TJIaHeT, — OHAa PAacIiojiaraeTcsi Ha I'paHu-
1Ile MaTepUaIbHOTO ¥ ITyXOBHOTO Mypa. MHOKECTBO «y30pPOB» Ha BTOPOM «IITKATYII-
Ke» — Oecurc/ieHHbIe 3Be3/Ibl BTOPOil HebecHOM cdepbl. Ha oCTaIbHbIX «IIIKATYIKaX»
MMeEeTCs TI0 OHOMY «y30py» — IO OTHOJ COOTBETCTBYIOIIel iaHete CoHEUHOM
cucTeMbl. PasHast cTerieHb OKPAIlIeHHOCTU B «CUMHMII» U «OeJIblii» 1BeTa 1300paskaeT
pasHOe COOTHOIIEHME «TSKECTU» U «JIETKOCTH», T.e. «MaTe€PUaTbHOCTI» U «MMMaTe-
PUAIbHOCTU», B pa3HbIX HEOECHBIX chepax: YeM Jajblile OT 3eMJIM HaXOAUTCs cdepa,
TeM MEHbIIIe OHA TSIrOTeeT K MaTepuu, TeM MeHbllle B Heil ocTaeTcst adgupa. Hakoner,
OCTAaBIINIICS TIOCJIE POBEIEHHBIX MAHUITYJISIIIVI «IPArolieHHbIM KaMeHb», 00epHY ThIN
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B «JIBa 0Ope3a TKaHW», — 3TO MJIaHeTa 3eMJisl, OKpY>KeHHast cepaMu OTHS 1 BO3IyXa.
Jlapiiel BpalaloTcst Apyr BOKPYT Ipyra, M300paskas paBHOMepHOe BpalieHue Hebec-
HbIx chep [[TypHampapuman, 2017, 348].

Wrak, Mbl yOoeayIMCh, YTO MOJHOIIEHHOE TIOCTVKEHME «buimocodun 03apeHus»
ac-CyxpaBap[ii HeBO3MOKHO 6e3 O3HAKOMJIEHMS C MHUIMATUUECKUMM paccKasa-
MM U UX QJIJIETOPUYECKUM CMBICJIOM: OHM OJHOBPEMEHHO MOI'YT ObITh pacCMOTpe-
HbI ¥ KaK PYKOBOJCTBA JJISI HAUMHAIOIIMX, MU KaK MeTapopuueckoe OnmMcaHue Mu-
CTUYECKUX MCTUH, TIOCTUTAaeMbIX MHTYUTUBHO M, COOTBETCTBEHHO, HEBbIPA3UMBbIX
Ha sI13bIKe TepuIaTeTndeckoir Gpuaocodnn, Ha KOTOPOM HamMcaHbl apabo- U mepco-
SI3bIUHbIE TOKTPUHAIbHbIE TpakTaThl [llelixa o3apenus. B To ke BpeMsi 3HAKOMCTBO
C mepunaTeTuyeckon ¢uaocodpueii — BakKHellllee yCJIOBYME BEPHO MHTepIpeTa-
LMY COMEpPsKaHMsI ITUX PACCKA30B, MOCKOIbKY 3HAYUTEHbHOE MECTO B HUX YIETIEHO
KOCMOJIOTMUECKMM MeTadopaM — CHMBOJIMUYECKOMY OIMCAHWUIO YCTPOMCTBA Ma-
TepPUaJIbHOTO M OYXOBHOTO MMPOB, a Takxke Jlecstomy, win [leiicTBeHHOMY, pasy-
my — apxaHreny [aBpumny (i Baxmany), 3ambIKaolieMy Iienb sMaHaiuii bora
Yy HEOIJITATOHMKOB.

B Harmeit cratbe yCTaHOBJIEHO, YTO CMMBOJIMYECKOE OIMMCaHe KOCMOJIOTHA B Gu-
smocodckont cucreme ac-CyxpaBapzit 3aHMMaeT KpaiiHe BaskHOe MecTo. [T0CKOJIbKY
YCTPOIICTBO MaTepuasbHOM BceneHHOI 06yc/IOBIeHO ee MeTahu3UIeCKON CTPYKTY-
poit, moctonbky Llleitx o3apeHnss HEOTHOKPATHO BO3BPAIAeTCss K KOCMOJIOTMUECKUM
BbIKIagKaM. COIJIaCHO MBIC/TUTEJTIO, HEJTb3sI IIPOBECTM OTUET/IMBYIO TPaHb MEKAY Ma-
TepPUaIbHBIM U AYXOBHBIM, KOJIb CKOPO BCE CYIIlee COCTOUT M3 OTHON CyOCTaHIIMM —
«cBeTa» (Hyp), a pasyMumst MesKAY BUAMMbIMYU (eHOMEeHaMi 06YCIIOBJIEHBI JIMIIIb €r0
«PaCCesTHHOCThIO», KOTOPasi, OfIHAKO, BHICTYIAET aHAJIOTOM «CTYIIEHHOCTU» — MpPU-
YYHbBI MAPTUKY/ISIPU3AIY MaTepuaabHbIX 06beKTOB. ClieqoBaTebHO, IS TIOJTHOLIEH-
HOTO MOHMMAaHMS KOHIIEMIMM UIIPAKUTOB HEOOXOMMMO YSICHUTb YCTPOCTBO Hebec-
HBIX Cep ¥ OTHOCSIIMXCS K HUM Tes, MO0 KOCMOC — He YTO MHOe, KaK SMaHallus
MepBOMCTOUHMKA 6bITHsI, «CBeTa CBeTOB» (Hyp an-aH8ap), i, COOTBETCTBEHHO, HaIIPsI-
MYIO TIPUYacTeH 6OKeCTBEHHOMY.

OTMeTUM, YTO KOCMOJIOTMUeCKue MeTabopbl MHUIIMATUUECKUX pacckas3oB ac-Cy-
XpaBap[iii HeCYT B cebe U mearornueckyto GyHKINIO, TaK Kak 1306paskeHne KocMoca
MIPY TIOMOIIY XYIOKECTBEHHBIX 0OPa30B Jierue BOCIPUHMMAETCss HOBOHAYAIbHBIMM
MMCTUKAMM, YeM CTPOTHE, PallMOHAIM3MPOBaHHbIe omycanust. ToT ¢akT, uTo nepenar-
YMKOM 3HaHMsI 00 YCTpONCTBe BcesleHHONM BO BCeX TpeX pacCMOTPEHHBIX paccKasax
sBisieTcs lesaTenbHbIN pa3ym, apxaHres ['aBpumi, CBUIETEbCTBYET 00 SMMCTeMMUYe-
CKOJ [IEeHHOCTHM KOCMOJIOTMUEeCKMX MeTadop, Aal0L1MX HAUMHAIOIIEMY TTPeCTaBIeHI e
0 THoceosioruu ¢puaocodum o3apeHnss — UHTYUTUBHOM «3HAHUU MIPUCYTCTBUSI», 00-
peTaeMoM TOCPeaCTBOM MUCTUUECKOrO ombiTa. KpaiiHe moKasaTe/bHOI MpeaCTaBiis-
eTcsl HaM CrieHa u3 pacckasa «OmuH IeHb ¢ IPYIoi cydueB», B KOTOPOM, OTBeYast
Ha GecurcIeHHbIe BOTIPOCHI C YTOUHEHMSIMM YaCTHBIX JeTayiell yCTpoiicTBa Beenen-
HOJA, IIeJiX Mpe[jaraeT yYeHUKY KIacCUMUKAIMIO «CMOTPSIIMX Ha HEGO» aCKeTOB
Y COBETYET 3aHMMATbCS MPAKTUKOM, BMECTO TOTO UTOOBI YITYOJISITbCS B OTBJIEUEHHOE
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TeopeTusupoBaHue. M3 3Toro cjienyer, yTo 3HaHUe, MOJYYEHHOE MUCTUYECKUM ITy-
TeM HaIpsIMYIO OT «aHT'eJIbCKUX CYIIIHOCTEN», ¢ ToukM 3penus [lleiixa ozapenus, Kyma
Ba)kHee, UeM CBefleHMsI, TIOUepITHYThie U3 YMO3PeHNs.
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CONTEMPORARY REFLECTIONS
ON SADR AL-DIN SIRAZI’S TRANSCENDENT PHILOSOPHY:
CONDITIONS AND PERSPECTIVES

Abstract. The inquiry into the relationship between philosophical thoughts and their
era and contexts is a fundamental question. Like all traditions, philosophies are fundamen-
tally shaped by their cultural context and temporal requirements. Without understanding
this relationship and without considering how these philosophies relate to the demands
of other times, their investigations can lead to misunderstandings and confusion. When
revisiting pre/non-modern philosophical traditions, the most important question is how
we perceive and refer to them in different circumstances and contexts. Scholars in these
fields must first articulate their perception, interpretation, and expectations of such in-
tellectual legacies before any investigation. “The Transcendent Philosophy or Wisdom”
(al-Hikmah al-muta ‘aliyah) of Sadr al-Din Siraz (Mulla Sadra) and its major expositors
from the 17" century to the present form the greatest philosophical tradition in Iranian
thought and culture. The persistence of such a role raises questions about the status of this
tradition in contemporary Iran and the global intellectual sphere. This paper initially de-
scribes and critiques three different approaches to the transcendent philosophy or wisdom
in Iranian contemporary intellectual history: instrumentalist, authenticist, and reflexive
interactionist. It is argued that among these approaches, the third one, deemed suitable
for contemporary intellectual conditions, is particularly effective in engaging with this
tradition and others like it. Furthermore, it is illustrated that this approach aligns with
a recent philosophical paradigm known as intercultural philosophy in a more fundamen-
tal analysis.

Keywords: Mulla Sadra, the Transcendent Philosophy, Islamic Philosophy, Intercul-
tural Philosophy, the Reflexive Interactionist Approach, Modern Islamic Thought.
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Introduction

Philosophy has a deep relationship with its time. This connection is perfectly
encapsulated in Hegel’s statement: “Philosophy is the spirit of its time expressed
in thought” [Wuchterl, 1987, 178]. In Hegel’s philosophy, this statement holds
a unique significance. At its most fundamental level, it highlights the profound con-
nection between any philosophical thought and the period in which it emerged and
was formulated. Philosophical traditions, like all other intellectual and spiritual tra-
ditions, are intrinsically linked to the eras in which they were formed. The trans-
cendent wisdom or philosophy of Sadr al-Din Muhammad Strazi (1572-1641) fol-
lows this rule. Certain conditions and necessities had to arise for these ideas to be
formulated and developed.

The question of the status and role of the transcendent wisdom in the con-
temporary era invites us to reexamine it. Those engaged in exploring this philoso-
phy, as well as contemporary Iranian philosophy, must first address the questions:
what relevance does the transcendent wisdom have in our time? Why and with what
approach should we engage with it? Examining the various related efforts made
in Iran in recent decades can provide a clearer answer to the primary questions
of this paper.

A comprehensive review can categorize prevailing approaches to the transcendent
wisdom in contemporary Iran into three types:

1. The Instrumentalist Approach;

2. The Authenticist Approach;

3. The Reflexive Interactionist Approach.

Upon initial observation, it appears that scholars in the field of the transcendent
philosophy or wisdom (al-Hikmah al-muta ‘aliyah) have not deliberately employed
such designations for their methodologies and approaches. However, through their
works, such approaches and tendencies can be identified and demonstrated. In Iran,
a multitude of diverse works focusing on the development, elucidation, and expansion
of Mulla Sadra’s philosophy have been published in recent decades. This has posi-
tioned the transcendent philosophy as one of the most frequently cited philosophical
trends in contemporary Iranian academia and intellectual discourse. The International
Conference on Mulla Sadra in 1999, for instance, was one of the most significant
philosophical events in this regard. The three approaches introduced in this paper are
most prominently demonstrated in the collection of articles from this conference and
similar events held in subsequent years [Collected Articles of the World Conference
on Mulla Sadra, 2001].

We now explain each of the three approaches in more detail.
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The Instrumentalist Approach

In the instrumentalist approach, the transcendent wisdom and Mulla Sadra serve
as means to achieve or strengthen other goals and agendas. Those who seek to defend
the entirety of Islamic teachings, reinforce and revive the historical spirit of Iranian
and Islamic culture, or highlight a rich cultural and intellectual legacy by drawing
on this heritage and tradition belong to this group. Likewise, those who, driven by
fascination with modern thought, either affirm or negate Mulla Sadra’s wisdom fall
into this category. The latter group sometimes cite Mulla Sadra (as a means) to justify
what has originally emerged in modern thought, while at other times they critique it
to demonstrate the stagnation and infertility of Islamic philosophy.

Among proponents of this approach, there is a strong inclination towards ve-
nerating Islam and its historical and cultural heritage or boasting about national
identity, religiosity and ethnic pride. Given that the transcendent philosophy is pre-
dominantly pursued by clergies and graduates of religious sciences in seminaries
or universities, two subgroups can be distinguished within this category. Those
who utilize it to rationally justify Islamic teachings form the majority. However,
within these clergies and scholars, another group has emerged. After acquainting
themselves with modern philosophical ideas, they increasingly lean towards re-
garding philosophical thought as inherently valuable for intellectual and cultural
life in general, independent of religious affiliations and contents. This second group
has been growing in recent years. From the works of this group, it is evident that
they do not believe in the intrinsic value of the transcendent wisdom but consider
it an important legacy of Iranian-Islamic culture. The instrumentalist approach
to the transcendent wisdom is not an official or dominant stance or a specific in-
tellectual movement, but many scholars and students of philosophy hold this view
of the tradition.

A wise expression of this stance might be:

For the educated Iranian society, Mulla Sadra is not only a symbol of this
country’s cultural unity, but his school of thought and works nurture the hope
that one day, based on the very rich thought of this great sage, the possibilities
of an authentic culture can be created, preserving tradition while ensuring
the originality and actualization of future and present thought [Mojtahedi,
2003, 1-2].

Morteza Motahhari (1919-1979), one of the most influential religious scholars
in recent decades, embarked on a strenuous and prolonged effort to defend Islam-
ic culture and thought by using the transcendent wisdom as his foundation. Despite
having a consistent direction throughout his endeavors, Motahhari can always be found
in a state of dialogue and integration. On one hand, he based himself on the transcen-
dent philosophy, and on the other, he remained open to new ideas and philosophies.
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As a religious scholar and theologian, Motahhari felt a responsibility towards his so-
ciety, which required him to adapt his role accordingly. However, his method of ful-
filling this role was influenced by his profound intellectual engagement and openness
to new thoughts and philosophies. From his exposition on realism to his extensive
commentary on the philosophy of Mulla Hadi Sabzavart (1797-1873), a long and
meaningful path is traversed. One implication of this is the possibility for changing
approaches and perceptions towards Islamic philosophy.

Some prominent scholars of Islamic philosophy in contemporary Iran show no
inclination to distance themselves from their intellectual traditions or view them
from an external perspective. Among such Islamic scholars are ‘Abdullah Jawadi
Amuli (1933-p.t.) and Hassan Hassanzadeh Amoli (1928-2021). Despite his exten-
sive teaching and writing on Islamic philosophy, especially the transcendent wis-
dom, Jawadi Amuli has not addressed the central question of this paper. Although
he is the most open contemporary Sadrian philosopher, his manner of teaching,
and intellectual engagements can put him easily in the instrumentalist approach
to the transcendent wisdom. For example, in two articles published in the “Sadra
Wisdom Journal”, despite the expectations set by the titles, the reader finds little
in response to the questions and perspectives this paper aims to explore [Jawadi
Amuli, 1996; Jawadi Amuli, 1999]. This approach to the transcendent wisdom and
Islamic philosophy can be seen as both instrumentalist and somehow authenticist.

The Authenticist Approach

In the authenticist approach the transcendent wisdom (al-Hikmah al-muta ‘aliyah)
is considered the supreme thought and idea for any era and the highest or at least
the most important philosophical system derived from the spirit of Islamic teachings.
Advocates of this essentialist approach exhibit a kind of exaggeration and adherence
to something that may no longer hold such a status. Those who regard the transcendent
wisdom as one of the perennial philosophies or the sole knowledge of the core truth
of the Quran and revelation fall into this group.

In the preface to the collection of articles from the Mulla Sadra conference (2001),
one can observe an example of the authenticist approach. Ayatollah Seyyed Moham-
mad Khamenei initially explains the reasons for the renewed importance and attention
to the “Transcendent Wisdom”:

Unfortunately, unlike Islamic philosophy, Western schools of thoughts and
philosophies not only fail to facilitate rational and constructive interaction but
often cause chaos in thought and intellectual disorder, preventing the proper
development of philosophy, leading to confusion, and even promoting irreli-
giosity (and secularism) in religious communities [Mulla Sadra and Compa-
rative Studies, 2001, 3].
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The author, referring to the current global situation, writes:

The current and prevalent philosophies in the West do not bring blessings
and goodness to our society. We should approach them cautiously and engage
in mutual dialogue, testing them with the criteria of [Islamic] logic and wis-
dom, benefiting from their useful experiences, expanding the space for thought,
and exploring unknown horizons that Western philosophy has achieved with its
boldness and adventurous spirit. In return, we should open the doors of the trea-
sure of [Islamic] wisdom, Islamic philosophy, and especially the transcendent
wisdom, which Iranian and Islamic sages have labored over for centuries,
to Western thinkers, guiding them to this heavenly fresh water stream that can
heal and resolve the deep-seated problems of contemporary Western philoso-
phy” [Mulla Sadra and Comparative Studies, 2001, 4].

The author believes that by introducing Mulla Sadra to Western thinkers, many glo-
bal issues and crisis will be overcome, and continuing this effort is considered a duty:
“Today introducing Mulla Sadra and his philosophy to the West is the prime duty for us.
Mulla Sadra should be introduced to Western thinkers”. The author views what has been
done so far as “a drop in the ocean and far from a comprehensive and global introduc-
tion of this sage” [Ibid.]. He considers Western philosophy as characterized by unrest,
rebellion, and adventurousness, and thus facing it requires a strong barrier, a role that
the transcendent wisdom can certainly play. Up to this point, this analysis falls within
the second approach. However, by mentioning other aspects of modern philosophies,
other questions arise, bringing the author closer to the third approach. After acknow-
ledging the virtues of Western philosophies, such as “escaping imitation, skepticism,
and not easily submitting to others’ opinions”, it is concluded that “with such a nature
and talent found in Western thinkers, it is very appropriate to present the dynamic, lively,
and innovative school of the transcendent wisdom to them” [Ibid., 5].

However, if we truly seek to present our traditions, including the transcendent wis-
dom, to Western thinkers, we must first find a common language for dialogue with our
audience. Achieving this requires understanding the audience. A common language and
understanding the audience necessitate entering another’s world and time. The term
“world” refers to the essential components of life and existence for each thinker. “Time”
does not refer to chronological time but to the time associated with the existence and be-
ing of thought. The difference between thinkers lies in their differing worlds and times.
We must be aware that once we seek to engage in dialogue using the al-Hikmah al-mu-
ta ‘aliyah, addressing issues in our world that were not pertinent in Mulla Sadra’s time,
we are no longer in Mulla Sadra’s time. Our world is different: neither is our world Mulla
Sadra’s world, nor is our audience’s world. This phrase supports this view: “It is regretta-
ble that this valuable and beneficial commodity remains hidden in the minds and hearts
of Muslim philosophers or in the corners of libraries and school corners while so many
eager hearts around the world long for and need it” [Ibid., 5]. This raises the question
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of why this philosophy has remained hidden, unknown and inactive. Is it not because
we have sought the precious commodities hidden in our minds and hearts and chosen
the transcendent wisdom among them, indicating new conditions? Shouldn’t we first
question the causes and conditions of this situation? For a philosophy to be updated and
part of the constructive elements of a culture, primary it must be related to other elements
of the culture and developed alongside them in a historical context. With this condition,
can the transcendent wisdom be the philosophy of contemporary Iranian life and culture?
Does this philosophy represent the Iranian world and intellect today? Does it embody
the rationality of Iranian culture and intellect in our time, or does it hold a higher status?

Some preachers and interpreters of the al-Hikmah al-muta ‘dliyah, despite
adopting this intellectual approach, emphasize its humanistic and context-based nature
and consequently its insufficiency for all times. For instance, Mohammad Taqi Mes-
bah Yazdi (1935-2021) writes:

There is no doubt that Islamic philosophy is a human knowledge and thus
subject to the common laws among all human sciences and knowledge. Islamic
philosophy is neither an infallible collection nor has it reached its ultimate goal.
The philosophical heritage of our predecessors, with all its greatness and glory,
does not answer all the philosophical questions of the present and future, nor are
all its answers the most complete and accurate possible” [Mesbah, 1996, 19].

Mesbah Yazdi emphasizes the need for constant review and interrogation of this
intellectual heritage:

Islamic wisdom, like any other human artifact, always requires correction
and completion. This is perhaps doubly necessary for a discipline like Islamic
philosophy because its principles and propositions are not neutral or indifferent
to the content of the primary sources of Islam, namely the Quran and the Sunnah.
One of the fundamental concerns of a Muslim philosopher is the compatibility
of his philosophical and rational beliefs with the contents of religious Islamic
resources and texts” [Ibid.].

Despite this precision, he does not explain the state and position of Islamic philo-
sophy or the criteria and standards by which to enhance the philosophical thought
of the time. It is entirely correct that “any effort to purify and complete Islamic phi-
losophy without deep reflection on its current temporal situation will be fruitless and
sterile” [Ibid.]. Between the positions of authenticist and reflexive interactionist ap-
proaches, statements like these also can be found: “Mulla Sadra’s transcendent wis-
dom can be proudly presented internationally as one of the closest humanist thoughts
to reality in the contemporary world” [Kadivar, 1998, 87].

A significant article on Islamic philosophy, particularly the transcendent philo-
sophy, is extensively discussed in the “University of Tehran’s Philosophy Journal”.
The article claims that what is conventionally called Islamic philosophy is: “Islamic
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philosophy in the sense that the spirit governing it is consistent and compatible with
the spirit governing Islamic culture and derived from the guidance present in sacred
texts, not a philosophy lacking a cohesive spiritual connection and merely attributed
to individuals who, for reasons other than the content of this philosophy, are Muslims”
[Ghaffari, 2000, 96]. The author first discusses the background and origin of Islamic
philosophy, which is ancient Greece. He believes that the translation movement was
“a scientific movement based on prior selection and ordering. The determinants of this
selection and ordering were either practical needs or the cultural interests and pre-
ferences prevailing in the Islamic society” [Ibid., 71]. He proves that Greek philoso-
phy is divine, meaning it relies on a divine and immaterial realm to explain the sys-
tem of nature and human existence, believing in God and His names and attributes.
Thus, “the interaction between Islamic thought and Greek thought is the interaction
between two compatible systems” [Ibid., 75]. Socrates, from this perspective, is
the first martyred teacher of wisdom with a divine stance, and Plato is the greatest
philosopher of all times [Ibid., 76-77]. The author then provides detailed evidence
to prove Socrates’ prophethood, concluding: “Acknowledging this prophethood
from an Islamic perspective is not only difficult but necessary and general, given
the Quranic verses indicating the necessity and spread of the prophets’ call among
different peoples and throughout successive ages” [Ibid., 117]. The author explains
that the purpose of this explanation is to show the divine origin of philosophy and its
alignment with the mission of the divine prophets: “The serious initiator of philoso-
phy in Greece, and in a sense world philosophy, was a person with a special divine
message, like and aligned with other prophets throughout history, namely Socrates
the prophet. Socrates’ philosophy is prophetic philosophy, and his rationality was ce-
lestial and sacred” [Ibid., 118]. He then shows that the disciples of this sage prophet,
namely Plato and Aristotle, “were philosophers in the full sense of the word, deified
and monotheistic” [Ibid.].

The result of Ghaffari’s analysis and approach is that Islamic philosophy, in terms
of its origin, growth and development context, and depth and richness of content,
represents the highest form of human thought. Its religious and divine backing gives
it a divine and sacred aspect. Hence, in a sense, Islamic philosophy and the trans-
cendent wisdom are the most authentic thoughts possible in human-being history.

Henry Corbin (1903-1978) played a crucial role in drawing attention to Islamic
philosophy, particularly Illuminationist (Israqi) philosophy and the transcendent wis-
dom in contemporary Iran, with a distinct intellectual perspective on the dignity and
role of Islamic philosophy in the modern era. Karim Mojtahedi (1930-2024) has ad-
dressed Corbin’s views in this regard in an article:

According to Corbin, Mulla Sadra belongs to a very extensive intellectual
and philosophical family that has existed in various temporal and spatial contexts.
He not only inherits their legacy in the conventional sense but indeed revitalizes
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this very authentic intellectual heritage, preserving its resilience and potency. Cor-
bin regards Mulla Sadra not only as the most significant thinker of his specific and
defined period, articulating a highly precise and intriguing form of philosophical
tradition peculiar to our land and era, but also as the culmination of the essence
of philosophy in its pure actuality in his time. Hence, this thinker is not merely con-
fined to the conventional material, political, and social history of his time; rather,
understanding him requires looking beyond history and even evaluating history it-
self on these grounds. A thought that does not respect its noble history, even if it
originates from within history, cannot be deemed authentic [Mojtahedi, 1997, 36].

Furthermore, in elaborating on Corbin’s position regarding Mulla Sadra, Mojta-
hedi writes:

Mulla Sadra is a key figure who not only follows in the footsteps of previous
masters and inspires subsequent philosophers and sages but also, in a broader
sense, resides within the spiritual horizon of those souls capable of safeguarding
their inner world from any form of external historical transgression, thereby per-
petuating a unified spiritual and moral legacy. This legacy serves as the sole torch
that allows each individual, as opportunities arise, to discover their true existential
essence through the unity or coherence that they master... Corbin’s introduction
of Mulla Sadra transcends history, placing him at the forefront and presenting him
as the bearer of perennial and universally applicable wisdom. Such wisdom, found
in various cultures, requires spiritual and moral readiness and preparations. If we
accept such a claim, the perennial wisdom of Mulla Sadra is a jewel concealed
within history. While humans live within history, they can potentially transcend
it only through proximity to eternal wisdom. The enduring works of sages like
Suhrawardi and Mulla Sadra can prepare us for such proximity [Ibid., 36-37].

Mojtahedi emphasizes that Corbin, in his effort to understand and introduce sa-
ges like Mulla Sadra, aimed to foster mutual understanding and harmony among
thinkers across different cultures. His primary audience comprises thinkers who have
embraced philosophical ideas up to contemporary times.

Effort here is not merely about presenting the authentic characteristics of Ori-
ental thought but more importantly, it seeks to identify potential commonalities
between Eastern and Western traditions. Based on these commonalities, a dia-
logue can be established among those thinkers who, despite vast temporal and
spatial distances, belong to a unified spiritual and moral family — a type of dia-
logue that results from harmony [Mojtahedi, 1997, 40].

In another article exploring a comparative study between Mulla Sadra and Hegel,
Karim Mojtahedi articulates his interpretation of such inquiry. He explains the purpose
of comparative study: “In comparing two great philosophers, the aim is not necessarily
to prove one’s view at the expense of the other. Rather, through careful contemplation
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of one’s thoughts, it is possible to better understand the other as well, thereby deepe-
ning the mind of the comparer regarding both” [Mojtahedi, 2003, 2].

Mojtahedi believes that what matters in philosophy is dialogue. “Every great
philosopher needs dialogue and conversation... Philosophy thrives on dialogue”.
Based on this premise, he sees his work in this article as an attempt to foster dialogue
between Mulla Sadra and Hegel. “Mulla Sadra and Hegel can deeply engage in con-
versation without necessarily proving one’s position and refuting the other’s, but
rather, one can even imagine that real depth in each thinker’s thought requires careful
consideration from another perspective” [Ibid., 4].

However, the approach that Corbin introduced to Mulla Sadra’s philosophy in Iran
led to the formation of a new wave among philosophers, wisdom seekers and lovers,
and all those interested in Iranian culture. Perhaps, in one era, this was the strongest
current that introduced this tradition to the contemporary world. Corbin, in the course
of his intellectual evolution, arrives in Iran, finding the Iranian wisdom tradition,
especially Sufism, Illuminationist (ISraqr) philosophy, and the transcendent wisdom,
a valuable guide and remedy for the wounds inflicted by the dominance of Western
ideologies. Yet, this perception of Corbin resonates differently among Iranian thinkers.
Thus, Corbin influences in various forms strangely. His translation of some of Mulla
Sadra’s works into French and subsequent efforts by Toshihiko Izutsu (1914-1993)
and Seyyed Hossein Nasr (1933-p.t.) have sparked renewed interest in the Islamic-
Iranian philosophical heritage. In recent years, Nasr has extensively introduced Islamic
philosophy and the transcendent wisdom to Westerners and the Islamic world. On this
basis, he has provided new foundations and frameworks for critiquing the foundations
of Western culture and philosophy.

The Reflexive Interactionist Approach

In the reflexive interactionist approach (tarigi), time is considered the essen-
tial factor, and the answers to the issues and problems of each era are provided by
the thinkers of that era. The effectiveness and impact of a thought depend on its rele-
vance to the times and its ability to create new horizons when addressing contempo-
rary issues. If philosophical traditions follow such a path, they might play an interme-
diary and interactive role. This principle can be applied to the transcendent wisdom
(al-Hikmah al-muta ‘aliyah) as well. If teachers and scholars in this field strive in this
direction, its effectiveness can be gradually revealed.

Within the reflexive interactionist approach (tariqi), various tendencies can be
distinguished. Some, while reflecting on the present time, have reached the necessi-
ty of reviving the religious spirit in contemporary humans and communities and re-
gard the transcendent philosophy as a worthy example that can provide valuable les-
sons to contemporary thinkers. Others, considering the conditions of the modern era
which necessitate the use of various cultural heritages, aim to present the al-Hikmah
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al-muta ‘aliyah as one of the important traditions of Iranian and Islamic culture, inter-
rogating it in the context of contemporary issues and crises.

Numerous books and articles written in Iran over the past four decades, focu-
sing on Mulla Sadra’s philosophy, have examined these capabilities in various ways.
Among these works, some have tended to label their research as comparative. For
instance, in the collection of articles from the “Mulla Sadra Congress” (2001), one
is titled “Comparative Studies”. The discussions undertaken in this article highlight
the educative nature of such efforts. In this collection, it is evident that the authors
strive to establish a dialogue between parts of this tradition and elements of other cul-
tures with different histories. Before considering the authors’ efforts and conclusions,
one must pay attention to their intellectual space and, more precisely, their world.
The articles reveal worlds in which the authors are constantly moving back and forth
between two different times and histories. The authors are divided into two groups.
Some have approached the al-Hikmah al-muta ‘aliyah from the standpoint of Western
philosophies, while others, after learning Islamic philosophy and Mulla Sadra’s phi-
losophy, have turned to Western philosophies.

For example, in this collection, there is an article titled “Reconstruction of the Trans-
cendent Method”. The author, a professor of Islamic and Western philosophy, writes
at the beginning: “The overall goal of this article is to reconstruct a method that Sadr
al-Din Muhammad Straz implicitly used in developing histheory of the primacy of exis-
tence” [Mulla Sadra and Comparative Studies, 2001, 171]. This statement clearly shows
that the author approaches Mulla Sadra’s philosophy from the outside, aided by what has
been experienced in modern philosophy as reconstruction and method. This back-and-
forth movement, reflecting the author’s mind and world, is evident throughout the arti-
cle. In another article, the author compares Hegel’s view with Mulla Sadra’s on “the re-
lationship between motion and perfection”. In this article, it is evident that only by
considering the history of European thought and Hegelian philosophy can certain parts
of Mulla Sadra’s philosophy be articulated and perceived as containing new ideas.

Another author, an Arab by origin, in this collection (2001) compares the concept
of “substantial motion” (harakah Gawhariyyah) in Mulla Sadra’s philosophy with that
of Whitehead, addressing two philosophers separated by about four hundred years
with completely different histories. What benefits do such comparisons offer to con-
temporary thinkers? These efforts lead us back to the central question of this paper:
what compels us to compare and correlate elements from two (or multiple) cultures?
Why, and for what purpose, do we engage in these comparisons? Does our era ne-
cessitate such comparisons? Reflecting on the historical conditions of societies like
Iran, shouldn’t we first consider the circumstances that have led us to think in this
manner? Perhaps only by examining these conditions can we understand our current
fragmentation — some striving to revive the past, others advocating for the abandon-
ment of tradition in favor of modern thought and culture, and still others attempting
to merge the two. If contemporary thinkers avoid these questions, they risk criticism
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for neglecting the essence and clinging to the periphery, which is far from profound
philosophical inquiry.

Philosophy begins with questions. The life of philosophy lies in confronting ques-
tions. Philosophical questions are intertwined with the philosopher’s soul. A contem-
porary thinker cannot merely repeat the questions of past philosophers. This point is
another expression of the intrinsic relationship between time and philosophy. There-
fore, even when a philosopher is revisited in philosophical thought, that philosopher
is actually being rethought. In other words, the contemporary thinker has their own
specific issues, and if they refer to a philosopher from the past, it is to seek assis-
tance from them in addressing today’s questions. With this in mind, giving precedence
to a philosopher who lived in another time and world does not have a clear meaning.

It is essential to seriously consider the question of what to expect and pursue if
the transcendent wisdom (and other Iranian and Islamic intellectual traditions) con-
tinues to be taught, reflected upon, and investigated. Looking at the experiences
of non-European nations, we see that similar trends towards reviving pre-modern
traditions have emerged and intensified over the years. For example, the emergence
of the Kyoto School in Japan and the effort to revive Zen Buddhism and Shintoism
were attempts that gave rise to modern Japanese philosophy [Mosleh, 2005]. Recent-
ly, thinkers known as “intercultural philosophers” have followed this path more than
others. For instance, professor Adher Mall, an Indian philosopher residing in Germa-
ny, has shown in his works that philosophy is not limited to what Europeans say.
He has introduced and explained Indian and Chinese philosophical terms and con-
cepts. The number of books written in recent years to introduce forgotten aspects
of modern thought based on the principles of Daoist, Hindu, Orthodox Christian, and
Islamic mysticism is substantial. The goal of such authors is to demonstrate the di-
versity of cultures and, consequently, the diversity of philosophies. The next step is
to show the necessity of dialogue and to create grounds for dialogue, understanding,
and cooperation, as Adher Mall has effectively articulated [Mall, 1995].

In recent decades, scattered efforts in the same direction have been observed
in the intellectual sphere of Iran. These efforts have not yet been seriously atten-
tive to the foundations and methods, but evidence suggests that this orientation is
increasing and gaining strength. The effort known in recent years as “comparative
philosophy” can be also considered a local and incomplete form of intercultural
philosophy. Comparative studies in the field of philosophy require more extensive
examination and critique.

Towards a Reflexive Interactionist Approach (Tariqi)

Mehdi Ha’eri Yazdi (1923-1999) was a renowned scholar of Islamic philosophy
and the transcendent theosophy (al-Hikmah al-muta ‘aliyah). After studying Islamic phi-
losophy under the leadership of the most prominent figures of this tradition in Iran,
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he traveled to the United States to study analytical philosophy. Upon his return to Iran,
Ha’eri offered a unique interpretation of the transcendent theosophy. Utilizing literature
and principles of analytic philosophy, he sought to elucidate the unique aspects and dis-
tinctive features of the al-Hikmah al-muta ‘aliyah compared to other traditions. Accor-
ding to Ha’eri, the al-Hikmah al-muta ‘aliyah should be regarded similarly to “metalan-
guage” in analytical philosophy. He believed that only in this way we could demonstrate
the “superiority of al-Hikmah al-muta ‘aliyah over other philosophies that have been
available to philosophers and scholars from the time of Socrates, Plato, and Aristotle
to the present in both the East and West” [Ha’eri, 2005, 160].

Inspired by the new semantics, Ha’eri aimed to illustrate the superiority of
the al-Hikmah al-muta ‘aliyah over other forms of wisdom and philosophy. He first
introduces a prelude by explaining the difference between object language and meta-
language. This distinction has helped modern logicians in various fields, including
ethics and logic. Ha’eri uses this achievement to explain the relationship between
the transcendent philosophy and other philosophies. “The prefix ‘meta’ signifies
a higher language (metalanguage) through which discourse on the subject matter
takes place. In object language, however, the terms, rules, and issues themselves are
the object of discussion, not the means of understanding” [Ibid., 161]. Therefore, with
metalanguage, we discuss objects, whereas with object language, the subject matter
(object) itself is discussed. Applying this terminology to the transcendent philosophy,
we can assert that in philosophies like Peripateticism, Illuminitionism and Sufism,
the language used is object language, whereas in the transcendent philosophy it is
metalanguage. Sadr al-Din Siraz

employed two languages for his advanced philosophical teachings: one termed
metalanguage or the transcendent philosophy, through which he articulated his
philosophy, yet this language is not discussed as a default. The other is object
language, which is the primary language of philosophy such as Masha’ and II-
luminationist (ISraqr) philosophies, and other schools of thought that have been
the subject of his philosophical discussions [Ibid., 162].

Ha’eri advocates a path towards perfection in philosophical thought, particularly
in Islamic philosophy. This trajectory has reached such maturity and perfection that
this tradition can have a metalanguage. “The language of philosophy has progressed
and evolved so much throughout history that it can easily represent the primary levels
of that metalanguage with accepted postulates used to solve complex issues and theo-
ries of the object language of philosophy” [Ibid., 163]. Ha’eri considers this interpre-
tation of the position of al-Hikmah al-muta ‘aliyah important: “If this interpretation is
appreciated by genuine philosophers, who are quite rare, it not only exonerates Mulla
Sadra’s philosophy from the accusation of eclecticism and instability but also enables
the justification and reconstruction of his innovations contributions within a logical
system based on postulates that possess unparalleled order” [Ibid.].
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Ha’eri, in other passages of his articles, has pointed out distinguishing aspects
of Islamic philosophy from Western philosophy, which are essential for understanding
his perspective on the position of Islamic philosophy in the contemporary world and his
response to the questions posed in this paper. For example, he writes: “One of the ad-
vantages of Islamic philosophy is the lack of dualism in its history. Unlike Western
philosophy, where this dualism is very tangible and noticeable in the form of two
branches and even two methods of human thought. From this perspective, Western
philosophy is divided into classical and modern philosophy” [Ha’eri, 2005, 38]. With
this statement, Ha’eri makes a fundamental distinction between classical and modern
philosophy, a claim that seems difficult to prove. Almost all major thinkers and philo-
sophers in the history of philosophy have attempted to trace and demonstrate the roots
of modern philosophy and thought in the Middle Ages and ancient Greece. Christian
philosophy is Greek philosophy combined with elements of Christian thought, and
modern philosophy, originating from Descartes, has deep roots in the Middle Ages.
In the history of Western philosophy and culture, there have been great transforma-
tions and crises, but no jumps and discontinuities. What does the duality in history
really mean? The unity in Islamic philosophy seems correct in the sense that this history
has not undergone a major transformation like the one that occurred in the modern era.
In contrast, the Islamic world, culture, and civilization have not undergone such ma-
jor transformations. However, the profound transformations in worldviews, thought,
relationships, political and social institutions, as well as in science and technology,
represent an unprecedented shift in human history experienced primarily by Western
societies. Consequently, comparing Western philosophy with Islamic philosophy and
discussing the stability of thought in Islamic philosophy versus the transformation and
diversification of thought in Western philosophy is no longer straightforward and easy.
“Contrary to the dispersion and transformation of opinions in Western philosophy, Is-
lamic philosophy has taken a different path from the beginning, pursuing it uniformly
to the point of perfection, and has been preserved from these intellectual disarray and
deviations in Western philosophy” [Ibid., 39].

Many questions arise in response to the claims of Ha’iri. Does he truly overlook
the relationship between history and the status of philosophy amidst historical con-
ditions and temporal changes? Is philosophy independent of temporal transforma-
tions? By what criteria do we deem one philosophy complete and superior, and distort
others? Does philosophy always pursue a particular aim or purpose? Other arguments
from Ha’eri can be brought as answers to some of these questions:

Islamic philosophers have well assessed that if philosophy is the knowledge
of the truths of things and claims nothing but truth-finding, and Islam is indeed
the true religion that exactly corresponds to the truths of nature and the truths
of the realities of existence, then they will ultimately not differ (the difference is only
in method and interpretation), and they successfully proved this by discovering
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the common ground between philosophy and the authentic religion of Islam, which
has been a great service to Islamic societies and Islam itself [Ha’eri, 2005, 41].

It seems that Ha’eri sees no fundamental difference between philosophy and reli-
gion, especially as they are integrated in the Islamic world. He then judges what has
happened in the West based on this premise. Has philosophy truly been understood
in this way throughout the history of Western thought? Let us recall the understan-
ding of the nature and purpose of philosophy among the great Western philosophers.
Descartes, Kant, Hegel, Nietzsche, Wittgenstein, Heidegger, and numerous other phi-
losophers each had their own conception of the meaning, purpose, and issues of phi-
losophy. At most, Ha’eri, by adopting his own definition of philosophy and its purpose
and issues, has analyzed and evaluated philosophies that understood philosophy and
its purpose in the same way. Despite the turbulence in Ha’eri’s analyses about Mulla
Sadra’s philosophy, his overall effort to connect this philosophy with contemporary
modern philosophy can be considered a reflexive interactionist approach (tarigi).

Some contemporary scholars in Iran, including Morteza Motahhari, regard one
of the aspects of the superiority of Islamic philosophy over Greek philosophy to be
the greater number of philosophical problems introduced and addressed in the Is-
lamic world compared to those in Greek philosophy. He sees this expansion and
increase in two directions in his account of the history of philosophy in Islam. One is
that the same subjects and problems have elaborated and expanded in terms of how they
are articulated and proven, and the other is that entirely new subjects and problems have
emerged in philosophy [Motahhari, 1992]. Can we not regard the trajectory of Western
philosophy as the trajectory of increasing philosophical problems with the same view?
Although this perspective is insufficient for engaging with contemporary philosophers,
it is at least a gateway to addressing the issues and problems of the time.

Ebrahim Dinani is another contemporary philosopher in Iran who was trained
in the traditional Islamic philosophy education system and has endeavored to in-
troduce and promote this tradition by listening to contemporary modern thought.
Dinani considers Sadr al-Din Strazi’s position in the Islamic world to be unparal-
leled. “All the great theosophists of the world pale in comparison to the grandeur
of Mulla Sadra, and I claim this. Among the gifts that God granted Mulla Sadra
was that he was the heir to a thousand years of Islamic culture” [Dinani, 2003, 23].
The enlightened aspect of Dinani’s works can be found in his own words: “The human
mind has such unity and comprehensiveness that by returning and paying attention
to the past, it can explore and evaluate its future possibilities. Therefore, it can be said
that someone who has no connection with the past does not deeply and profoundly look
to the future. Neglecting the past leads to living in day-to-dayness” [Ibid., 2]. As Di-
nani’s phrase implies, thinking essentially relates to time, but understanding the pre-
sent and future depends on understanding the past. However, “returning to the past is
impossible, and the recreation of the past in the present is also considered impossible,
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but dialogue with the past, which can be regarded as a kind of seeking for existence, is
always possible for humans” [Dinani, 2003, 2]. Dinani’s approach to Islamic philoso-
phy considering the relationship between past and future can be considered an exam-
ple of a reflexive interactionist approach (tariqi).

A philosopher, while constantly looking to the future, also pays attention
to the past. That is, philosophical thought involves both ascent and return, and
by looking deeply at the past, always takes steps forward. Some people look
to the past to return, while others return to take steps forward. A philosopher looks
to the past for a new leap and always strives to explore new horizons in the future.
A philosopher is a historical being, and at the same time, his gaze is to the future
[Ibid.].

Islamic philosophy, including the al-Hikmah al-muta ‘aliyah, holds a deep reli-
gious attribute. Without delving into the relationship between philosophy and Islam
here, we initiate a thought-provoking query based on Karim Mojtahedi’s analysis,
closely related to the primary question of this text. Mojtahedi distinguishes between
identity and difference. According to him, “an identity that negates difference is not
identity” [Mojtahedi, 2006, 323]. Identity and difference can only be sustained through
their interrelation. “Identity is inheritance and difference is creation; identity is mem-
ory and difference is will. If we forget the past, we will lose the future. To maintain
cultural difference, both memory and will are necessary” [Ibid.]. Thus, to preserve and
harmonize identity and difference, we must understand what constitutes our identity
and their relationship.

Moijtahedi further emphasizes the role of religion in the inner layer of our diffe-
rence. “We are born into our religious culture and nurtured by it. Our religion places us
in the tradition of our spiritual culture, and if a community remains faithful to it, this
spiritual state becomes natural and intrinsic to the individuals of that society, not only
as a secondary state but as a primary one” [Ibid., 322].

According to Mojtahedi, “one of the great cultural tragedies today is not only
the unknown original identity and foundation of humans, but also the distortion and
mere pretense of what has merely become a verbal and transferred aspect” [Ibid., 322].
His warning is directed towards the roots that are the source of all thoughts and actions
of a group of people. If the will of the people is deprived, everything is taken away from
them. Conversely, any authentic thought and action can only be in relation to the will
and freedom. Thus, in understanding each group of people, one must inquire about
the relationship of their will to their thoughts and actions. Every people have roots from
which they are born and grow. The significant point is the correspondence of people’s
will with their thoughts and current life. Every people have a history and have become
accustomed to thinking and living. When the era revolves around the will and desire
of another [group] people and changes all relationships, people confronted with new
conditions and circumstances will inevitably face conflicts. The only way to resolve
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conflicts is the effort of these groups of people to create harmony between their will and
the demands of the new situation. In other words, identity verification consistent with
will and era. This process can only result from the initiation of a dialogue based on need
and with the aim of understanding and assimilating new elements. The religious element
inherent in the identity and difference of people is an element that, naturally, does not
lend itself to dialogue. Mojtahedi writes:

Religious commitment is, of course, entirely justified and should not be con-
sidered a form of negative prejudice. However, in this regard, any fundamental
dialogue is blocked from the outset, as if the positions of the parties are pre-
determined, without this aspect being explicitly stated. The implication is that
the parties implicitly accept that Moses follows his religion, and Jesus follows
his religion, whereas in philosophy, dialogue and the search for understanding
are approached differently from the beginning [Mojtahedi, 2006, 322].

Therefore, in the two components of our topic, Islamic philosophy (and more
specifically, the transcendent wisdom, which also contains the elements of both phi-
losophy and Islam), we must ask how this combination forms and what each of its
constituent parts entails.

Ha’eri Yazdi argues that

Islamic philosophy is not an additional combination but rather a combination
of attribute and attributed. However, this attribution or description does not imply
that Islamic philosophy adopts the content of, for example, the Quran and Sun-
nah, or purely Islamic sources and methods. It is merely a historical sign. That is,
the philosophy that has been discussed and debated in Islamic world historically,
the philosophy that has shone in Islamic countries, is a philosophy that originates
fundamentally from Hellenistic philosophy. One can say that Islamic philosophy is
essentially Hellenistic philosophy, which has been developed through interpreta-
tions and translations by figures like al-Farabi, Ibn Rusd, or Ibn Sina and translated
into Islamic languages. Therefore, this attribution or description is purely historical
and not substantial. It is not the case that this philosophy is exclusively associated
with Islam [Ha’eri, 2005, 386].

If we consider the interpretations of these Islamic philosophers as the founda-
tion, Islamic philosophy, due to its roots and essence in rationality and its language
as a universal human language, can be among the potentials within Islamic cultural
traditions that facilitate dialogue between thinkers of the Islamic world and Iranian
intellectuals with others. This interpretation provides a ground for a reflexive in-
teractionist approach (tariqi) to Islamic philosophy and the transcendent wisdom.
This perspective is crucial because merely having faith and submission to a religion
does not necessarily foster the desire for dialogue and understanding. The essence
of faith is devotion, while the essence of philosophy is continuous exploration and
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inquiry. According to Mojtahedi, “understanding between these two co-religious
[groups] is a form of complete spiritual union and, in a meaningful sense, it excludes
foundational discourse without conversation and without the possibility of doubt, but
in philosophy, there is more of an invitation to understanding. Philosophy necessi-
tates a kind of continuous questioning and exploration” [Mojtahedi, 2006, 320].
The enduring companionship and profound overlap between philosophy and Is-
lamic faith and beliefs highlight a prominent feature of the Iranian spirit: the ability
to navigate between the realms of faith and rationality. The rational aspect, manifested
in various philosophical paradigms and even in theological or legal schools such as
*Usiil al-figh, can today traverse between modern and contemporary philosophies
on one hand, and Islamic philosophies and other cultural traditions like mysticism
(‘Irfan), speculative theology based on Kalam and exegesis (Tafsir) on the other. Is-
lamic history and traditions demonstrate the potential of this culture for deep and ratio-
nal dialogue aimed at understanding the “Other”. Islamic thinkers can engage in dia-
logue with the “Other” while preserving their faith, striving for mutual understanding.
Preserving roots, which are the source of will, does not conflict with rational and
philosophical inquiries. Identity is fluid and dynamic, lacking any indication of rigi-
dity in character. Throughout history, no nation has maintained a fixed personality and
identity. The challenging issue lies in abnormalities and ruptures in the history of a na-
tion, which thinkers must address. The prevailing trend across all vibrant nations is
a commitment to their own identity, living in a searching, understanding, and explo-
ratory manner. This approach can serve as fundamental characteristics of a nation.

Conclusion

From the foregoing discussion it becomes apparent that the culmination and out-
come of the aforementioned approaches are leaning towards a third approach. This
indicates that many scholars and practitioners of Islamic philosophy and the trans-
cendent philosophy, whether consciously or subconsciously engaged in teaching
and research within this realm, have shown responsiveness to the spirit of their time
and the questions arising from it. Perhaps in the future, we will witness a deeper en-
gagement and impact of this attention. Accordingly, the transcendent wisdom repre-
sents a comprehensive manifestation of past philosophical forms of wisdom. It can
serve as a reference point for contemporary philosophical thought. However, any ef-
fort to strengthen or revive these traditions in contemporary times must be mindful
of the current state of thought and fundamental issues of this era. The issues of any
time are inherently those of that particular time. Traditions that have exerted signi-
ficant influence in the past, both materially and spiritually on humanity, can inspire
new forms under different circumstances. Nonetheless, they cannot resurrect past roles.
Such perspectives on past traditions in contemporary thought are termed “revision”
and “rethinking”, which involve reinterpreting these traditions. Traditions such as



Ali Asghar Mosleh 43

the philosophy of Sadr al-Din Sirazi can be revisited and re-interpreted in the modern
world, contributing alongside other traditions in shaping future thought, aligning with
the exigencies of the time. However, a prerequisite for participation in any form re-
mains the avoidance of self-absolutism. These considerations and foundations have
informed the direction of intercultural philosophy! in recent decades.
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Abstract. The paper deals with treatises of Ataullah Baiazitov — a prominent Rus-
sian Muslim scholar and translator. The author gives a brief summary of Baiazitov’s bio-
graphy and considers his main apologetic book, The Refutation of Ernest Renan’s “Is-
lam and Science”. In this work Baiazitov argues that Islamic worldview is coherent with
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Baiazitov was born in 1846/1847 in a small village by the name of Temgenev
(Timginav, Tjubenau), south of Moscow. He was a member of the very small group
of Tatars from Kasimov, a group much smaller than the better-known Kazan-Tatars.
Kasimov, in the government district of Ryazan’, which had been Islamized early
through the Golden Horde. For roughly two centuries it was an independent Tatar
princely state under Russian protection before it became a part of the Russian Em-
pire in 1681. It seems to have kept its own system of Muslim education, but teachers
were probably from Kazan. Baiazitov was taught the Arabic language and the founda-
tions of Islam by his father, the mullah of the village. At the madrasa of Baimuraad,
an institution of higher learning in the neighboring village of Cutaj (Cetaev), Baiazitov

* This article is based on my entry in: David Thomas and John Chesworth (eds). Chri-
stian-Muslim Relations, a Bibliographical History. Vol. 23. Leiden: Brill, 2025.
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studied Oriental languages and the “rational sciences”, probably jurisprudence, theo-
logy, metaphysics, and Aristotelean logic — disciplines which he then taught himself.
He later classified Islamic jurisprudence (‘usil al-figh), rational theology (kalam), meta-
physics and philosophy as “worldly sciences” (svetskie nauki) and praises Ibn Rusd and
Ibn Sina as the scions of science and philosophy in Islam!. He also seems to have been
practicing the art of scholastic disputation. In 1870 he sat exams at the Orenburg Asso-
ciation of Muhammadan Clerics (Orenburgskoe Magometanskoe Duchovnoe Sobranie,
opened 1789 in Qyschqar, Ufa), a government authority for religious affairs overseeing
all future Muslim clerics in the empire, which conferred on him the status of an imam
delivering sermons at a Friday mosque, and to teach in a madrasa as mudarris.

A year later, he moved to the capital St. Petersburg on the invitation of the Ka-
simov Tatars of St. Petersburg and became their imam. There he advanced through
a number of offices to eventually become one of the most well-known Muslim clerics
in the capital. Thus, he was put in charge of the spiritual affairs for the Muslim sol-
diers in the St. Petersburg garrison (as a voennyi achun(d), the term for a mullah who
is overseeing more than one mosque) [von Kiigelgen, 2013, 924]. In 1881 he was
briefly considered for the post of consul in Damascus. He was engaged by the Asia
office of the foreign ministry as a translator and lecturer in Turkic languages. In this
capacity he served as the instructor in the corps of the pages (pazheskij korpus) —
the sons of influential aristocrats at the tsarist court — teaching them the fundamentals
of Islam. Baiazitov thus moved in the highest circles, and for his loyalty he received
important awards: the Order of St. Stanislaus and the Order of St. Anna, as well as five
medals honoring his work as a translator.

When Baiazitov arrived in St. Petersburg in 1871, the local Tatar community could
look back on a history of more than a hundred years in the capital, although, as a propor-
tion of the St. Petersburg population, their numbers were small (ca. 0,3 percent). None-
theless, that amounted to 6,000 Kasimov Tatars, over the period from 1869 to 1910, most
of them male migrants working in the relatively upscale service and restaurant trade
[Tbid., 935]. When Baiazitov took over as spiritual head of the community, there was
not yet a mosque in the Russian capital. Baiazitov was the driving force behind an effort
that would culminate in 1913 with the first Friday Mosque to be completed in St. Peters-
burg. With its minarets rising 49 meters into the sky, it was the largest mosque in Europe
outside of Istanbul. The land for the mosque was financed by the emir of Bukhara, Ab-
dalahd Chan (ruled from 1885-1910) and he, along with many other dignitaries, re-
ceived a special invitation to be among the honored guests at the laying of the corner-
stone in 1910. Baiazitov delivered the opening prayer at the ceremony, and he delivered
an address in which he stressed the importance of the aesthetic elements in Islam.

! To date the German scholar Anke von Kiigelgen is the only one who has studied Baiazi-
tov in depth [Baiazitov, 1883, 7; Baiazitov, 1887, 11; Baiazitov, 1898, 27-28, 35; cited in:
von Kiigelgen, 2013, 934].
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“God is beautiful and loves beauty”. Our mosque will be beautiful and will
serve the glory of architecture and the beauty of the city. Such a mosque, as we
shall have in St. Petersburg, exists neither in Paris nor in London. The mosque
is beautiful, yet in order that it shine not merely due to is outer beauty, we must
pray to God that this mosque will cultivate spiritual and moral beauty within us
[von Kiigelgen, 2013, 937].

Not only in Russia was Baiazitov honored for his services to Islam. He was also
awarded honors by the emir of Bukhara, singled out by the government of Iran for the
spiritual and mental support he provided for Iranian students and given a third-class
Order of the Medjidie by the Ottoman sultan.

Baiazitov wrote both in Tatar and in Russian. His applications to establish a Ta-
tar-language newspaper in the capital of the empire were twice denied (in 1891 with
Hiiftd, “The Week”, and in 1893 with Cismd, “The Source”). Only in June of 1905 was
his third submission to start a newspaper, Nir (“The Light”), approved. This Turk-Ta-
tar magazine was committed to discussing knowledge and education, world events and
current needs. Many of its articles dealt with the social, business, and spiritual affairs
of Muslims living in the Russian empire. State decrees and laws were also published,
and issues like military service were discussed from an Islamic point of view. Baiazi-
tov kept his paper on course, which was therefore respected in government circles and
regarded as a serious and objective publication, reflecting the character of its founding
editor himself.

Baiazitov published three works in Tatar: a biography of the Prophet Mohammad
(Kazan 1881; 2" edition 1885) and two textbooks on the fundamental legal and moral
tenets of Islam (Kazan 1883; St. Petersburg 1897). Das Enzyklopddische Worterbuch
von Brockhaus und Efron (composed in the years 1890 to 1907) had this to say about
them:

The biography of Mohammed compiled by Baiazitov in the Tatar language
under the title The Emergence of Islam (1881) and a general education text also
in Tatar, Dunja-Manschat (Light and life) were much loved among the Muslims
in Russia’s central and eastern jurisdictions [Das Enzyklopadische, 1905, 228].

He also published three books in Russian, in which he characterised Islam as a re-
ligion which promotes science and progress and is compatible with “modern civi-
lization”. He understood Russia to be part of European civilization which he took
to be universalistic, the (only) civilization which had achieved “progress”, very much
in line with the views elsewhere in Europe — except that he postulated that Islam was
compatible with this civilization.

It was Ernest Renan’s lecture on “Islam and science” which had triggered his
interest in — and insistence on — this question. He was among the first to respond
to Ernest Renan. His refutation of Renan’s essay appeared in the same year the latter
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was published, in 1883, after he read its translation into Russian by Aleksei Vedrov
[Renan, 1883].

Whether Baiazitov knew of Gamal al-Din al-Afgani’s response, or knew al-Af-
gan1 personally, is unknown, although it would be astonishing for the two not to
have met during al-Afgani’s stay in St. Petersburg (1887-1889) — a period of two
years, after all. Al-Afgani, the agitator, was no doubt too radical and too unpredictable
for Baiazitov, the cautious holder of high offices, who, in any case, makes no reference
to al-Afgani in his writings. Namik Kemal’s critique had not yet been published
[Schabler, 2016, 110].

Baiazitov sent his refutation of Renan to Ahmed Midhat Efendi (1844-1912),
an Ottoman writer and translator as well as the publisher of the well-known journal
Terciiman-t Hakikat (“Translator of Truth”). Ahmed Midhat had it translated into Ot-
toman. This was achieved by Madame Olga Sergeevna Lebedova, also called Giilnar
Hanim Efendi (1854-1909), who had already translated works by Pushkin and Tolstoy
into Ottoman. Managing editor in charge was journalist Ahmed Cevdet (Oran). Ahmed
Midhat Efendi, who travelled a lot and represented the Ottoman Empire at international
congresses, had met Madame Olga Lebedova at the Eighth Congress of Orientalists
in Stockholm, Sweden [Findley, 1998]. Both articles were published in Terciiman-i
Hakikat in Ottoman. They were subsequently translated into Turkish by Ibrahim Ural
[Bayezitof, 1993].

Olga Lebedova translated Baiazitov’s works of 1883 and 1887, which were also
published in Terciiman-i Hakikat. They appeared as early as 1308/1890/1891 in book
form: Redd-i Rihnaan Islaamiiyat ve funuun and Islaamiyatin ma’aarife ta’allugi ve
nazar-e mu’aariziinde tebyini.

Ahmed Midhat too had defended Islam in several of his works and he had trans-
lated into Ottoman John William Draper’s History of the Conflict Between Religion
and Science — a book dealing primarily with the conflict between the Roman Catholic
church and scholars representing the natural sciences.

Baiazitov remained preoccupied with the issue of Islam and science from that point
on. Within fifteen years of his response to Renan, he produced two additional mono-
graphs that more comprehensively represented Islam as a religion that was supportive
of science and progress and compatible with modern civilization: The Relationship
of Islam to Science and Superstition (1887) and Islam and Progress (1898). With these
texts, Baiazitov hoped to “do away with false ideas about the relation of Islam to educa-
tion and progress”, not only on the part of Europeans, but also of Muslims themselves.
Among the latter, he said, “it is well-known that a long-lasting spiritual lethargy has
become widespread, leading to conservatism” [von Kiigelgen, 2013, 939].

Baiazitov’s response to Renan is a careful and logically reasoned scholarly trea-
tise, which he concludes with an appeal to modern scientists to find a point of depar-
ture for a mutual understanding between science and religion. Reaching back into
the rich Islamic tradition for his counterarguments, he extends Renan’s fixed ideas
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ad absurdum — in particular the idea that Muslims were irrational and strangers to sci-
ence. The writer’s essential training in Aristotelian logic is unmistakable. His thinking
is less political than Kemal’s and al-Afgani’s in their respective responses to Renan,
seeing theology as his primary call.

Above all, he criticizes Renan on the grounds of logic. Renan argues that,
which is designated by the term “Arab science”, is not Arab because it had its origin
in Greece, then the (western) European sciences are not (western) European. Rather,
they are Greek or Asian, because their origin lay in Greece or Asia (with Greece
having been influenced by Asia) [Schébler, 2016, 113]. Baiazitov’s reasoning here
is not far from the arguments made by post-colonial authors today. Baiazitov also
brings up the familiar argument about the Islamic world being 600 years younger
than Europe, but he takes it further. The fact that Christian Europe, the older brother,
took a full 1200 years to learn rational science — that is Greek philosophy — from
its younger brother, i.e. Islam, makes the abilities of the younger brother over
the older obvious. Thinking in family images, along the lines of European religious
studies at the time, he argues that rational science had Greece as its father and Arabia
or Islam as its mother and educator. It is therefore equally Greek and Arab [Ibid.].

Baiazitov also criticizes the muddle Renan makes of geography. Renan attempts
to explain Europe’s backwardness compared to the Arab Muslims for 1200 years, geo-
graphically, citing the greater distance separating Europe from the centers of the an-
cient world. But Bukhara, Samarkand, Persia, and Spain were not farther from Bagh-
dad or Syria than France, and yet Muslims were sent from these places to Baghdad
to study the new philosophical doctrines.

In the main, however, Baiazitov relies on his knowledge of Aristotelean logic and
uses the syllogism to disprove Renan’s argumentation as “unlogic”. Renan maintained
that many of the Abbassid caliphs had not been Muslims; they had, after all, been “cu-
rious about everything, especially exotic and pagan matters; they inquire about India,
the old Persia, and Greece especially”. Baiazitov lays this argument out in the form
of a classic syllogism, with two premises and a conclusion.

Premise 1: Whoever has an interest in foreign or heathen things belongs to them,
i.e., to the foreigners or heathens, respectively.

Premise 2: The caliphs had an interest in all things foreign or heathen.

Conclusion: The Muslim caliphs were not Muslims.

According to this “logic”, the Prophet himself would not have been a Muslim as
he had an interest in Judaism and Christianity. By the same logic, Christian academics
with an interest in classical antiquity and Islam would not be Christians. And since
these statements are obviously false, it must be the case — this is where the argument
has been heading — that the caliphs were both good Muslims and open to all kinds
of knowledge. The caliphs had always kept leading scientists at court, and thus had
Islam and science become “inseparable twins”.
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That there had been cases of philosophers or natural scientists being persecuted
in the Muslim world, Baiazitov accepts. But he protests the way that Renan considers
only cases where the persecution traces back to Islam. Oppositionists and fanatics can
be found everywhere. Baiazitov seems aware of Renan’s position in France and reels
off a list of relevant incidents in the history of Europe: Martin Luther, the St. Bar-
tholomew’s Day massacre, the Thirty-Years War. But he also knows about the battles
in revolutionary France over the public display of religious symbols. Where, in that
case, he asks, lies “the guilt of the religion of Christ?” In general, Baiazitov, unlike
Kemal, never attacks Christianity, and he is always very balanced in his assessments.

That said he is hardly free of apologetics, especially when he equals political op-
position in England or France with “attacks by a mass of uneducated Arabs on sci-
entists or philosophers”. What he has in mind is expressed in an example of how
insults were hurled back and forth at a congress of homeopathic and allopathic doctors
in Moscow. The many controversies that have split Muslim theologians — who have
likewise showered each other with scorn and derision — have not ended with them
being burned at the stake as heretics, as happened in Europe. Over the centuries under
Islam, disputants were able to seek out patrons in other cities or principalities. That
Renan would demand that Islam do away with what Europe itself has not been able
to do away with is a rather clear-sighted analysis. Baiazitov finds that demand “not
entirely fair”.

Based on Renan’s logic, we could conclude the following: Muslims hate sci-
ence because they regard it as heresy, and this is completely justified from the stand-
point of their religion. On this basis, the following conclusion is allowed: to all people
who regard their religion as the revealed truth of God, all sciences, aside from theo-
logy in support of the revealed truth, must be hateful. Everyone — from the stand-
point of their religion, and again with complete justification — can describe science
as godless and heretical. In light of all that, can Renan’s conclusion that it is only
the Muslims who “hate science” still be considered logical, when — according to his
own logic — practically anyone professing belief in a theistic religion would have
to hate science?

Where Kemal polemicized, Baiazitov offers reasoned consideration, showing how
Renan is guilty of false inductive reasoning that leads to incorrect results. In a dis-
play of his scholarly erudition, Baiazitov concludes his response with several quotes
and a reference to the superiority of reasoning over tradition in Islam, as practiced
by the theologians, the mutakallimin, in Islam. This is what al-Izniqi (d. 1458) had
to say about tradition: “Any passage in the tradition that cannot be accepted by the in-
tellect through reasoning must be interpreted in terms of allegory”. To Baiazitov,
this meant that it was to be interpreted not literally but with common sense, for, as
al-Izniql said, “the argument which stems from tradition cannot serve as definitive
proof if the ultimate justification at which it arrives has no rational basis”. Baiazitov
also quoted al-Gazali (d. 1111), who was “renowned in Islam for his erudition and
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piety”, and was, in fact, one of the most famous theologians in Islam: “Logic (mantiq)
is the propaedeutic and balance beam of all scales of thinking, irrespective of doctrine
or knowledge; there is no fundamental knowing without logic, and nothing reliable
can be known by anyone who lacks it” [Schébler, 2016, 227].

According to Baiazitov, al-Gazali also called for the study of logic to come before
the fundamental study of the Koran, Sunna, and jurisprudence. Logic is the most im-
portant and most useful of the sciences. Only a truly ignorant person could ever deny
or prohibit logic, according to al-Subki, a theologian from the fourteenth century who
argued against the literal interpretation of the Koran. Logic and medicine were duties
imposed on the community of believers (as opposed to being the duties of individual
believers). Traditionally, that meant that only experts educated for the task were to car-
ry out these duties, just as not everyone can be a doctor. As the Prophet said, “the first
thing Allah created is the intellect”.

The Islamic scholars Baiazitov cites are the ones who, throughout centuries of Is-
lamic thought, favored a powerful role for logic in theology. They were frequently
at odds with philosophy as it was practiced by scholars such as al-Afgani, but they also
stood for the variety that was to be found within Islamic thought (as al-Gazali), show-
ing that it amounts to more than the casuistry of Islamic jurisprudence, against which
also al-Afgant and Kemal argued, as well as later Muslim intellectuals. Baiazitov is
thoroughly convinced that the religious feeling common to all people in whatever
stage of development is permeated by intellect, capable of being understood accord-
ing to the laws of logic, and inherent in human individuals as rational beings. But
because different people are constituted differently, their conceptions of God, religion
and the laws of nature also differ. God reveals himself to the individual to the extent to
which he or she is in a position to understand Him, and therefore all individuals must
develop their own thinking.

Yet, the supreme ideal that humanity is striving for — the ultimate goal of its de-
velopment on earth — is to bring religion and science together, to reconcile these two
loftiest domains of the human spiritual world. May god grant, continues Baiazitov,
that contemporary scientists would realize this truth and devote their knowledge and
talents not to the detriment of religion — and also not to the smothering of religion
in the lap of science — but rather, to the cultivation of a mutual respect between sci-
ence and religion. The wisdom of scientists and philosophers consists not of bury-
ing religion as a hostile phenomenon in favor of their frequently changing systems
of thought. Rather, the task of contemporary science is much more to find a point
of departure for the creation of a reciprocal understanding between science and reli-
gion, so that the two can attain the truth together. It is important to forge close recip-
rocal ties between the two spheres of the spiritual and intellectual world of the human
mind — religious sentiment and intellect — and at the same time get rid of the fana-
ticism of the fanatics on both sides. Then religion and science can walk hand in hand
on the path to those truths, the higher ideals of moral reason and virtue that make up
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humanity’s ultimate goal on earth. Baiazitov closes with an appeal, but one which
reads substantially more modern and sophisticated than Renan’s. For Baiazitov, reli-
gion and science strive for different forms of knowledge. They should therefore re-
spect each other. Religion should not stand in the way of scientific research, nor should
natural science denigrate religion and its sacred figures (by, for example, comparing
them to people with mental illnesses or epileptics). In fact, Baiazitov’s conclusion is
reminiscent of the writing of Max Planck, for whom religion and science were com-
plementary rather than mutually exclusive. For the believer, God stands at the begin-
ning of all consideration — for the scientist, at the end.
Baiazitov is progressive for his time also when it comes to women. He wrote:

[Prophet] Muhammad, who studied human nature in detail, denied women
access to the company of men who were strangers to them and barred them from
free association with them. In our civilized century, given the contemporary un-
derstanding of citizenship, women can of course no longer be unconditionally pro-
hibited from moving and interacting in society. Instead, however, social morality
should be improved so that its rules are equivalent to a law and protect the honour
and good reputation of women from impertinent assaults [Baiazitov, 1887; quoted
from: von Kugelgen, 2013, 946].

Women, he maintained, should be allowed to work, but husbands should not be
allowed to force them to work — instead they should help them with household chores
[von Kiigelgen, 2013, 946].

While in his refutation of Renan in 1883 Baiazitov adopted a slightly ironic —
yet scholarly — style, five years later he sounds exasperated about how nothing seemed
to counteract European prejudices about Islam. In “Islam and Progress” (1898) he
notes that these prejudices are even used to justify colonial conquests:

The false idea of the gihad as an unbridled attack for the glory of the Pro-
phet and to spread Islam has struck such deeps roots in Europe that no criticism
whatever is permitted. Do the generally known historical facts still not adequately
demonstrate the absurdity of this idea? Let us take, for example, the most recent
events in Asia and Africa. Reality shows precisely the opposite. Tunis defends
itself against French attacks and neighboring Morocco stands by idly watching.
Egypt uses the strength it has remaining bracing itself against the British civili-
zers, while Turkey, the whole of Muslim Africa, and even the holy cities of Medi-
na and Mecca, as well as others, wait quietly for the bloody outcome. It is possible
to adduce a long list of such ready facts. Is that really not enough to do away with
this preposterous inversion? [Baiazitov, 1898, 56]%

2 Baiazitov refers here to the Times of October 8, 1887; see also: [Schébler, 2016, 111, 112].
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Baiazitov wrote at a time, when views about magometanstvo (“Mohammeda-
nism”) were as critical (and hostile) as they were in the rest of Europe. Ernest Re-
nan was read and quoted profusely. Anti-Muslim polemics were often written by
missionaries. In this Islamophobic discourse there was nothing “civilizing” in Islam
and its founding text, the Qur’an, at least not for the civilized world. Backward-
ness, hostility to modern science, passivity and fanaticism — the whole repertoire
of 19 century scholarly and unscholarly literature could be found. Especially dan-
gerous in this line of thinking were those Muslims, who were “educated in Russian
schools, conversant with the Russian language, [and] privileged by the imperial con-
text” [Lazzerini, 1998, 55].

Not surprisingly, Baiazitov came under attack by influential administrators in Tash-
kent (Turkestan, part of the Russian Empire), who were trained in Oriental Studies
at a Christian missionary academy. The aim of this and other institutions was to stem
the tide of both a rising secularism and anti-clericalism in the Empire and, after thousands
of formerly christianized Tatars returned to Islam in the 1860s, to engage in new efforts
of proselytizing [von Kiigelgen, 2013, 951, 952]. Michail Aleksejevic Miropiev (1852-
1919) and Nikolaj Petrovic Ostroumov (1846-1930) engaged with and wrote against
Baiazitov. Ostroumov’s response in his book Quran and Progress — On the Intellectual
Awakening of Today’s Russian Muslims (1901/1903) is also a testimony to the suspicion
of the government about alleged separatist and pan-Islamic tendencies of the reformers
[Tbid., 953, 954; Lazzerini, 1998]. Ostroumov’s polemic targeted not only Baiazitov,
but also much more famous Krim-Tatar Ismail Gasprinskij (1851-1914). Gasprinskij
had a large following in Russia and Central Asia. Their movement came to be known as
“Djadidist”, derived from the new teaching methods they were propagating. Baiazitov
did not count as one of them and was not acknowledged by them — too close to state
power as he was, and a moderate, not a radical in his views.

Thus, Baiazitov, who founded Russia’s first Tatar journal, was the driving force
behind the establishment of first Friday mosque in the capital of the Russian Empire,
St. Petersburg, and wrote one of the best refutations against Ernest Renan, along with
several books in Tatar and Russian, and articles and commentaries in newspapers
and journals, has remained fairly unknown both in Western and Eastern scholarship,
even in Tatarstan. It is only recently that his books have been reprinted there, and that
scholars, in the West and in Russia, have rediscovered him.
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Annomauusa. B cratbe mpeacTaBieH KOMMEHTMPOBAHHBIN I1epeBOf, BTOPOM YacCTu
cnaBocioBus Bory «O enuHcrBe Beesbiitnero» (@i masxiid-u 6apii ma ‘anda) U3 mo3Mbl
«SI3bIk mTHiy (Manmux am-matip) @apiig ag-HitHa ‘Artapa Hinua6ypii, KpymHeiiiiero
nepcuaCKoro cyduiickoro mosra kouna XII — nauvama XIII B. ‘ATTap Bollen B UCTOPUIO
KaK OOVH M3 CaMbIX aBTOPUTETHBIX MMPEACTABUTENIEN TPAAVIVN OUOAKTUYIECKON TOIMBbI
(macHasil) B IepcUACKOl JiuTeparype. B ero miaBHOI mosMe «$I3bIK MTUI» KOMIAKTHO
U3JIO’KEHA Cy(PUIICKasi KOHIENIMS ITyTH K Bory, cyTh KOTOpO¥ cocToMT B mo3HaHuu bora
yepe3 MO3HAHUE YeJIOBEKOM COOCTBEHHON Ayim. B ¢dokyce BBOZHOTO MUCC/IENOBAHUS —
(bparMeHT BBefieHMsT K [MO9Me, TIOCBSIIEHHbI pacCykaeHnsM ‘ATrapa o maexid-u An-
Jdx — eOVIHCTBE U eIMHCTBEeHHOCTV bora. ABTOD BbISIBJISIET OCHOBHbIE (DYHKIIVMM TTPOJIOTa
M TIOKa3bIBaeT, KakuM 06pa3oM ‘ATTAp OCMBICIMBAET BOMPOC 06 OTHOBPEMEHHON TPaHC-
LEHIEHTHOCTM M MMMaHeHTHOCcTu Bora mupy. OH paccykmaer o camoctu Bora u ero
aTpubyTax (3am ea cupam-u Anndx), yTBepskIaeT ero HermoCTVKMMOCTb Pa3yMoOM, OIlpe-
JIEJISIET MECTO U€eJIOBEKA B COTBOPEHHOM MUpe KaK CITIOCOOHOTO K 6OTrOMo3HaHUI0 HaMeCT-
HuKa (xaniipa) l'ocnona. ABTOp MPUXOOUT K 3aKTFOUEHUIO, UTO 111 “ATTapa JOCTIDKEHNE
KOHEYHOI 11eJiu yTH K Bory (mapiix) CBOAUTCS K TIEPEXXUBAHUIO COCTOSTHUS (paHa@’ Vi OTIbI-
Ty HEMOCPeNCTBEHHOTO Mmo3HaHus bora. [IpencraBiieHHbIN TepeBo, TIO3BOJISIET BBISBUTH
OCHOBHbIE 4epThl Cy(hUIICKOTO OUCKypca ‘ATTapa, a TakKe OINPEeNeUTh XapaKTepPHbIi
VMMEHHO [IJIS1 HETO KPYT Te€M, BOITPOCOB U CITIOCOOOB OCMBbICJIEHMSI KOHKPETHBIX TTOJIOSKEHW
UCIAMCKOV TOKTPUHBI ¥ CY(DUIICKOTO YUEHMS.

Kntouesvie cnosa: @apiin an-Iiin ‘Attap, cybusm, mepcunckas IuTeparypa, Jugak-
THYeckKas rmosma (macHasii), bor, yenoBek, camocTb (3am), arpubyT (cuga), equHOOOKME
(maexiio).



56 ITEPEBOIB * TRANSLATIONS

Farid al-Din ‘Attar Nisabiir
The Language of the Birds.

Concerning the Unity of Almighty God.
Part I1

Introductory article, translation, historical and cultural commentary
by Yulia E. Fedorova

(PhD in Philosophy, senior research fellow, Institute of Philosophy, RAS;
12/1 Goncharnaya Str., Moscow, 109240, Russian Federation;
e-mail: juliia_fedorova@mail.ru)

Abstract. The article introduces an annotated translation of the second part of
the Glorification of God “Concerning the Unity of Almighty God” (FT tawhid-i Bart
Ta‘ala) from the matnawi “The Language of the Birds” (Mantiq al-tayr) by Farid
al-Din ‘Attar NishabiirT. The greatest Persian Sufi poet of the late 12" — early 13" cen-
tury ‘Attar made the history as one of the most authoritative representatives of the tra-
dition of the didactic poem (matnawi) in Persian literature. His main poem, “The Lan-
guage of the Birds”, introduces the most concise statement of the Sufi method for
understanding the Divine through understanding one’s own soul. The author focuses
on the prologue tothe poem and proves that ‘Attar offers his own interpretation
of the Unity and Oneness of God (tawhid-i Allah) and recognizes the thesis of Divine
transcendence and immanence. ‘Attar discusses the selfhood of God and His attributes
(zat wa sifat-i Allah), asserts his incomprehensibility by reason, defines the place of man
in the created world as the “viceroy” of God (halifa) and therefore capable of knowing
God. The author comes to the conclusion, that for ‘Attar achieving the ultimate goal
of the path to God (tariq) comes down to experiential knowledge of God. The presented
translation allows us to identify the main features of the Sufi discourse of ‘Attar with
his own range of topics, questions and ways of understanding the objectives of Islamic
doctrine and Sufi teaching.

Keywords: Farid al-Din ‘Attar Nisabiri, Sufism, Persian literature, Didactic Poem
(matnawt), God, Man, Selfhood (zat), Attribute (sifah), Monotheism (tawhid).

BCTY]'IMTEJIbHa}I CTaTbs

[Iposor, TpaAMLIMOHHO OTKPBIBAIOIIMIICS CIABOCIOBMEM bBory, urpaer BakHYIO
pOjib B OOO3HAUEHUY OCHOBHOM IMPOOGIEMATUKM CY(DUNCKON AUTAKTUUECKON MTO3MbI
(macHasii): «...XBana TBopIy Mpu3BaHa IIOMECTUTDb BCe MOCJIeAYIOIIee TTOBECTBOBA-
HIe, KaKMM ObI TIepCOHaKaM OHO HM ObUIO MOCBSIIIEHO, B MYCYJIbMAHCKYIO KapTUHY
MMpPA U CUCTEMY IIeHHOCTHBIX KOOPAMHAT eOMHOOOKMS (KaK STUUECKUX, TAK U ICTETH-
yeckux)» [Peitcaep, 2010, 6]. IubiMu cyioBaMu, MMEHHO pacCy>KIeHne O eIMHOOO0KUN
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(maexiid) moMoraeT aBTOpPYy MAcHA8il HAMETUTDb KOHTYD JaJbHENIIIero IoBeCTBOBAHNS
M OYEpPTUTh €ro rOPU3OHT'.

Kpynueitimmit nepcuackuit nost-cybuit @apiin an-Jiad ‘Arrap Hiamaoypit
(1145/1146 — ok. 1221) otHOCKIICST «C OCOBEHHBIM MPUCTPACTIEM K “VCIIOBENAHMUIO”
6oskecTBeHHOTO enyHCTBa (tawhid)» [Ritter, 2003, 342], ata Tema Ty60OKO BOJHOBasIA
ero. BriosHe 3akOHOMEpHO, YTO B MPOJIOTaxX K MOSMaM OH MHOTO PacCY>KOAT O eAVHO-
GOKIMU, UCIIOJNB3YS pasHble HappaTuBHbIe cTparterui. B «BoskecTBenHoit kuure» ("Hna-
xti-nama) ‘ATTap CemoBasl MyTeM MaKCUMMAJIbHONM KPAaTKOCTM U JIAKOHWYHOCTHU. Y3Ke
HAa MePBbIX CTPaHMIIAX TEKCTa OH KOCHYJICS BOIIPOCA O COOTHOIIEeHWUM camocTy Bora
(3am) m ero arpubyToB (cuchdam), GakTUUECKU YTBEPAUB UX TOKAECTBO:

10. Ero arpubytsl — 3T0 Ero cymHocts, Ero cymHocts — aTpuOyThI,
€CJIM XOPOILIO MOPa3MbIC/HIb, OH BeCbh — CYLIHOCTb.

Bcé cymectBytoiniee — TeHb Ero mpucytcTBus,
Bcé — TBOpeHue ETo BcemoryiiecTsa.

XopolIo cka3aja KpacHOpeunBbIii [Mysk] 0 BoskeCcTBEHHOM CYIITHOCTH,
YTO «eduHOb0NMCUe eCcmb Ombpacviganue 006asieHuUl».
[‘ATTap, 20227, 11]

B noame «$I3bik mituily (Maumuk am-matip) ‘ATTap, HampoTUB, 06paTMIICS K 60-
Jjlee TIPOCTPAHHOMY M MHOCKA3aTeJIbHOMY OMMCAaHUIO eJUHOOOKVSI, BCIYECKM CeTYsI
Ha COOGCTBEHHYIO CJ1abOCTh 1 Hepasymue. Tem He MeHee 06liee HallpaBJIeH e TIOMCKOB
6BLIO MOITY XOPOILIO M3BeCTHO. OH MPSMO TPOBO3IJIAIIA:

YcTpeMuch K eqUHCTBY, TIOKOHYM C IBOVICTBEHHOCTHIO!
ITycTh 6ymer y TebGst OmHO cepalie, ogHa Kubjia, ONMH My Th!
[‘ATTap, 1392 r.x., 44]

EnunHoboskume 151 mosTa o3Havasio u3bpanue bora enMHCTBEHHBIM OOBEKTOM ITO-
KJIOHEeHMSI, K KOTOpOMY IO/IKHO 0OpaIlaThbCsl C MOJIUTBOM B CepALie. DTV CTPOKM OTHO-
3HAYHO OTCHIJIAIOT Hac K TekcTy KopaHa. B omHOI 13 camMbIX paHHUX M KOPOTKUX CYP
noz, Ha3BaHmeM «OunirieHne (Bephbl)» COIEPIKUTCS MaKCUMaTbHO KPUCTAJLTM30BAHHAS
TPAKTOBKA IOJIOKeHMsT O emMHObokmM: «Bo nmst Annaxa Mwtoctusoro, Musocepp-
noro! Ckasku: “On — Aunax — enuH, AJljiaX, BeUHbBIT; He POAWII U He ObL POKIEH,
u He 6b6u1 Emy paBubiM vy ofvu!”» [Kopan, 1986, 112:1-4]. [Tonoskenne o masxio-u
Anndx, Takum obpaszoM, moppasymeBaeT, uTo bor enuH B cBoeil camocTu (maexiio
az-3am), emuH B CBOMX aTpubyrax (masyxiid ac-cugam) vi eIVH B CBOUX AENCTBUSIX
(maexiio an-a¢ ‘an). EquHCTBO GO’KECTBEHHOV CaMOCTV O3HAa4yaeT ero abCoJIOTHYIO

! D10 yTBepsKIeHue, BIIPOYEM, CIIPABEIJIMBO ¥ B OTHOIIEHMM MAJIbIX MO3TUYECKMX (Hopm
B TIEPCUACKON JIUTEPATYPE: «...OCHOBHASI TEMA BCSIKOTO CY(QUICKOTO CTUXOTBOPEHMS TIPETYCMO-
TpeHa 3apaHee ¥ HUYEro Kpome mayxiio Wi axdam-u 6yoxcyo B HEM BOCIIETO ObITb HE MOSKET»
[Beprenbc, 1965, 109].
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HEJIeIMMOCTD ¥ CAMOTOK/IECTBEHHOCTD: HET U HE MOXKET ObITb APYTUX GOXKECTB, KPO-
me Bora. ITox equHcTBOM G60OKECTBEHHBIX aTPUOYTOB MOAPA3YMEBAETCS, UTO HU OTHO
IPyroe CyIIeCTBO He MOYKET IMOJHOCThIO 00IafaTh OTHUM MM HECKOJIbKUMU GosKe-
CTBEHHBIMM aTpubyTaMM, a TaKKe 4TO, HECMOTPsSI Ha Ha/MuKe aTpuOyTOB WM TIpe-
KpacHbBIX UMeH (a/1-’acma’ an-xycua), bor He cOmepsKUT BHYTpU cebs1 MHOYXKEeCTBEHHO-
cti. EmvHCTBO G0KEeCTBEHHBIX IECTBUI MOAPasyMeBaeT, UTO TOJbKO bor siBisiercst
UCTUHHBIM JIEJICTBOBATEJIEM, HUKTO HE MOKET COBEPIIIATh [IEVICTBHUS, KOTOPbIE COBEP-
LIMJT WIM MOYKET COBEPIIUTb Bor. ABTOHOMMUSI UeJIOBEUECKOTO JIEMICTBUSI OTPaHMUEHa
Bostet Bora.

YTBepkaeHue 605KeCTBEHHOTO eIVHCTBA MO pasyMeBasio HEOOXOOMMOCTb CTPOIOro
otmeneHyust bora oT Bcero MM COTBOPEHHOTO, OT TOTO, UTO «Kpome bora» (ma cusa
Annax). O4eHb TOYHO 3TO TIOAMETUII CO3ATENb CyQUICKOM «HAayKy O BoskecTBEHHOM
enuHcTBe» (‘wim am-maexiid) an-IkyHaiin an-barnanit (ym. ok. 910): «Exunobosxue
(maexiid) — 3TO OTHe/leHMe BeUHOCTH (Kudam) OT BO3HMKIIero (xadac)» [UMT. 1O:
Hacsipos, 2009, 321]. ubiMu cioBaMu, Tpe60OBaIOCh HAITK OTBET Ha BOIIPOC O CBSI-
31 BEUHOTO U emMHOro bora ¢ MHOKe€CTBEHHBIM ¥ BPEMEHHBIM MMUPOM, ONPEIeTUThb
TPaHUIIBl M BO3MOKHOCTY TIO3HABaTEJIbHBIX CIIOCOOHOCTEl YesioBeKa. 3IeCh XOTe-
JI0Ch ObI OGPATUTh BHUMAaHME Ha OMBIT pedaekcun CyQUNCKUX aBTOPOB, CPeIy KOTO-
pbIX 0c060e MeCTO 3aHMMaeT ‘ATTap, Ha TUIMYHBINA JIJIST HETO CIOCO6 OCMBICTIEHUS
eMMHOBOKMS2.

Hrak, B TIepBOJ YacTy MpoJIora K mosme «SI3bIK mTutl» ‘ATTap muiret 06 YHUKaIb-
HOM «cTaTyce» bora:

O coBepieHHO CKPbIThIN B CBOEI SIBJIEHHOCTH,
Bech Mup — Thl, HUKTO OoJiee He SIBJIEH.

Iy1a cokpeITa B Tese, a Thl COKPBIT B AYIITE.
O COKpBITHIN B COKPBITOM, O TyIla LyIiin!

60. U mpeBocCxOmAIINit BCEX, U MTPEIIeCTBYIONIMIA BCeM!
Cosepuarormit Bcex uepes Cebs, a Cebst yuepes Bcex!

Ha TBoeit Kpbliiie MOJHO CTpaykeit U JO30PHBIX,
KaK ke OThICKaTh MyThb K Te6e?!

VY pasyma u gyumv HeT myTu K TBoelt camocTy,
HUKTO He 3HaeT Huuero o TBoux arpubyTax.

<...>

? Kak cripaBemymBo ormeuasa A. [lummens: «...Bcs monras mcropust cydusma, mo cytu,
CBOIOUTCS K BHOBb ¥ BHOBb [IOBTODSIFOILIMCSI MIOTIBITKAM BBIPAsUTh — B PasHbIX (DOPMYIMPOB-
Kax — Ty IOTPSICAIOIIYIO MCTUHY, 4TO “HeT 6ora, Kpome AJiiaxa”, M K OCO3HaHMIO, UTO TOJIbKO
OH onyH MOXKeT ObITb 06beKTOM NoKIoHeHus» |[ummens, 2012, 37].
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O Thl ¥ BHYTpYM AYILIN, ¥ CHAPYKH,
uyTO 6BI HYM CKas3ana g o Tebe, 3T0 — ¥ TO, U He TO!

Pasym B cmsiTennu iopsie TBoero mopora.
VY paszyma Ha myTu K Tebe TepsieTcsl pasyMeHue.

Becb mup Buky siBjieHHbIM uepe3 Tebs,
HO TBOMX MPUMET He BIKY B MUDE.

70. B xaxkmom ecthb mpuMeThl Tebs,
a'y Tebst HET pMMeT, 0 3HAIOIII TalHY!
[tmT. mo: Denopona, 2023, 218]

OTa moaTmueckast «(urcays» OTHOBPEMEHHOI TPAHCIEHIEHTHOCTY ¥ VMMa-
HEHTHOCTM Bora Mupy ueTKo yK/IaAbIBA€TCS B PaMKM VMCIAMCKOM JOKTPUHBL B cypax
«Cxkot», «CoBer» u «I'poMm» MbI BCTpeuaeM omycanme bora — TBOpIa BCETO CYILETO,
HEIOCTYITHOTO YeJIOBeUeCKoMY MocTyskenmio: «He mocturaer Ero B3opsl, a OH nmocTu-
raet B3opbl; OH — TpoHMIIaTesieH, cBenyl!»; « TBoper Hebec u 3emin; OH co3man BaM
"3 caMuXx ceOst TTapbl U 13 SKUBOTHBIX — Mapbl. OH ceeT BaC TaM; HET HMYEro Mofo6HOro
Emy. O — csibliatimii, BUASILMi! »; «3HAIOIINIA CKPITOE U SIBHOE, BEJIMKMIA, TIPEBO3-
HeceHHbI1!» [KopaH, 1986, 6:103, 42:9, 13:10]. O6 nvmaHeHTHOM «6mm3ocTn» Bora
MMPY U YeJIOBEKY yIIoMMHaeTCs B cypax «Koposar, «Kad», «)Kenezo»: «A rorga crpa-
IMBaroOT Tebst pabsl Mo 060 MHe, To Bemb I — 630K, OTBEYAIO MPU3bIBY 30BYIIETO,
Korja oH 1mo30BeT MeHs...»; «Mbl COTBOPWIN YKe UejioBeKa U 3HaeM, UTO HaIIIeNThIBa-
eT emy ayiia; 1 Mbl 651Kke K HEMY, UeM IiieitHast aprepusi»; «OH — TepBbIil 1 MOCJIe]-
HMIA, SIBHBII U TaltHbIi, M OH 0 BCsKoi Beliy 3Harol» [Kopan, 1986, 2:182, 50:15, 57:3].

Wrak, omayM 13 06s13aTeIbHBIX YCIOBUIA TOCTYIMPOBAHNMST €IMHCTBA Y €AVHCTBEH-
Hocti bora it ‘ATTapa CTysKUT IpU3HaHME ero HeCOMOCTaBUMOCTH HIA C YeEM B MUDE
", KaK CJIeICTBME, OCO3HAHNE OrpaHNMYEHHOCTHM Halllero 3HaHus o bore. CyauTh o ToM,
KakoB bor cam 1o cebe Mbl He MOKeM, €ro CaMOCTb (3dm) u aTpubyThl (cugam) s
HAC HeJOCTYIHbL. JIyuiImii crioco6, KOTOPHIM MOKHO BOCIIO/Ib30BaThCS, YTOOBI TIOMbIC-
JuTb ['OCTIOMHIOI CaMOCTh, — TPUHSITb COOCTBEHHYIO OIPaHMYEHHOCTDb ¥ TPU3HATD,
yTo Bor — emMHCTBEHHBIN MCTOUHMK CYIIeCTBOBAaHMS Mupa U uesioBeka. OH coBepile-
HEH, CYIIECTBYET M3BEYHO, HE OIpaHMYEH HM BpeMeHEeM, HU MPOCTPaHCTBOM. ITbITasich
JIOTMYECKY BEPHO ¥ HEITPOTUBOPEUMBO OIMMCATh bora B ero OTHOIIEHUY K MUPY, MbI 10~
JIyYaeM JIUILb TTapbl B3aMMOVCKITIOYAIOIIMX YTBEPKIEHNUN, YTO GJIECTSIIE TTOKa3bIBaeT
u ‘ArTap: Bor B cebe caMoM HerosHaBaeM, OH COKpblMm U B «SBIEHHOM» HaM (usnye-
CKOM M¥Upe, ¥ B MeTabM3MIeCKOM; B TO ke BpeMsl bor MoskeT sIBJISITb MUp uepe3 cebs,
a cebs — uepe3 mup. bor «HaxomuTCsS» M BHYTPH, M CHapyku myim. bor He umeer
MIPUMET, HO Ka)K[asl BEIl[b HECET Ha cebe ero mpuMeThI.

bor B nonumanuy ‘ATTapa — COKPOBEHHasi OCHOBA MUPO3[JaHMsI, «CKPbITOE CO-
KPOBHUILIEY» (2aHOXMC-U NUHXAH), CAMO TIO cebe HeIOCTYITHOe PallMOHAIbHOMY TOCTUKe-
Huto. OnMpasich Ha pasyM, YeJIOBEK MOKET MPUIATH K HEOCTIOPUMOMY YTBEPSKIEHUIO
0 TOM, 4TO Bor cyiiiecTByeT, HO O TOM, UTO OH eCTb B ce6e CaMOM, CYAUTb HEBO3MOSKHO:
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Xots ThI M COKPOBMUILE, CKPBITOE B AYIIIE,
HO sBSIOT Tebst u Testo, U Iyiia.

Hukakne mymm He 3HatoT mpumeT TBOEN CYIIHOCTH,
MIPOPOKM MPEAAIOT AYINY 1paxy TBOero myTu.

65. Xots pasym sHaeT o TBoeM CyIieCTBOBaHMIA,
HO KaK OH KOIZa-HMOyIb HalfieT myTh K TBoel cylHocTn?!

<...>

95. CKOJIBKO HM TOBOPSIT, XOPOLIETO JIM, YPHOTO JIN,
BCE, uTO HU CKaxkyT 0 Hem, roBopsT o cebe.

OH BbIlLIE 3HAHMS U BHE SIBJIEHHOCTH,
Bellb B CBOeIT uncTOTe [OT Bcero]| OH He MMeeT IpUMeT.
[umT. mo: @enoposa, 2023, 218, 220]

‘ATTap MPUXOOUT K BBIBOLY, UTO CTpeMJIeHne ChopMyIMpOBaTh CTPOTO BBICTPO-
€HHOE M HEITPOTUBOPEUMBOE CYKIeHMe 0 bore nuiib BeeT K 3a6yskaeHnto. «B cBoeit
yycrore [oT Bcero] OH He MMeeT MPUMeT», — YTBePsKIAeT II03T, 0COOEHHO Moxuep-
KMBast, uto bor Hecousmepum ¢ MUpPOM, HeM3MEHEH 1, CJIeOBATeIbHO, JIMIIIEH BCeX
HEIOCTATKOB U MTOPOKOB, CBOVICTBEHHBIX BCEM €ro CO3MAHMSIM:

He cynu o aHanornm, o Mo3HaOmni UCTUHY !
He roparcs ananorum miist Toro, 0 KoM He CIIPOCHUILL «KAKOB»?

105. B Ero Besmmkosenuy pasym u Iylia — 4YTO APSXJIbIe CTAPUKIA
Pasym BIaj B pacTepsIHHOCTb, Ayllla — B OlLIeIIeHeHNe.

<...>

150. [lesi0 Mmyupa — 3TO PaCTepPSIHHOCTD M TOCKA,
pacTepsIHHOCTh B PACTEPSIHHOCTH B PaCTEPSIHHOCTH.
[‘ATTap, 1392 r.x., 44, 46]

OTKa3bIBasICh OT CY)KIEHUS MO aHajoruu (Kuiidc) Kak MeTona MO3HAHMS, OCHO-
BBIBAIOIIErOCSl HAa OMMCcaHMU bora uepes pasiayuHble KaTeropuu, MOIT MEPEXONUT
K PasMBIIUIEHMSIM O «PACTePSIHHOCTM» U «CMSITeHum» (xaiipam). D10 0coboe 0co-
3HaHMe-TIepekMBaHne HGOKEeCTBEHHOTO eIUMHCTBA, B KOTOPOM McCUe3aeT pasmesieHie
MEXIY CYOBEKTOM U O6EKTOM MO3HAHMS — CTPaHCTBYIOIMM K Bory u camum Borom,
a pasyMm ( ‘aks) OKa3bIBa€TCsI «B MyUMTETHHOM CMSTEHMM OT apoMarta TaiiH O0KEeCTBEH-
HOTO efiMHCTBA (acpdp-u magxiid)» [Stone, 2006, 104]°.

> B mosme «S3bIK mTui» nTuibl, uiryine Cumypra, OKasbIBarOTCS B TOJIMHE pacTepsiH-
HOCTY, OCO3HaB abCOJIFOTHOE eMHCTBO CBOETO Iapsi, — ¥ BCKOPE VX IyTEIIeCTBIE TIOMXOINUT
K KOHIIY: OHM IOCTUTAIOT pand’, TPEOfoIeBaIOT OTHe/IeHHOCTh 0T CuMypra, a 3aTeM Iepexo-
IST B COCTOSIHVE 6akd v BHOBb oOperaroT B Cumypre ceost.
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Kpome Toro, most pasBuBaerT elile OJHY MbIC/Ib, BAXKHYIO JIJI1 PEKOHCTPYKIUM €r0
MMOHMMAaHMS eqVHCTBA U equHCTBeHHOCTH Bora. OH muiier o ToM, uto bor — ato 06a
MMpa, er0 OIVHAKOBO SIBJISIOT U TEJIO, U AyIlla. A caM YejloBeK — 3TO €IMHCTBO Tejia
Y IYIIN:

,Z[yma — B BbICOTE, T€JIO — BHM3Y, KaK IIpax BBMHOﬁ,
BMeCTe COeAVHMINCD ITpax 3eMHOJ U YMCTast ayuia.

Korga «BbICOKOE» U «HU3KOE» CONMHUINCD,
YeJIOBEK CTaJl CaMOil YOVBUTEIBHOM U3 BCEX TallH.
[‘ArTap, 1392 r.x., 45]

3mechb 3a IBHBIM 06pa3soM BBIUMTHIBAEMOJ OTChUIKOV K KOPAaHMUYECKOMY CIOKETY
O COTBOPEHMM UejIOBEeKa M3 IIpaxa 3eMHOTIO, «3BydYallleil IJIMHbI, 06J1eUeHHON B (op-
my» [Kopawn, 1986, 15:28-29], mpociesxuBaeTcs BaskHast 1jis ‘ATTapa uzes o uesoBe-
ke (‘ddam) Kax caMoii yIMBUTEJIbHON TaiiHe (cupp) muposnanus. C OmHOM CTOPOHSI,
OH coTBOpeH Borom 1 moTomy ocraercst yacTbio (usmuueckoro mupa. C gpyroit —
npuHuMast ot bora 3anor Bepbl (‘amdnam) v 06513aTeIbCTBO COBMIONATh 3aKOH, de-
JIOBEK TaKsKe MOydYaeT BO3MOXKHOCTh MOCMEPTHOTO BO3AASIHMSA, UTO COMMIKAET ero
C BBICIIIVIM, TyXOBHBIM MUPOM. DTO «ITPOMEKYTOUHOE» OHTOJIOTMYECKOE IMOJIOKEeHMe
YyeJioBeKa OCOOEHHO BaskHO [yt ‘ATtapa. OH yTBEPKAAeT, UTO Yepes Tesio (OxHcucm)
YyeJIOBEeK CBSI3aH C MaTepuabHbIM MUPOM, B TO BpeMsl Kak ero myiia (0xcdH) coxpa-
HseT ocoOyto ¢Bsa3b ¢ borom. CraB HamecTHUKOM bora (xaniicha) Ha 3emiie, UeOBEK
obpest cepaile, CmocoOHOe Mo3HaBaTh BceBblliHero. VIMeHHO B COKPOBEHHOI YacTu
cepaia, KoTopasi Toyke HOCUT Ha3BaHME CUupp, IPOUCXOANUT TOCTUKReHMe OOKeCTBEeH-
HOTO eJVHCTBA.

U nanee ‘ATTap IPUBOOUT CAENYIONIYIO GOPMY/IMPOBKY €IMHOOOXKMSI:

[Ipecron Ha Bozme, MUp — Ha BO3IyXe.
OTpuHb Bomy U BO3ayx, Bcé — Bor.

[Ipecton u Mup — TanucMmas, He Gosiee.
Ectb On, a 970 BCé — Il MM, He Gostee.

B3smisiay, u atot mup, u Totr — [3T0 Bcé] OH!
Het nuuero, kpome Hero, a eciin ectb, 310 TOske OH.
[‘ArTap, 1392 rx., 41]

[Tonnmanme masyiio CBOEUTCS y 103Ta K yTBepXKIeHI0 bora Kak eIMHOro U eJyH-
crBenHoro TBopiia Mupa 1 uesioBeka. [1py 3ToM ‘ATTap UILIET HETPOTUBOPEUNBOE 06b-
SICHEHME YTBEPSKIEHMIO O TOM, UTO Bor mposiBisieT ceOst 1 KaK TPaHCILEHIEHTHbIN 110 OT-
HOIIIEHMIO K CO3IaHHOMY MUDY, M KaK MMMAaHEHTHbII eMy. B mpemcraBieHHOM HiKe
(hparmeHTe MPoJIOra OH CTPEMUTCS IPUMUPUTD CIIOCO6 OTMCaTh eIMHCTBO bora si3bIkoM
Kopana 1 CBOI JIMUHBIN OMBIT TIEPEXXMBAHMS Magxiid Ha CyQUIICKOM MyTH GOTrOno3Ha-
Hust. OueHb TOYHO 3Ta 0COGEHHOCTb MUPOBO33peHus cydbust cxpaueHa y A. Kopbena:
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«Cybusm — 310 — par excellence — ycwmie MHTepUOpU3MpoBaTh KopaHuueckoe
OTKpoOBeHNe, 3TO — Pa3pbIB C YKCTO 3aKOHOBETUYECKON PEJIUTYEN, STO — CTPEMJIEHNE
BHOBb IIePEeKUTh MHTUMHbIN OmbIT IIpopoka B HOub My ‘pamsKka; roBopsi TOUHee, 3TO
nepeskyBaHNe YCJIOBUIT mayxiida <...>, BeOyIIMX K OCO3HAHMIO TOTO, YTO TOJIBKO bor
OIIVIH, CaM, MOYKET OOBSBUTH YCTaMU CBOErO BEPHOTO MOKJIOHsIOIIerocs: EMy Taiuy
CBO€l eqVHCTBeHHOCTM» [uumT. 1o: Beprennsc, 1997, 186].

Taexiio-u Anidx — BaskKHEMNIIass MMPOBO33peHYecKast akcMoma ‘ATTapa, Haxofsiiast
OTpa)KeHME B €ro Mo3Max M Crocobe OpraHM3alyM MO3TMUecKoro Tekcra. OH He cTa-
BUT Tiepe[, coO0i 11eJ1b MPeCTaBUTh YETKOE OMpeeieHyie eqMHCTBA ¥ eqUHCTBEHHOCT
Bora, HO CTpeMMTCSI TIOKa3aTh B CBOMX TEKCTAaX OIMbBIT «IIePESKUBAHMS» STOTO 3HAHMS.
OT1o crpareryus Bbigessier ‘ATTapa Cpeay OCTaIbHBIX CYQUIUCKMX TIOITOB M MO3BOJISIET
M0-HOBOMY B3IVIIHYTh Ha MPEUMYIIECTBA MO3TUUYECKOTO CITOCO6a BbIPasKeHMsI OIHOTO
Y3 BaYKHEMIIX TIOJIOKEHI MCIaMCKOM JOKTPUHBI.

ITepeBon mepBoit uactu ciaBocioBus bory «O emuucTBe BceBbinnero» (@i
maexiid-u 6api ma ‘ana) (6eiitel 1-107) us mosmbl «SI3bik nTuiy Dapiin an-IiiHa
‘ArTapa BriepBbie 6bUT ONy6MKOBaH B exkeropuuke «Mmipak» B 2019 . [Demoposa,
2019, 331-348]. [lo3nHee, B UCIIpaBJI€HHOM U JIOMOJTHEHHOM BapuaHTe, 3TOT ¢par-
MeHT ObUT BKIIOUeH B «IIpuioskeHne» K MOHOrpadum, mocBsieHHON GriocohCKo-
My aHajau3y Mo3Mbl «S13bik ntui» [Demoposa, 2023, 211-221]. IlpustHO oco3HABaTh,
YTO TPAIMIIUSE nepdoll MyGaMKalMy repeBonoB ‘ATTapa uMeHHO B «Mipake» mpomos-
skaetcs. [Ipemyaraemblit unTaTestto mepeBof BTopoit yacty «O equHCTBe BeeBbiliHe-
ro» (6eiitel 108-153) BBIMOIHEH MO KPUTUUECKOMY M3AAHUIO, KOTOPOE TIOATOTOBWII
Kagum Ousdymiiian [‘Arrap, 1392 r.x., 44-46], cHaGKeH KPaTKUM MCTOPUKO-KYJTb-
TYpPHBIM, UMEHHBIM ¥ (GuIoNIornyeckumM komMmeHrtapueM. K pabore Taxke mpusie-
KaJyCh KPUTHUECKOe M3LaHMe TOo3Mbl mof pemakimeir Myxammana Pussr ladii ‘it
Kagkauit [‘ArTap, 1389 r.X.] ¥ MOMHBIN MEPEBOA MOMbI HA AHTTIMIACKUIN S3BIK, U3-
nannbni [1. OBepu [Attar, 1998]. [leneHue mepeBosa Ha Y4acTy MPOAMKTOBAHO HEOO-
XOIMMOCTBIO YJIOKUTHCSI B 00BEM KYPHAIbHON MyOIMKALMK; TEM HE MEeHee KasKabli
(parMeHT CamMOCTOSITeJIeH B CMbBICJIOBOM OTHOIIIEHMM, MOCKOJIbKY ITOCBSIIIEH KOH-
KpeTHON TeMme. KopaHmuueckue LUTAThI MO MPEUMYIIECTBY NPUBOASTCS B ME€peBOe
N.IO. KpaukoBckoro ¢ coxpaneHnmeM opdorpaduu opurutana. B nepemave TepmuHo-
JIOTUY ¥ TIEPCUICKUX MMEH COOCTBEHHBIX UCIIOIb3YeTC sl KIaccuueckas TpaHCauTepa-
umst X.K. bapanoga.

[lepeBomumKk BbIpaskaeT 0COOYIO GIATOTAPHOCTD CTAPIIEMY HAYYHOMY COTPYIHMU-
Ky MuctutyTa BocrokoBenenust PAH Jleite I'acemoBHe JlaxyTu 3a HayyHOE pemaKkTH-
poBaHue 1epeBoaa.
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SI3BIK I'THUII,
O eguHCcTBe BCeBbINIHEro
Yactsp 11

Bo umsa Annaxa Munocmueozo, Munoceponozo!

Kro s Taroit, 4To6 IMOXBa/IATHCS 3HaHMeM?!
Tor nosuan Ero, KTo He ume fea Hu ¢ KeM, kpome Hero!!

Benp kpome Hero Her Hukoro B 060oux mupax>.
C xem Emy nmets meno?! Bot B uem TBoM — 6€30TBETHAsI CTPacTh 1 TOCKa!

110. Mope, 1osiHOE KeMUY3KUH, OYPJIUT BOJIHAMIL,
a Thl He 3Haelllb 3TOr0, O HEMCKYCHbIN B urpe!*

Kro He Halien Ty >keMUYy>XK1HY B MOpe,
cran Bech «Hem», a panblie, yeM «Hem», HUUero He Hallem’.

He rosopm «Tot», Bemb OH He IpueT K Tebe B yKazaHUsIX!
Xpauu Mojuanmue, Benb OH He IpupeT K Tede B caoBax!

Hu nameka ne npuemsier OH, HU CJTOB!
Hu y xoro Het Hu 3HaHus o Hem, Hu 3HaKa!

! B mosycTMIMM YIOMMHAETCS ONHO M3 BAasKHENMIIUX MOHATUI CY(QUIICKOTO CJIOBa-

psa ‘ArTapa — Kap, «Ieio» WIU «JIeJaHue», KOTOPOe COCTOUT B TYXOBHOM YCepICTBOBAHMUM
Ha myT GoromosHauust. TlompoGuee cm.: [‘Arrap, 2022°, 956].

2 Orcbuika Kk cype «Cror»: «Criegyii ToMy, 4TO BHYLIEHO Tebe oT TBoero ['ocrnoma: “Her
6oskecTBa, Kpome Hero”, — 1 oTBepHMCh OT MHOTOOOKHMKOB!» [Kopawn, 1986, 6:106].

> Mope (6axp) — B aHOHMMHOM CJIOBape CY(QUIICKMX TePMUHOB «3epKaJio BIIFOBGIEHHBIX»
(Mup’am-u ‘ywwudx) TONKYeTCsI KaK «abCOIIOTHOE ObITHE» (8YOHCYO-U MYMAAK) WA <ACTUH-
Hoe GbITHe» (xacmi-iii xakk) [Beprennc, 1965, 135]. B moamax ‘ArTapa «Mope» 06beIuHsIeT
Te XapaKTEPUCTMKM, KOTOPbIE NAIOT MO3TY BO3MOKHOCTH MEPENaTh BaXKHbIE TIOJIOKEHUS CY-
(uitckoro yueHms: «Hero3HaBaeMoCTh bora, mpotuBonocTasieHne “mupa eguHcTBa” 1 “mupa
MHOKECTBEHHOCTH , TAITHOTO 1 SIBIEHHOTO, BHEILIHEro 1 BHyTpeHHero» [Jlaxytu, 2018, 73].
3mech: «Mope, XpaHsiee B cebe sKeMUyKMHbI» (0xcagaxiip) — MHOCKa3aTeJIbHOe yKasaHue
Ha HeJIOCTYTIHYIO JIJIsl TOCTMKeHMs caMocTb bora (3am).

* HeuckycHbIl B UTpe (B OPUT. wuwl hany 3ax) — OYKB. «[TOT, KTO BBIOPOCHII| 1IECTH —
ISTb», T.e. COBEPIIMBINNII PAaCTOYMTENIbHbIM GPOCOK KOCTEH, MoTepsBLIMi Bce [‘ATTap,
1392 r.x., 278].

5 Cran Bech «Her» (JId wyd) — T.e. He HAILIJ ITyTH K eOMHOBOKMIO, BhIPakeHHOMY (hop-
mysoit: «Her 6oskectBa, kKpome Bora» (na “undxa 'unna Anndx). Cm. Takske cypy «Pacckas»:
«W He nipusbIBait BMecTe ¢ Ajutaxom apyroro 6ora. Het 6oskectBa, kpome Hero! Besikas Belip
ru6HeT, KpoMe Ero smka. Y Hero perrenne n k Hemy BbI 6ymeTe Bo3BparieHs!» [Kopan, 1986,
28:88].
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ToI He Gynb BoobIe! — JIKIillb B 3TOM COBEPILIEHCTBO.
Wcuesnn u3 camoro cebsl, miiib B 93ToM coenuuenue [¢ Hum]!®

115. TTorepsii ce6s B Hem, 310 1 ecTh Xyimy/msm!’
Bce, uTo Kpome atoro, smiib 60 TOBHS!

YeTpeMiuch K €IMHCTBY, TIOKOHYM C IBONCTBEHHOCTHIO!
[TycTb Gymer y Tebst omHO cepalle, omHa Kuba, OMVH My Th!

O noToMOK HamMeCTHMKA Boskus, muieHHblil 3Hanms®,
CpaBHSIACS B IO3HAHUM CO CBOMM OTIIOM!

Bcé, uto VcTuHHbI TpuBes 13 HeObITUS B ObITHE,
COBOKYITHO CKJIOHMJIOCH mepen, Hum’.

Korpa nHakonern Ero ckjoHHOCTS gocturia Ajama,
13 PEBHOCTM YKPbII €ro 3a CoTHel 3aBec'?,

120. Ckasan: «O Apmam, 6yab MOpeM IeapocTi!
Bce onu — mokionsomecs tebe, a Thl 6yIb MOKJIOHSIEMBIM!»

® Peub uIeT O COCTOSIHUM pand’, T.e. B JOGPOBOJILHOM OTKAa3€ OT CYIIeCTBOBAaHMS B Kaye-
CTBE CaMOCTOSITEIbHOTO cyiiecTBa. OHO 3HaMEHYyeT 3aBepIIAOIIMI 3Tal CTPAHCTBUs K Bory
M HavYaJI0 CTpaHCTBuUs B Bore (6aka’).

" Paccysknenne ‘Artapa 06 MCTUHHOM XyJTY/I/3Me KaK MOJTHOM «YHUUTOSKeHMU» $1 TOoIBIsK-
HUKA, TePSIIOIIEro OTAe/leHHOCTh OT bora, orcbulaeT K mcropum MaHcypa Xamnamka. [Tocie
3HAMEHMTOrO BOCK/IMIAnMs «$5 — mcTunHb!» ("and an-xaxx) OH 6bUT TIPU3HAH T.H. OTeJIeCHUTe-
nem? Bora (xynynii), v IpuUHSIT MydeHnueckyto cvepts [Kubii, 2004, 88]. st ‘ArTapa ToT, KTO,
nomo6HO XasuiamKy, «moTepsit cebsi» B bore, He XyiynuT, T.K. He MMeHyeT cebst borom, HO JuiITh
CBUIETENbCTBYET O TOM, YTO OH He BUIUT HUYero, kpome Bora, cm. nmogpobHee: [‘Attar, 1998,
99-100].

8 Hamectuuk Boxuit (xaniipa) — moOUeTHOE MMEHOBaHMe MepBOro uejioBeka Azama,
cm. cypy «Koposa»: «U BoT, ckasan ['ocronb TBoI aHresam: “SI yCTaHOBIIIO Ha 3eMJIe HAMeCT-
uuka”. Oun ckasamm: “Passe Tbl yCTAHOBMIND HA HEW TOTO, KTO GyIeT TaMm IPOU3BOAMUTE He-
YyecTye ¥ IpOJIMBaTh KPOBb, a Mbl BO3HOCUM xBajy Tebe un catum Te6st?” Ou ckasam: “ITo-
uctuHe, 5 3Hato To, yero BbI He 3HaeTe!”» [Kopan, 1986, 2:28(30)]. O6 ucropun cOTBOpeHMst
Apama u ero gorosope ¢ Borom cm. takske: [[InorpoBckmii, 1991, 35-43].

° Otcbuika K cype «ITuenbi»: «V Ajtaxy MOKJIOHSIETCS TO, UTO B HeGecax ¥ Ha 3emie
U3 KMBOTHBIX, M aHreJbl, U OHM He mpeBosHocsaTcs» [Kopan, 1986, 16:51(49)].

10 Orcpiika K CBAIIEHHOMY Xa[ycy, B KOTOpoM bor sBisieT peBHOCTH (2iipa), Kejas
OBbITh €MHCTBEHHBIM OOBEKTOM IOKJIOHeHMs njsa uenoBeka: «O ceiH Apama! OcBobomun
cebs1 17151 ToKJIOHeHust MHe, 1 $1 HaroIHIO TBOIO TPYIb GOraTCTBOM, BOCITOJIHIO TBOKO HYKIY!»
[an-Kapi, 6.1., 89].
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A y TOro eIMHCTBEHHOTO, KTO OTBEPHYJICS OT MOKJIOHEHWS eMY;
MCKA3MIICS OBITUK, TPOKJISAT OH — He TIOCTUT 3Ty TaiHy'!.

Kax cran uepHommupiM'2, Bock/mmkayir: «O He sHAIOLIMIA HYKIbI,
He Ty6ou MeHs1! YcTpoyt Moe feso!»

Bcesbitinnit orBetmit: «O Thl, Y€l MyTb MPOKJIAT!
AjamMm — ¥ HaMeCTHUK, U 1apb'4.

CeronHs CTOM TIepe[ ero JIMKOM,
a 3aBTpa CKMTaii 1j1s Hero pyTy!»!

125. YacTu cranm 1enbiM, KOrja mylila CIyCTUIach B TeJO.
HuxTo He cosman TanucMaH youBuTeIbHee 3Toro! e

Iyia — B BBICOTE, TEJI0O — BHM3Y, KaK [IPaxX 3eMHOM,
COeNVMHMINCH NTPax 3eMHOI U uncTas gymal’,

1 M6/mic He ypasymest «TaitHy» (cupp) Aama, T.K. CUMTAJT €r0 «3eMJIeil» (XdK), TIPOCTbIM
TBOPEHMEM U3 IJIMHBI, U TIOTOMY OTKAa3aJICsl MOKIOHUThCs emy. CM. cypy «Cam»: «Bot ckasan
Tocrionp TBOV anresnam: “SI cosmaro yesoBeka M3 IVIMHBL. A Korjpa S ero saBepiny u BOYHY
B Hero oT Moero ayxa, To majuTe, MOK/IOHSSICh emy!” Y maiy HuLL aHTesIbl BCe BMECTe, KpoMe
W6ca, — OH BO3ropawiIcs u okasasucs HeBepHbiM. OH ckasam: “O M6mmc, 4To yaepskaao
TeOsT OT MOKJIOHEHMsT ToMy, uTO $1 co3man CBoumu pykamu? Bosropansicst i Thl UM OKa3asicst
u3 Beicimx?” O ckasan: “SI myuiire Hero: ThI CO3/a/1 MEHST U3 OTHS, a €r0 CO3/1aJI U3 TJIMHbBI .
Ow ckasas: “BbIXoay ske OTCIOHA; Beb Thl — Mo6uBaeMbIi kKamusmu. Y Hapm o601 Moe mpo-
KisTve mo nHst cyna’» [Kopan, 1986, 38:72-78(79)].

12 Yepromuplit (cuiidx-py) — perynsipubiii smurer W6muca, Hlaiitana [‘Arrap, 1392 rx.,
278], B mepeH. 3HaUEHUM — <«OIIO30PEHHBIN», «06eCUeIIeHHBIN».

13 He 3Hatoumii HYKIpbl (B OPUT. 60 HULIA3, ap. SKBUBAJIEHT an-2aHuliil) — OIVH U3 aTpu-
6yToB Bora, yKasbIBarOIMX, YTO OH CaM CJTYKUT /ISt CeOsi OCHOBAaHMEM ObITHSI Y HE UCIIBIThI-
BaeT HYXZbI B TBOpeHusx [‘Arrtap, 1392 r.x., 469-470]. [Tonpo6HOe ommcaHne aGCOMIOTHO
CaMOIOCTAaTOYHOCTM Bora mpecTaBieHo B «IOJMMHE HEHYKIaeMocTu» (8adi-tiu ucmuzna’).
[Monpo6uee cm. maBy 41 mosmser «SI3bik nruny» [Pemoposa, 2023, 250-252].

4 Cm. mpum. x 6eiity 117.

15 Peup ymeT 06 06bIUae KeUb B KyPU/IbHULE HAa OTHE CeMEHa PYThI /IS 3a1LUThI OT «TyPHO-
TO I71a3a» M U3THaHMS 37IbIX Tyx0B [ ‘ArTap, 1392 r.X., 278-279].

16 Tameman (muaucm) — KOMMEHTATOPbI ‘ATTapa BO3BOAST 3TOT TEPMMH K I'Ped. TEAEGHX
(6YKB. «IIOCBSIIIEHNE, Yapbl, 3aKIMHAHKEY), T.€. 3TO — HEUTO Maruyeckoe (HaAIMCh, 3aKJIU-
HaHMe), IpefHasHaYeHHOe IS 3alMThI CIIPSTAaHHBIX coKpoBuiy [Juxxynd, 1392 rx., c1. cT.
«tumcM» . Takske: psiMast OTChUIKA K MOC/IEAYIOLIMM PacCyskaeHusiM 0 bore Kak «CKPbITOM
KJIazie», CM. ajiee mpum. K Genty 132.

17 Orcbuka K cype «an-Xumkp»: «M Bot ckasan [ocrmons TBoit anrenam: “SI coTBopro ue-
JIOBEKA M3 3BYYallleid, U3 TJIMHbI, 06JIeueHHOI B (hopMy. A KOrza s BHIPOBHSIIO ¥ BILyHY OT Moero
IyXa, TO maauTe, eMy NMokjoHssice”» [Kopan, 1986, 15:28-29].
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Korga «BbICOKOE» U «HU3KOE» COEOVHUIINACD,
YyeJIOBEK CTaJI CAaMOM YIMBUTEJILHONM U3 BCEX TallH.

Ho HMKTO He M03HaJI ero TaiH.
Bcsikomy HuitieMy He JaHO TPOHUKHYTD B HUX.

51 He IPOHUK U He TO3HaI,
HU a3y s He OUMUCTWII cepaLe.

130. Cxosnbko roBoputb?! Kpome MoauaHus, HET My TH,
HI Y KOT'O ¥ Ha eIMHbII B3OOX OTBAaru Her.

MHorue 3HalOT O MOBEPXHOCTU TOTO MODS,
HO HMKTO He 3HaeT O ero riyouHax.

Knag — B miy6une, Mup rnogo6eH TamucMany s,
B koHIIe KOHIIOB, pa300bIOTCS U TAJMCMaH, ¥ OKOBbI Teja!

O6p9TEI_LIb Kianm, Korga TaJanCMaH YCTPaHUTCA,
ayiia aBUT Ce6ﬂ, Korga TeJio YCTPaHUTCA.

A mociie, TBOA iyllla — APYTO¥ TaJaMCMaH,
IUISI COKPBITOTO TBOSI IyIlla — JPYToe TeJIo.

135. Vinu 5ke, 0 KOHILIE IIyTH He CIIpaliBai!
B 37011 60111 O JIeKapcTBe He crpaiuusaii!

Ha gHo 3TOro 6e36peskHOro MOpsi MHOTME
OITYCTUJIACH, U HET HI O KOM BECTEA.

B Takom MOpe, KOTOpO€ eCTh MOpEe BEJIMKOE,
BeCb MMP — 3TO KaIuis, a Karast — mup?.

18 PaccyskaeHne 0 HeImo3HaBaeMOCTM caMoCTy Bora, kiama (2andaic), «CKPbITOro» 3a Co-
TBOPEHHBIM MUPOM-TaJIICMaHOM, COTPOBOKAAETCS y ‘ATTapa OTChIIKAMU K CBSIIIIEHHOMY Xa-
ucy: «SI 6bpLT KIagoM HeBegOMbIM, U TOM06mI0ch MHe cTaTh BEIOMbIM. SI COTBOPWII JItofeit
(xank), osHakomma ux ¢ Coboit — u ouu ysHam Mens» [umt. mo: VI6H Apa6u, 2022, 331].

9 Bonb (dapd) — OfHO M3 BaKHENIIMX TIOHATUI Cyduitckoro jekcukoHa ‘Arrapa. O6b-
enuHseT B cebe 3HaUEHMS: «B0JIb», «CTpajaHue», «CTPACTHOe CTpeMyieHuex. Japd — 3To uc-
KOMOE COCTOSIHME IJIs1 TIepCcoHaker mosm ‘Artapa. OHO COMpPSsKEHO € 6OJbI0 U PALOCTHBIM
mpenBKylieHneM BeTpeun ¢ Borom [Capmkanit, 1383 r.x., 382].

2 Mup — aro Kamwis (‘andmii 3appa dcm) — B OPUL. 3appd, T.e. «MeJIbYaIas Hefemast
YacTUIa», TaK)Ke B 3aBMCUMOCTHM OT KOHTEKCTa: «KPYIULA», «KaIlJisi», «IbUIMHKA» [ ATTap,
20228, 1023]. Be36peskHOe BEIMKOE MOPE, B KOTOPOM HAlll MUP TTOf06EH Karljie BOObl — TH-
mvHoe Jyist ‘ATTapa MHockasaHue moryiectsa bora. [Togpo6uee cm.: [[Lummens, 2012, 21].
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Mup — suib my3bIpeK B 9TOM MOpe, 3Haii!
Karwist Toske my3sbIpek, 3Ha 1 006 3Tom!

Ecnv He ocTaHeTcst HM Mupa, HY OJHOM Karlii,
YMaJIUTCS JI 3TO MOpe 6e3 IBYX ITy3bIPbKOB?!

140. Kro 3Haert, 4T6 B 3TOM ITy6OKOM MOpe
uMeeT EHHOCTb — KaMVyIIeK MJIN cep/:[onm(?

MbI npourpaau u pasym, 1 Ay1ry, U Bepy, U Cepalle,
YTOOBI IIOCTUYb COBEPIIIEHCTBO OHOM JINIIb KPYIUITHI !

Comkuu ycra! He cipammsaii o ITpectosne u IogHoskmn! 2!

Haske ecyin 06 OFHON KPyTIMie CIpPAIIMBaellbh — He CIpalBant!

Ecsiit TBOI pasyMm cropes [X0Th] Ha KOHUMK BOJIOCKa%,
3aMKHM CBOM YCTa OT BOIPOILIAHMS !

HuKTO He 3HaeT O CYIIHOCTY Jaske eIMHOM KPYIIALIbL.
Ioxore crpammBarb?! [lokose roBoputb?! U geso ¢ koHom!

145. Yro Takoe 3TOT ONMPOKMHYTHIN HEYCTONUMBBIN HEG0CBOM 2%
OH Bcer/a JIMIIIeH MOKOS ¥ BCErIa B IMOKOE.

Ha mytu k Hemy morepsit 1 HOTH, 1 TOJIOBY>:
3aBeca 3a 3aBecoii 3a 3aBecoir!..%

2 Orcpbuika K 3HaMeHuTOMY aaty [Ipecrona us cypbl «KopoBa»: «Ajiax — HeT 6oke-
cTBa, kpome Hero, skuBoro, cyiiero; He oBJyiafieBaeT Mim Hu gpemora, Hu coH; EMy npunHag-
JIEKUT TO, 4TO B HeGecax u Ha 3emie. Kro sactymurcst nmpen Hum, nnaue kak ¢ Ero mosso-
senus? OH 3HAET TO, YTO OBLJIO MO HUX, U TO, YTO OYAET MOCje HUX, 8 OHU He MOCTUTaoT
Huuero us Ero suanus, kpome Ttoro, uto OH noskesnaet. Tpon Ero o6bemier HeGeca 1 3eM-
10, v He TarotuT Ero oxpaHa ux; nomctuHe, OH — Bbicokuit, Benukui!» [Kopan, 1986,
2:256(255)]. «Ilpecton u [MogHoxkue» (‘Apw éa Kypcii) Takxke ciryskat 0603HaU€HMEM BbIC-
1reit HebecHOM cdepbl («IeBaToe He6O») ¥ BOCbMOro Heba («cdepa HEMOOBUKHBIX 3BE3I»)
[‘ArTéap, 20225, 1003]. 3neck: o603HaYeHME UCTUHHOTO MecTonpeGpiBanust Bora, HenocTy-
Horo moctmkennto [ ‘Arrap, 1392 r.x., 289].

22 KoHumK Bostocka (cap-u myii) — MHOCKA3aTeJbHOe 0603HaueHne KpaiiHeil MaJoCTH.

%5 Peub MaeT O TPAAUIMOHHOM MeTahOPMUECKOM MMEHOBaHMM HeGOCBOMA KaK «OMPOKU-
HyTON waum» (Oxcam-u capuueyr) [‘Arrap, 2022°, 1214].

2 TepsiTb HOTYM U TOJIOBY (Nd 8a cap 2ym KapOdaH) — YCTONUMBBIN (paseoIornueckimit 060-
POT CO 3HAUEHVEM «ITOJTHOM PACTEPSTHHOCTU», <TIOTePYU HAESKHOM OTOPBI».

% Peub uget o 3aBece (napda), KOTOpasi 0 KOHIA BpEMeH CKpbIBaeT OT yesoBeka Bora.
Cm. cypy «Kad»: «/ Bosrmacuim B Tpyby: 3T0 — JeHb obeliannbii! U npuiiuta Besikas ayiiia,
a C Helo TOTOHIIVK U CBUETeNb. Bbl Thl B HEGpeskeHur 06 3ToM, U MbI CHSIU C Tebsl TBOM
TIOKPOB, U B30p TBOI ceroxHst octp» [Kopan, 1986, 50:20(21)-21(22)].
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Emy, Kpyskalemy 1 pacTepsiHHOMY,
OTKY/Ia 3HAaTh, YTO TaM 3a 3aBecoi!?

CTOBKO JIET C KPY3KaIencs TOIOBOA,
pacTepsTHHbIN, BPAIlaeTCsl OH BOKPYT 3TOV IBEPH.

Eci oH He 3HaeT TaliHbI, YTO 3a 3aBECOIA,
OTKPOETCSI JIM 3aBeca repef TaKuM, Kak ThI?!

150. Oeno mupa — 3TO pacTepsIHHOCTb U TOCKa?’,
PacTepSIHHOCTD B PACTEPSIHHOCTU B PACTEPSIHHOCTIA.

Bcé nepeBepHyTO, HM TOJIOBBI, HY HOT,
JIMLIOM K CTEHE U KyCaelllb PYyKyZ,

IpepBogurenu, Bugesie ITyTs?,
YTO BO BpeMsl, YTO 6e3 BpeMeH! LIJIM 33 ITUM,

CBou Iy1iIy IpeBpaTuIii B UCTOUHUKM CKOPOU,
CITYTHUKAMM MX CTAJIU CJIAGOCTD ¥ PAaCTEPSTHHOCTb.

2% Kpyskaiumii ¥ pacTepsiHHbIN (capzawma éa niili 2ym kapoa) — u3nobaeHHoe ‘ATTapom
MHOCKa3arebHOe omucaHne HebocBoma (uapx). C OoHOV CTOPOHBI, OHO OIMPAeTCsl Ha Cpefi-
HEBEKOBbIE aCTPOHOMMYECKHME IPEMCTAaB/IeHNMEe O BpallieHny HeGecHbIX chep BOKPYr Hemo-
IBVDKHOM 3eMJIM, @ C APYroii — Ha OyKBaJbHOE 3HAuYeHue CJIoBa capzaulma, The cap — 3TO
«TOJIOBA», & 2aulma — «KpysKalyii», «6yskaaronmii». VIHpIMu cjioBami, He60CBOA Y ‘ATTapa
HeIpepbIBHO KPY>KUT B PACTEPSIHHOCTH, HECTIOCOOHBIN no3Hath Bora. [Togpo6uee cm.: [ ‘ATTap,
20225, 1045].

7 CATTap paccykmaer O COTBOpeHHOM mupe (‘anam), TpuBIIeKas TOHITUS xalipam
u xacpam. Xatipam, COeAVHSIONIEe 3HAYEHUST PACTEPSIHHOCTh», «BECIIOKONCTBOY, «CMSITe-
HUE», OTIMCHIBAET COCTOsIHME Cybus, cTpeMsierocst mo3Harb bora. Xatipam («Tocka») siB-
JISIeTCS OOHVM U3 KJ/IIOUE€BbIX KOHBEHIIMOHAJIbHBIX Hepex(]/[BaH]/H;i, MPpUCYIINX BHIO6II€HHOMY
B Bora (‘Guiux). To ecTh COTBOPEHHBIN MUP, KaK UCTUHHBIN BIIIOOIEHHbIN, B CMSITEHUM TOCKY-
et 1o bory.

28 Onmcadne KpaiiHel CTeleHM OTYasHus ¥ 6eCIIOMOIIHOCTH B MOMbITKAX 06peCTy MyTh
k Bory [‘Arrap, 1392 rx., 279].

¥ ViiomuHaHue TpenBopuTesient (niweatidn) orchiiaer K cype «Ilamaromee»: «Crasku:
“TTouctuHe, epBbIe U MOCIEHNKE, KOHEUHO, OYAYT COGpaHbl K CPOKY M3BecTHOro gHs!”» [Ko-
paH, 1986, 56:49-50] — u TakuM 06pa3oM OTKPbIBAET CJIEAYIOIIYIO YacTh MPOJIOra, MOCBS-
LIEHHYIO MCTOPUSIM O ITPOPOKaXx.
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«KAHOH TEOJIOTUN»

Pernensus Ha: M6n-Cuna (Asuyenna). cuenenne. Teonorus / Ilep. ¢ apa6ckoro,
npumeuanus u nocaecnosue T. M6paruma. B 2 . M.: OO0 «Cappa», 2024.

AHnHomauyus. PerieH3eHT 0603peBaeT BBITOTHEHHBI POCCUMCKMM BOCTOKOBEIOM U Me-
mueBucToM Taydukom M6parumom MOHYMEHTa IbHbIN ITIepeBOf, pasaesia M0 TeOJOT UM TPaK-
tata «Ucnenenus» (aw-IlIuga’) iou Cinbl. [To mHeHmto aBropa, MG6parnmMom mpozesiaHa
KpOIIOT/IMBas paboTa IO pa3paboTKe KaueCTBEHHO HOBOIO TEPMMHOJIOTMYECKOrO arapa-
Ta, CIIOCOOCTBYIOIIErO OOIee KOPPEKTHON Tepefaye OPUTMHAIBHBIX MTOHATUI Ha PYCCKOM
s3bike. OTAENbHO OTMEYaeT CHelnaIuCT U BKIas Mbparuma B puiocodckyro apabucTuky
XX-XXI BB. — B 4aCTHOCTH, PSIZT, OITyOIMKOBAHHBIX YIM paHee TIepEBOAOB KITFOUEBBIX TPaK-
TaToB ABUIIeHHBI 1 ay-Dapabit. BmecTe ¢ TeM B pelieH3y OroBapyBaeTcs IMCKYCCUOHHbIN
XapakTep VCIIOJIb30BAaHHONM B KHUTE CUCTEMbI TPAHCIUTEPALVIA.

Kntrouesste cnoea: «Vcuenenue», «Teonorusi», I6u Cuna, T. Vi6parum, A.B. Carage-
eB, MeTadusuka, apabekas pumocodus.

Nur S. Kirabaev

(DSc in Philosophy, professor, History of Philosophy Department’s head,
RUDN University; 6, Miklukho-Maklaya Str., Moscow, 117196, Russian Federation;
e-mail: kirabaev@gmail.com)

“Canon of Theology”

A Review of: Ibn Sina (Avicenna). Iscelenie. Teologija [The Cure. The Theology]. 2 vols.
Moscow: “Sadra” publ., 2024 (Russian Translation)

Abstract. The reviewer represents monumental Russian translation of “Theology” from
al-Sifa’ by Ibn Sina, carried out by the Russian orientalist and medievalist Tawfik Ibrahim.
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According to the author, Ibrahim has done laborious work to develop a qualitatively new
terminological apparatus that facilitates a more correct transmission of original concepts
into Russian. The specialist also notes Ibrahim’s contribution to philosophical Arabic studies
of the 20"-21* centuries, — in particular, a number of previously published translations
of prominent treatises by Avicenna and al-Farabi. In addition, this review specifies the con-
troversial nature of edition’s transliteration system.

Keywords: Al-Sifa’, “The Theology”, Ibn Sind, Tawfik Ibrahim, Artur V. Sagadeev,
Metaphysics, Arab Philosophy.

W3BecTHBIN UCTOPUK GUIOCOpUM ¥ MUCTaMOBE, IJIAaBHbIM HAayUYHBII COTPYIHUK
Nucturyta BocrokoBenenust PAH, nmpodeccop Tayduk Mbparum BriepBbie MpencTa-
BWI Ha PYCCKOM SI3bIKE ITOJTHBIM TepeBop pasmesna «Teosorus» (HEOJIOTM3M «MeTa-
dbusnuecKkast TeoNOTUST» MPUHAIJIEKUT camoMy V6parumy) m3 sHUMKIIONEANYECKOrO
tpyna «Ucnenenue» (aw-Lluga’) 16 Cithbl (ABuiieHHbl; ok. 980-1037) — xpym-
Herrero ¢uaocoda M OOHOTO 13 Haubosiee BIMATETbHBIX MbICIUTENEN B UCTOPUA
yesioBevyecTBa. K kHuUre mpuiaratorcs nepesop, pasfena «[Icuxonorusi» toro ke ma-
MSITHMKA, @ TaKKe KOMIIEHIMYM PeJIEBAHTHBIX IVIaB IO JIOTMKE U HaTypbuaocodun
(mepBbIii TOM HacuuThiBaeT 719 crpanui, Bropoit — 599). ABTOp yues OIbIT CBOErO
yuntens A.B. CarameeBa — BbIJIAIOIIErOCs OTEUECTBEHHOTO MCTOpUKA bumocodun
M MeOueBNCTa, VICCJIENOBATeIs M TepeBOJYMKa COUYMHEHMI KJIaCCUMKOB apabo-My-
CyJIbMaHCKOM uocodun (1, B 4aCTHOCTH, Takux pabot M6H Ciinbl, Kak «)KusHe-
OTMCaHMe», CUMBOJIMKO-aJUIETOPUUECKIEe PAcCKasbl « TpakTar o mrumax», « Xani ubH
Max3an»'). EMy OH U MOCBSTUI AaHHYIO PaboTYy.

B aHHOTammu K KHure Mbl ynTaem: «B HacTosIIIieM u3naHuK BIIepBble HA PyCCKOM
sI3bIKe TIPeICTaBJIeH MOJIHBIN ITepeBOf, paszesia 1o MeTadgu3nueckoil TeOJOTUN U3 SH-
UKJIOTIeAnYecKoro Tpyna...» [M6u-CunHa, 2024, 1:2]. O kakoi «MeradusnuecKon
TEOJIOTUV» UAET PeYb U UTO 3TO 3a 0OIACTh 3HAHUS?

OTBeT Ha JAHHBIN BOIIPOC MOKHO HAalTH KakK Y ApucToTess, Tak 1y camoro V6H
CiiHBI.

ApuctoTesnb BliepBble CTalI PACCMaTPUBATh TEOJIOTUIO KaK «O0KeCTBEeHHYIO (Guio-
copuio», «IepByio GUI0COGUI0», CIIEKYIITUBHYIO «BBICIIYIO CO3epIaTeIbHYIO Hay-
Ky» (Met. 1064b) [Apucrorens, 1934, 108]. Kak nsBecTHO B cBOel Kiaaccubukaumum
3HaHUsT ApuCTOTeNb Aenun Guaocoduio Ha TPU YaCTU: TEOPETUUECKYIO, TTPaKTUYe-
CKYIO ¥ To3Thueckyro. Tak, Teopetndeckasi puiocodust BKaoUaaa B cebs GU3NKY,
MaTeMaTuKy ¥ T.H. TepByio ¢wiocodpuio. IIpaktnueckas dumocodust obbennHsia

! Heob6xommmo yIOMSIHYTh M O TOM, uTo Tayduk M6parum mpeactaBui pyCcCKOS3bIYHOMY
YMTATEJIO0 HOBBIN MEPeBOJ, TpeThero Tpakrara VI6H CiiHbI U3 cepuyt CUMBOJIMKO-aJUIeropuye-
ckux pabor — «Ckaszanus o Canamane u Abcane» (TepBbliit epeBof, BbinosiHeH $1. OnnHae-
BbIM 1 M31aH B 1980 r., Bropoit — B.4. llnndap B 1981-m). Cm.: [6H-CuHa, 2019, 672-674].
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STUKY U TIOJIUTUKY, & K TIOITUUECKON APUCTOTETh OTHOCWII PUTOPUKY U TIOITUKY. Tep-
MuHOM BeoAoyia Craruput 0603HaYasT ONMH 13 HA3BAHHBIX BbIILIE PA3/IeIOB TEOPETH-
YyecKkoy («yMO3pUTeIbHON») bimnocodun — T.H. mepByio dmtocoduio («meradnsn-
Ky»), IPU3BAHHYIO U3yuyaThb CBEPXUYBCTBEHHbIE, BEUHbIE Y HEITOABMKHbBIE CYLTHOCTHU
(HeMaTepuabHble Hauaja MM MPUYMHBI), TIpeNebHble OCHOBAHMS BCEro CYIIETO.
VY Apuctorens «mepBasi Guwiocodusi» HasBaHA <«TeOJIOTMEN» eOUHOXKABI: «Takum
06pa3oM, MOr'yT OBbITh pas3/IMUeHbl TPU TeopeTndeckue GuUaIocoPckme AUCITUTUIAHBDIL
MaTemaruka, pusuka, Hayka o 6oxkectBe» [Apucrorenb, 1934, 108]. CrnenosaresbHo,
151 APUCTOTEJIST «TeOJIOTHUSI» eCTh, C OMHOI CTOPOHbI, yUueHMe o mepBoi duaocodun,
TIePBOITPUYMHE U 1IeJIM BCEX Bellel, a ¢ Apyroi — yueHue o [lepBogsurarese, NcTou-
HMKe ¥ e/ MUPOBOro 6b1Tus?. Kak oTMeuas 3aMmedaTesIbHbIi UCTOPUK, IUTEPATYPO-
Ben 1 6orocioB C.C. ABepuHIIEB,

TEPMMH «TEOJIOTVSI» Yallle MMeeT Kak Obl ABYXbSIPYCHYIO KOHCTPYKIMIO; HVDKHUIA
sapyc — ¢dwmnocodcekas criexysiys 06 AGCOMIOTe KaK CYITHOCTH, IEPBOIIPUYNHE
U LIeJIY BCEX Bellleif, T.e. UMEHHO TO, YTO Ha3BaJl «TeOJIoruei» ApUCTOTelb, BepX-
HU SIPyC — HEe MOTYILME ObITh YCMOTPEHHbIE PA3yMOM «VCTUHBI OTKPOBEHUS»,
HeIocpeCTBEeHHO cOoO0IIeHHbIe B «cioBe bokbem» [ABepuHues, 2006, 436].

CornacHo M6H Ciine, Teosorus i Metadusnuka ecTb HayKa (‘wim), KOTopast
JaeT BO3MOKHOCTb pasyMy JOCTMYb TIOMJIMHHOIO TOHVMAaHMsI BHYTPEHHEro yCTpOii-
ctBa MMpa. B cuy ocobeHHOCTel cBOero npenmMera (CyILero 1 ero CBOWCTB) MeTa-
(usuka 3aHMMaeTcs ObITMEM U, C OTHOM CTOPOHBI, IIPEACTaBISET COO0M OHTOJIOTHIO,
a C Apyroii — CTPEMUTCS YCTAaHOBUTD (uc6am) cyiiectBoBanme Ilepsoro [Ipunnmmna,
T.e. BJIsgeTcs Teosioruei. Takum o6pasoM, B TaHHOM KOHTEKCTe mMeTadusuka ecTb
HayKa 0 Obtmuu Kak Gvtmuu i, CJIENOBATENIbHO, HAYKd, 00BACHAIOW s 8CIKOE Cylyee.
IIBolHast xapakTepucTMKa MeTabus3uku, mnpemiaoskeHHas VM6H CitHONM, MOABOIUT
MBICJIUTEJIS K MIee O IJTyOOKOM CBSI3U MEXKIY TeosIoruei 1 oHtosorueit. [1ockoabKy
[epsoiit [IpuHIMI CyIlleCcTBYeT, MOCTOAbKY OH YaCTMUYHO COBIAAAET C IPeaIMeTOM
MeTapU3UKM — TakK, UTO TEOJIOrMsI BKIIOUAaeTCs B OHTOJIOIMIO: CylliecTBoBaHue bora
CTaHOBUTCSI HEOTHEMJIEMOM YaCThIO OBITMSI KaK TaKOBOro. /IBoiiHOe ompemesieHue
MeTabU3UKM OTpaykaeT ABOSKUI CIIOCOO PACCMOTPEHMS CYIeCTBOBAHUS MUY OBITHS
KaK TaKOBOro: MO0 ObITHE MpeACcTaBIsIeT co0o MpeaMeT MeTapu3nuuecKoro muccie-
JIOBaHMs, MO0 UAEHTUDUIIMPYETCS KaK CylecTBO [IpuHIIMIIa 1 TOTOMY 06sI3aTeIb-
HO OIpefesieTcsl Kak 6eCnpuunHHoe.

Teopetnueckyu metadusnka ABUIIEHHbI I/ ICTBUTEILHO HEBEPOSITHO Gorara 1 m3bl-
ckaHHa. MHorue mpo6ieMbl — Takue Kak ObITve U BCeOOIIHOCTh, OTHOLIeHne bora
M MMpa, Ipupoaa 3/la — IOJYYaloT B CUCTeMe apabCKOro mepuriaTeTika JOCTaTOuHO

? HecnyyaiiHo HasBaHMe JaHHOM paboThl VI6H CiiHbl M3BECTHO Ha AHIVIMIICKOM S3bIKE
kak «Metabusuka. Kuura Ucuenenns» (“Metaphysics of the Book of the Healing” (mepesog,
O. Mapmypa) [Avicenna, 2005] win “Metaphysics of the Book of the Cure” (mepeon
A. Bepronauun) [Bertolacci, 2002]).
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CcBOeo6pasHyIo TpakTOBKY. [Tocentee pebedHO OTTEHSIET IIePBOCTEIIEHHOE 3HAUeHe
metadmsuky V6H CitHbl ajist uctopum Guocodun Kak Ha 3amaje, Tak 1 Ha Bocroke.
O BasKHOCTM 3TOTO MPOEKTA YUEHOTO Ik MOHMMAaHMS KaK PasBUTYSI BOCTOUHOTO Mepu-
TaTeTu3Ma, Tak ¥ CPeIHEBEKOBOV €BPOIMEeNiCKON GuiIocoduy rOBOPUTb He MPUXOOUT-
CsI: 3aMevaTesibHasi BBOAHas ctaThst Tayduka Mbparuma menaet nmogo6Hbie 0GbSICHEHNST
136bpITouHbIMM. OTMETMM, UTO MMeHHO B «Teonorun» M6H CitHA JOCTAaTOYHO MOAPO6-
HO PacCMOTPEJT BOMPOC O ObITUM, B KOTOPOM Pas/IMuII CYIIIHOCTb (Maxulitia) v cylie-
ctBoBaHMe (8ydxcyd). OmHa U3 OCHOBHBIX M€ MYCY/IbMAaHCKOTO MbICJUTENST MOKET
OBbITh SKCIUIMIIMPOBAHA CIEYIONIMM O0OpasoM: CYIIIECTBOBAHME HE MOKET ObITh BbIBE-
JIeHO U3 CYIIIHOCTE Belleil 1M 06bsICHEHO MMM, a (opMa ¥ MaTepust camu 1o cebe
He CIoCOGHBI B3aVIMOJE/ICTBOBATb, BHI3bIBATh ABVSKEHME BCEJIEHHON MM TIOCTEIEHHYIO
aKTyaJM3alyio CYIeCTBYIOMX Beleii. CliemoBaTeibHO, CYIleCTBOBAHME TOJIKHO IPO-
MUCXOOUTh M3 JelcTByroleii [Ipuuntbl, KOTOpasl AejaeT HeOOXOAMMBIM, <«IIPUIAeT»,
«JaeT» UM «I06aBIsIeT» CYIEeCTBOBaHME K CYIIHOCTM. [IJis 3TOrO MpMYMHA TO/DKHA
CYIIIeCTBOBaTh M COCYIIIECTBOBATb C €€ CJIENCTBUEM.

HecoMHeHHBIM JOCTOMHCTBOM pabOThl HAM IIPECTABIISIETCS OUEHb JeTaTbHbIN,
JOCTATOYHO MHTEPECHbIN, JJAKOHUYHBIN M OUeHb BasKHbIM MH(GOPMATUBHBIN CIIPaBOY-
HbIIA ammapar paborsl (Ha 6os1ee uem 700 cTpaHuMI| TeKCTa IIEPBOrO TOMA MPUILIOCH
6osee 2,5 ThICSAY CHOCOK C pasbsSCHEHMSIMM TOI'O MJIM MHOIO POIa, TOLLA KakK IOYTH
600 cTpaHuil BTOPOTO OTMEUYEHbI 60Jiee YeM ThICSTUEN MPUMEYaHUil), YTO MO3BOJISIET
TOBOPUTb MMEHHO O KPUTUYECKON MCTOPUKO-PIIOCODCKOI IEHHOCTH pelleHsupye-
moro uspauust. Kpome toro, K TOMy IpMCOBOKYIUIEH ¥ CI0Baph apabCKMX TEPMIHOB,
COCTaBJIEHHBIN B OCHOBHOM Ha marepuase «Teomorvm» M6H CitHbl.

Taydpux M6parum usBeCTeH He TOJbKO KaK aBTOPUTETHBIN MMePeBOTUMK paboOT
psima Beigaronmxces humocodos mycyinbmaHckoro CpenHeBekoBbs (an-Dapabi, 6H
CiiHbI U [p.), HO ¥ B KaueCTBe KPYITHOTO CIIeLMaiCTa 1Mo apabo-ucaaMckum husio-
cobum U KyabType. ABTOp MepeBofa — TITYOOKMIA 3HATOK KJIaCCMYECKOTO Kajiama,
IITKOJIBI MBICJIV, KOTOPasi BO MHOTOM OITpefesisijia pasBUTIE Y MYCYJIbMaHCKOTO Bepo-
YUeHMsI, ¥ TYXOBHOM KYJIbTYPbl apabosi3bIuHOI MMITepyun. MOKHO cKa3aTb, YTO MHO-
rounMcjIeHHbIe TPyabl Mi6paruma 1 BbITOJHEHHbBIE MM 3aMeyvaTe ibHbIe IIepeBOIbl Kilac-
CUYECKMX COUYMHEHMIT apabo-MyCyJIbMaHCKOV (PyIocoduy MO3BOJSIIOT 3HAUNTEIBHO
JIyYlIlle TIOHSITh MHTEJIJIEKTya/IbHbIN MUP MC/laMa ¥ OLIEHUTh €ro BKJIajl B COKPOBUILIHN-
Iy MYPOBOV KYJIbTYPBI B I[€JIOM.

B merogonornuecknu uHTEpecHoy «I[lamMsaTKe umMTaTeNio» MEePeBOTUMK OOBSICHS-
eT 0COGEHHOCTH CBOei cucTeMbl TpaHcauteparym [M6u-Cuna, 2024, 1:11-147]%,
a Taxyke obpallaeT Hallle BHUMAaHMe Ha PsijI IPeII0KeHHbIX MM HeOJI0rM3MOB (Harpu-
Mep, «aHTUKU3UpYyIolias Guiaocodust ucaamar», «peBessiTuBHas peiurus» [Tam ke,
7-8]). Hecmorps Ha TO, UTO pa3bsICHEHWS aBTOPA IOHSTHBI U JIOTMYHbBI, HEKOTOPbIE

5 B cB3M € 3TUM XOTeJIOCh Obl 06paTUTh BHMMaHKe aBTopa Ha crarbio C.X. Kamuiaesa
«K Bompocy 06 ontummsanym CUCTeM TpaHCAUTepanyy apadorpadyyHbIX TeKCTOB» [Ksamu-
nes, 2018].
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Y3 HUX TPEOYIOT TOTIOIHUTEILHOTO OOCYKIEHUST — Kak, HalpuMep, TEPMUH «aBUIIEH-
HOBCKasI TEOJIOTU3AIVsI MeTahU3UKN».

Wrak, mpodeccopom Mbparumom npopenaHa 6e3ycIOBHO TUTaHMYECKast, TIeaH-
TUYHAs U CKpYIIyJe3Has paboTa — B TOM YMCJIe MO BbIBEPKE KaTeropuil U MOHSTUN
W6u Cithbl u ApucToTesst Ha apabCcKoM U PYCCKOM si3bIKaX. B 1iesiom, 910 meincTBu-
TeJIbHO (pyHOameHmManvHolli hepesod GyHdameHmaibHo20 mpydd, BasKHENIIETO
MCTOUHMKA TI0 MHTEJUIEKTYaJbHOM MCTOPUM KJIACCUYECKON apabo-MyCyJIbMaHCKOM
dunocodbmn nepuopa craHosyieHus U pacuBeta Apabckoro xamudara. [TosiBneHne
«Teonorum» Ha pyCCKOM sI3bIKe — CYIIIeCTBEHHBIN BKJIa[] B M3yUeHe apabo-MyCyJib-
MaHCKOV (GUI0COGUN U KYJIBTYPbI; 3TO OOCTOSITEbCTBO MTO3BOJIUT €M CTaTh HACTOJb-
HOJI KHUTOJ He TOJbKO AJisa pusmocodoB, MCIaMOBEIOB U MEIMEBUCTOB, HO U BCEX,
M3YYaIolIMX MUP MYCYJIbMaHCKOTO BOCTOKa WM MHTEPECYIOIIMXCS VM.
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ABUIIEHHV3M OBbIKHOBEHHBI

Penensust Ha: Zarepour M.S. Necessary Existence and Monotheism.
An Avicennian Account of the Islamic Conception of Divine Unity.
Cambridge: Cambridge University Press, 2022. 70 p.

AnHomauyus. PenieHsus mogpobHo obo3peBaeT kKHury Moxammena Caexa 3aperrypa
«Heob6xomumoe Cyiiiee 1 MOHOTEN3M. ABUIIEHHOBCKMIA ITOAXOM, K MCIaMCKOM KOHIIEIILINN
enuHcTBa boskectBa». ABTOp 0000IIIEHHO HA3bIBAET CBOEM MPOEKT «aHATUTUYECKUM aBU-
LeHHU3MOM». B kHure paccmarpuBaercst Mmeradusuka VI6H CiiHbI: B UaCTHOCTY, YUeHIe
o Heobxopnmom Cyliiem 1 TOKIECTBE €ro CyIIeCTBOBAHMS UM CYIIHOCTM; Te3UC 06 arpu-
OPHOCTM CYILIECTBOBAHUSI; aBUIIEHHOBCKME 3CCEHLIMAMN3M (QUCTUHKLMS CYLTHOCTU U CY-
IIeCTBOBaHMSI) M KaysasibHas Teopusi. [lompobHo pasbupaercs mopanbHas Teopus V6H
Citbl, ogpaszmessioLIas Bell Ha cylllee, HeoOXonmumoe camo Mo cebe, cylee, BOSMOX-
HOe camo Mo cebe, 1 Cylllee, HEBO3MOKHOE CaMO MO cebe; HA ee OCHOBE MbIC/IMATEIEM
BBIBOZISITCSI HECECCETU3M M MOJAIbHAs OVCTUHKIUS MEXIY HEeoOXOmMMO-CYIIM-0J1aro-
Iapsi-cebe ¥ HeO6XOmMMO-CYIIMM-Oarogapsa-apyromy. Ha ocHoBanum 31OV MeTabusu-
KM B KHUT'€ MPEATPUHUMAETCS MOTbITKA PEKOHCTPYUPOBATh METONAMM aHAJIUTUUECKOM
¢dmnocodun T.H. JOKA3aTeTbCTBO MPABEeSHbBIX U MTPEIBAPSIOLINE ero apryMeHThl. TpakTar
3apenypa cOmepskKUT [Ba I0Ka3aTeJbCTBA, BbIJEPSKAHHBIX B MJIAHTUHTMAHCKOM CTUJIE, ap-
TYMEHT OT HeOOXOIMMOI leTepMuHany, aprymeHT oT Heobxomymoro Cy1iero, aprymeHT
OT HEBO3MOYKHOCTY GeCKOHEUYHbIX Kay3aJbHBIX IETell ¥ UTOTOBOE «JI0Ka3aTebCTBO Ipa-
BefHbIX». Bce 3Ty aprymeHTsI BegyT K MPMU3HAHUIO equHCTBeHHOCTM bora. §1 monaraio,
YTO U3JIO’KEHHAsI B KHUT'€ MOJeJIb aBUIIEHHNM3Ma CTPaJaeT OT CePbe3HON HEIOJIHOTHI: TaK,
B Hell yIyIlleHa OPUTMHAIbHAST HEOTIATOHNYECKasT ¥ KOCMOJIOTMYECKasi COCTABJISIONIAs,
YIPOILEHHO ¥ 6e3 MOSICHEHUI M3JIaraeTcsl CJIOXKHAS M MHOTOACIIeKTHasl Kay3aibHasl Teo-
pust 16H CitHbl (BKITIOUAOIIAS, TIOMUMO apUCTOTEIeBCKMX YeThIpeX MPUUUH, JUCTUHK-
IIMIO TIPUYMH Ha OCHOBHbIE U BCIIOMOraresbHble). Hapsmy ¢ skckypcoMm B MeTausuky
ABMUIIEHHBI $ TIPEICTABIISTIO YNTATEITIO TIApasUIesi C TOMU3MOM Y €T0 aHaIUTUYECKON Bep-
CHUell, a TaKKe YAeJISIO 3HAUUTEIbHOe BHUMAHME KPUTHKE IBYX Ga30BbIX COCTABJISIONINX
aBUIEHHM3Ma — alpYOPHOCTY CYLIeCTBOBAHMS ¥ Kay3alMu, OCHOBAHHOI Ha TIPUHIINAIIE
COCYIIIeCTBOBAaHMSI IPUYUMHBI U CJAEICTBUS U CIielU(UIeCKOM TOHVMMAHUU AElCTBYIOIX
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npuunH. Ha Mol B3misia, Te3nc o6 ampuMopHOCTM CyIIeCTBOBaHMs (TI0 KpaiiHel Mepe,
B 3MMCTEMOJIOTMUECKOM KOHTEKCTE) COMHUTEJIEH, a Kay3ajibHast Teopusi ABUIIEHHbI, B CO-
YeTaHUM C OOBIYHBIMM TEMITOPAIbHBIMM Kay3aJIbHBIMM IIETISIMHU, BEAET K MPOTUBOPEUNIO.

Knroueswie cnosa: ananitiueckas Gpuiocodust, aHaIMTIYECKast TEOIOTMS, MOHOTEN3M,
3CCeHIMAaMN3M, MOAa/IbHAsT MeTadM31Ka, Kay3aJIbHOCTb, JOKa3aTebCTBa ObiTHS bora, ABu-
LIeHHa, aBULIEHHN3M, MCIaMcKast Guiocodus, «I0Ka3aTeIbCTBO MPaBeIHbIX».
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A Common Avicennism

A Review of: Zarepour, M.S. Necessary Existence and Monotheism.
An Avicennian Account of the Islamic Conception of Divine Unity.
Cambridge: Cambridge University Press, 2022, 70 pp.

Abstract. The review considers in detail Mohammed Saleh Zarepour’s book “Ne-
cessary Existence and Monotheism. An Avicennian Account of the Islamic Conception
of Divine Unity”. The author characterizes his project as “analytical Avicennism”.
The book examines Ibn Sina’s metaphysics: in particular, the doctrine of the necessary
being and the identity of its existence and essence; the thesis of the a priori existence;
Avicennian essentialism (his distinction between essence and existence) and Avicen-
nian causal theory. Ibn Sina’s modal theory, which subdivides things into being ne-
cessary through itself, being possible through itself and being impossible through
itself is discussed in detail; on its basis the thinker derives necessity of the modal dis-
tinction between necessary-existent-through-itself and necessary-existent-through-other.
Returning to this metaphysics, Zarepour’s book attempts to reconstruct by the methods
of analytic philosophy the so-called “proof of the righteous” and the arguments that
precede it. Zarepour’s treatise contains two arguments in Plantingian style (the argu-
ment from necessary determination, the argument from necessary being), the argument
from the impossibility of infinite causal chains, and the final “proof of the righteous”.
All these arguments lead us to the recognition of God’s oneness. I believe that the model
of Avicennism presented in this book suffers from serious incompleteness: for example,
it omits the original Neoplatonic and cosmological components and presents Ibn Sina’s
complicated and multidimensional causal theory (including, in addition to the Aristotelian
four causes, the distinction of causes into primary and secondary ones) in a simplified and
unexplained manner. Along with an excursion into Avicenna’s metaphysics, I present pa-
rallels to Thomism and its analytic version, and devote considerable attention to a critique
of the two basic components of Avicennaism: the a priori existence and causation based
on the principle of coexistence of cause and effect, in addition to a specific understanding
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of acting causes. In my opinion, the a priori existence thesis (at least in its epistemological
context) is questionable, and Avicenna’s causal theory, combined with the usual temporal
causal chains, leads to a contradiction.

Keywords: Analytic Philosophy, Analytic Theology, Monotheism, Essentialism,
Modal Metaphysics, Causality, Proof of God’s Existence, Avicenna, Avicennism, Islamic
Philosophy, Burhan al-Siddiqin.

CoBpeMeHHbIN YKUTaTeNb, MHTEpecyoImiics duiocoduein peauruu, OOJIKEH
OBITh XOPOIIIO HAC/IBIIIAH O T.H. K&JIAMUYECKOM apryMeHTe, MOJIYUYMBILEM IIIMPOKOe
pacmpocTpaHeHue 6Gyarojapsi IpocjaaBieHHbBIM Tpymam A6V Xamwmpa an-I'azanit
(ym. 505/1111) u yke B Hallle BpeMs CIIPaBeIJIMBO aCCOLMUPYEMOM C MMEHeM
VYunbsama Javina Kpeiira (pon. 1949) [Cnenuosa, 2024, 72-76; Oasuc, 2016, 207-
213]. Ho «kanmamMmnueckuit apryMeHT» — He eIMHCTBEHHOEe TEeUCTUYeCKOe OPYsKue,
KOTOpO€e COBpeMeHHbIN (uyiocod BIipaBe BHIHYTH U3 60raTo MHKPYCTUPOBAHHBIX HO-
SKEH MCJIAMCKOI Ky/IbTypbl. CJIOBHO B MOATBEPKIEHNME 3TOV MbICU BHIXOAUT B CBET
HOBasl KHMra, nmpuHajiexaias mepy Moxammena Canexa 3apemypa [Zarepour,
2022] — ysKe MPU3HAHHOTO B COODIIeCTBe aHaMUTHUeckux duaocodos mpodeccuo-
HaJla — ¥ MPEe3eHTYIONIas CTapblii-HOBBIN apryMeHT, pa3spaborannbiii VI6n CitHO,
a UMEHHO — JIOKa3aTesbcTBO OoT Heobxomumo-Cyiiero.

Bes mpeyBennueHnii OTMeUY, YTO Mbl MUMEEM JI€JIO C Uy Th JI HE TIEPBO MOHOTpa-
(bwmeit, cO3maHHON B PyC/Ie aHanumuueckol ucaamckot gpunocoguu (KHUTU O KOTOPOW
MOSKHO II€PeCUMTATh 110 IajibliaM ogHOM pyku)'. Ee comepskaHye u 1eib KOHKPETHbI
¥ aMOUIIMO3HBI: 3aperyp HaMepeH BIOXHYTb HOBYIO KM3Hb B MOJAJIbHYIO ¥ 9CCEHIa-
JIMCTCKYIO MeTabusuKy ABUIIEHHBI, 0O0CHOBATH C 3TUX MO3UIUI UCTAMCKIII MOHO-
TEU3M ¥ BOIUIOTUTDb ITPOEKT, KaK BBIPASKAETCS CaM aBTOP, UCIAMCKO20 ABUYEHHU3MA
[Ibid., 6]. MoHorpadms, otmeueHHast 3arosoBkoM « Heobxommumoe Cytuee» (Necessary
existence), usgaHa B Kambpumkckon cepun «Elements in Religion and Monotheism»,
rae MmybJauMKyIOTCS CKPOMHBIE M0 00beMy Tpyabl 0 dunocodun penurun. Brpouem,
OTOBOPIOCH, UTO ee CJIeyeT CUMTAThb CKOpee KHMKEUKOM, HEeXKeJM TMPUBbIUHBIM aHT-
JIMMACKUM aHAJIUTUUECKUM «TaJIMYIOM»; U XOTS KOHIIEMIS 3apenypa U3JioskKeHa B Heil
Ha KaKUX-HUOYIb ISTUOECSITU CEMU CTPAHNIIAX, €€ JAKOHMYHOCTh HUCKOJIBKO He yMa-
JIIET COMep>KaHMsl, K KOTOPOMY $I TIEPEXOKY 63 JIMIITHUX TPeIICIIOBUIA.

W3HavasbHas 11eJ1b KHUTYM — 0O0CHOBATh aBUIIEHHOBCKMIA, «MCIAMCKUIT» MOHOTE-
M3M. DTOIi LIeJIM Cpasy sKe MPeANoChIaeTCs UIeooruuecKas, e He arnojoreTmnye-
CKasl, paMKa, — OYEBMIHO, HeoOXomyMast it OObSICHEHMS IKCIIAHCUY aHATUTIYECKOTO

! Ha pyccKoM si3bIKe HEKOTOPbIE CBEIEeHNsI O Hell ¥ KOHKPETHbIX ee 06pasiiax MOKHO M0-
JYIUTh U3 ABYX cTareii: Moet [IlInmakoBckmit, 2023] u K.B. Kapnosa [Kapmos, 2024]. 3a no-
MIOJTHUTEJIbHBIMY TIOAPOGHOCTSAMM OTChUIAI0 YMTATEsI K CIIEaJM3MPOBAHHOMY U BecbMa
nosiesHoMy canTy: https://islamicanalytictheology.org/ (mara o6pamenus: 21.07.2024).
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aBMIIEHHM3Ma B 00JIaCTb COBPEMEHHbIX XPUCTUAHCKUX (uiocoduu u Teojoruu. Ilpe-
TeH3UM K IOC/IeTHMM GYHAMPYIOTCS aBTOPOM KOpaHM4YeCcKyMi TadcupamMmy — B YaCTHO-
CTU, TOJIKOBAHMSIMM HA COPOK BOCHMOJ aliaT YeTBepTOil CypblZ. 3aperyp MpakTUIeCKu
Cpasy ke MOCTYIUPYeT: YOeKAeHHOCTb JTMUYHOCTU B MIPUHIINAIIE mMasxiid’a, MPOTUBOIIO-
JIOSKHOCTM WUpK’a, COCTABISIET HEUTO, B OOLIEM I CYIIIECTBEHHOM CMbIC/IE TIPEBPaIIaio-
1iee yesioBeKa B NIOAJIMHHO PEeJIMTMO3HYIO JIMYHOCTD (truly religious person) [Zarepour,
2022, 1]. Orcroma 3aperryp HpOTSITMBAeT MOCTMK K «OOIlell Bepe» aBpaaMMyecKMUX
PEJIUTUIL: OTpaHNYMBAsT TTOHSITHE UCIAM JIUIIIb MYCYJIbMaHCKOM KoHdeccuen, Mbl HEM3-
6eKHO CTOJIKHEMCS C TEM, UTO OHO He OXBAaThIBAeT BCEX IMOMJIMHHO PEIUTMO3HBIX JTI0-
Ieyl — Jaske TeX, UTO KM Ipexkae rnponoseny IIpopoka u 6e1i HapeueHb! B KopaHe
«MyCyJIbMaHamu» (CM., Hanpumep, anat 3:17, noBectByommii 06 ABpaame). [Tostomy
3apenyp HacTaMBaeT Ha OoJiee MHKIIIO3MBUCTCKONM MHTEPIPETAIM TEPMIUHOB «MCTaM»
M «MYCYJIbMaHVH»: OH BbIJIEJISIET B YOEXKIEHUSIX MYCYJIbMaHMHA MMEHHO MOHOTEN3M,
yuenue o enmuHcTBe bora u Ero cBoiicTBax, u TpebGyeT, 4TOObI 3TO yueHMe COBIaja-
JIO C YOOBJIETBOPSIOIIMM aBTOPa KHUTY TOJIKOBaHMEM KOpaHMYeCKoro Tekcra. B urore
MbI TIOJTyYaeM HeKyIo (OpMyITy, TO3BOJITIONIYIO OMCaTh HACTOSIIIETO MYCYJIbMaHMHA-
«IKYMEHUCTa»:

Mpbl MO’KeM 3aK/IIOYNTh, OCHOBBIBasICb Ha KopaHe, UTO MCTMHHAS peUTUsT
€CThb Ucnam B 3HAYEHUY VICKPEHHEro MomuuHeHus bory, a MogjIMHHO pesuriios-
Hasl IMYHOCTH OYIET MyCyl1bMAHCKOL B TOM CMBICJIE, YTO OH WJIM OHA TPU3HAIOT
(endorses) eguHcTBO Bora u nckpenHe nmomumHsOT cebst bory. Mtak, 6bITh My-
CYIbMAHUHOM B COOGCTBEHHOM KOPaHMYECKOM 3HAUeHUM — ellle He 3HAUUT UMEThb
OMHO3HAYHYIO CBSI3b (simple connection) ¢ TeéM, YTOObI OBITH HOCUTEIEM COLIMO-
KYJIbTYPHOTO 00603HaueHust «Mmycyabmanus» [Ibid., 2].

[TosTOMy MyCy/lIbMaHWH, He TPU3HAIOIINIA SApa MOHOTEMUCTUUECKON TOKTPUHbI
" He ucnoBenyoImii B bore Tpex Ero cBoicTB (Bcebsaroctb, BCEMOTYIIECTBO, BCe-
3HaHKe®), He MOXKET CUMTAThbCS MYCYJIbMAHMHOM B TOM CMBICJIE, B KAKOM 00 3TOM
rosoput Kopawn [Ibid.].

He cocrasiiser Tpyga yBUIETD, UTO 3TUM «GJIarOopOIHBIM» JKeCTOM 3apenyp BIOJ-
He CO3HaTeJbHO XOUeT CMSITUMTh IIPO3eIUTCKMIL 06pa3 ucaama U ero TeoJoTUH, Cre-
JIaTb MOCJIeTHIO 6ojlee akaJeMuyecky pecrekTabesbHoii. OTHAKO 9TOT X0, U3JIMIIIEH
WM, TIO KpaHel Mepe, coMHMUTeeH. OTHOCUTEIbHO COMHUTETbHOCTM 3aMevy, UTO

? «IlouctuHe, Ajlax He IpoILAeT, 4ToObl EMy mpupaBasy cOTOBapuIlei, HO MPOILAET
TO, UTO MEHbILIE ITOr0, KOMY TOKEIaeT. A KTO mpuaaeT AJIJIaxy COTOBApPUINEN, TOT M3MBbICITMAI
Benukuii rpex» (mep. M.IO. KpaukoBckoro).

5 MHe He COBCeM IMOHSITHO, KaK YBA3aTh BCE 3TH «KJIaccuueckue» arpubytel Bora ¢ moso-
SKEHUSIMU OT/IeJIbHBIX MCTOPUUECKUX JOKTPUH, €CJIM OJVH TOJIBKO aTpubyT BCebIarocTu mosry-
YaeT B MYCYJIbMaHCKOJ MbICJIY IMaMeTPaTbHO ITPOTUBOIIOIOKHBIE TPAKTOBKU. Y TBEPsKAEHUE
3aperrypa COBMECTMMO pasBe UTo ¢ ¢asbcadoii, OT KOTOPOI aBTOP KHUTH, KaK 3TO CTAHET SICHO
HUKe, ¥ OTTaJIKMBAETCs.
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MOOGHbBIE PACCYKIEHVSI MOT'YT BbI3bIBATh BOIIPOCHI Y MYCY/IbMaH MHBIX HATIPaBIeHUI
(u IpexkIe Bcero y npefcTaBuTesieil 60IbIIMHCTBA — CYHHUTOB). CaMblil, TIOXKAaITYIA,
OUEeBUIHBIN BOIPOC MOKHO C(HOPMY/IMPOBATh CPasy: JOCTATOUHO JIY TAKOTO «KOpPaHM-
YeCKOro», pacIljIbIBUaTOro ONpeeieHNs CTaTyca MyCy/IbMaHMHa, YTOObI CUUTATh €ro
TakoBbIM? [TbIT/IMBBIN JKe XPUCTMAHUH He 3a0ymeT YTOYHUTb: KopaH oeiicTBUTETHbHO
Ha3bIBAeT JIIOAEN, KUBIIMX N0 pokmeHus [Ipopoka, MycyibMaHamy, — HO CJeny-
eT JIM U3 ITOTO, UTO ¥ COBPEMEHHbIe UyIeU, U XPUCTUAHE TOKe 8 KAKOM-MO CMblCile
MMEHYIOTCSI MyCy/IbMaHaMm, a He «jtonbmy Kuuru»? MHe npencTaB/sieTcs, mepBbiit
BOIIPOC 3aCJTY>KMBAET OTPUIIATEIbHOTO OTBETa, TOTA KaK Ha BTOPOI MOJOKUTETHHO
OTBETUT TOJIbKO CaM 3apenyp M COBpeMeHHbIE VICJIAMCKME MOAEPHMUCThI, O KOTOPbIX
3[€eCh YIOMSIHYTO K MECTY: apryMeHTauys 3apemnypa B 3aIlUTy MPeCTaBIeHNS O TOM,
YTO 3HAUMUT OBITH MYCYJIbMAHWHOM, KaK pa3 MPeCTaB/ISIIOT ONMH M3 BUAOB MCJIAM-
CKOT'O MOIepHM3Ma, O UYeM HeIBYCMBICJEHHO CBUIETENbCTBYET CChLIKA HA XOPOIIO
usBectHyio pabory [llnxaba Axmena «Urto Takoe Mciaam?»?. Urto kacaercs 6eccMbic-
JIEHHOCTH «ITPO3eJIUTUUECKOTO» X0fa 3aperypa, TO C HUM JeJI0 OOCTOUT ellle MpOIlie:
€CJI aBTOP XOTeJT yOenuThb 3arnagHbix GmiocodoB B TOM, UTO ABUIIEHHA, NYIENCKIe
M XPUCTMAHCKYEe MOHOTEMCTHI JIEJISIT OOIIIee 1MoJie Bepbl ¥ eOUHbBIN JUCKYPC, OH IPO-
Jenan «cusndoB TPyI», KOJIb CKOPO aBTOPUTET ABUIIEHHBI B 3aIIaTHOM Mupe 6eccrio-
peH. [TocenHee 06yC/IOBIEHO He TOJIBKO KaueCTBOM TpynoB dmtocoda n3 byxapsl, HO
u 061MM GmtocodckuM 6a3sucoM BYX aBpaaMUUeCKUX TPaIUIINiA.

Bmpouem, Bce, 0 ueM peub IIUIa JO 3TOTO MeCTa, — JIMPUKA; TeNephb S IEPEXOKY
K «IUTOTM ¥ KPOBM» PeleH3UPYeMOIi KHUTH. 3apernyp CJemyIoNM 06pa3oM ouepumn-
BaeT IeHTpaJibHYIO ee mpobiemy. [Tyckaii Kopan nocrynupyer ¢GyHIaMeHTaJIbHOCTD
MOHOTEN3Ma B TEOJIOTMY; OOHAKO B MCJIAMCKOM OOTOCIOBCKOM TPAaAVUIMMA BbISICHEHVE
U IOKa3bIBaHMe eAVHCTBEHHOCTHU U CYI[eCTBOBAaHMS BCeBbIITHero MmosyaraiTcs B Kavye-
CTBe IBYX KJIIOUEBBIX 1ieJiei, IBYX MPOoOIeMHBIX y3I0B. bosee Toro, Tpaguums He naet
OTHO3HAYHOT'O OTBETa Ha KJIIOUEBONM BOIPOC MMUCKYCCHM, TIO-Pa3HOMY paspellaeMbiii
pasHbIMM aBTOpaMi, — BOIMPOC O TOM, uTd ecth bor. [TpMmepamu storo Hecorsa-
Cusl y Halllero aBTopa ciryskar MHenus an-Kunanii (ym. 256/873) (bor ects Uctuuuo-
Enmubiit (an-edxud an-xaxk)) v an-®apabi (ym. 339/950) (Bor ects [Tepsoe cyiiee)®
[Ibid., 2-3], mByX IpeacTaBUTEIEN OMHOM MHTE/UIEKTYaIbHOM HIKOIbI — (ambcabbi’.

* Cwm. mpum. 2 B Kuure 3apenypa [Zarepour, 2022, 2].

5 Kak MHe IpefcTaBiseTcs, 3apenyp yX OOJbHO yIIpolaeT cyxkiaeHue an-Dapabii
o ToM, uT6 ecTb Bor. B Tpakrare «O kiaccuburauym Hayk» «BTopoit yunTesib» paBHbIM
obpasom xapaktepusyer bora u kak IlepBoe cyiiee, 1 Kak HE3aBUCUMOE, CAMOCTOSITETbHO
OBITHMIICTBYIOIIEe CcyInee, ¥ Kak ExnHoe, u kak CosepiieHHoe [an-@apabu, 1970, 173-174].
Ta ke KapTuHa BbIYMTBIBaeTCS 1 13 Tpyna «O B3IIsgax skuTesen 1o6poaeTebHOTO ropoma»
[Tam ske, 203-205]. AKueHT, cielaHHbI TTepunaTeTMkom Ha «IlepBom cyiem», 06bsICHSIeT-
cs1, TIO BCel BUIMMOCTHU, TeM, UTO ¢puitocod paccyskpman o bore B koHTekcTe Ero oTHoIIEHM
C TBOPEHMUEM.

¢ TlociemHee BbI3bIBAET HEKOTOPOE HENOyMEHMe UYUTAaTesisl, OCBEeIOMJIEHHOIO B MCTO-
pyM ucaMckon Mbicii. OOIEN3BECTHO, UTO TMpobieMaTuka arpubyTOB U CYILECTBOBAHUS
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Ha stom done 3apernyp u obparaercst K GyHIaMEHTY TeOJOruu u meTabusuku ABu-
LIEHHBI, 8 MMeHHO — K noHsITII0 Heobxomumo-Cyirero (Necessary Existent, 6Gocii6
an-8yodxcyd), BLICTYIAIONIEMY OCHOBOI MJIS1 aHAUTUUYECKOW PEKOHCTPYKIUU 0606-
LIAIOIIer0 «J0Ka3aTelbCTBA NpaBefHbIX» (OYpxdH ac-cuddiikiiH), KOTOPOe, B CBOIO
ouepenb, BeeT K 000CHOBAaHMIO CYIeCTBOBaHMUS U equHCTBa bora. O6bscHeHNIO pa-
GOTBI 3TOTO JOKA3aTEIbCTBA MPENNOCIaHbl 9KCKYPC B MeTadusuKy ABUIIEHHBI U pe-
KOHCTPYKLMS B TEPMMHAX OHTOJIOTMYECKON 3aBUCUMOCTY €€ KJIFOUEBOT'O MOHSITUSI —
IeJCTByIOIIei Kay3auuu/mpuumnHHocTu (efficient causation) [Zarepour, 2022, 4].
OTO 03HAuUaeT, YTO aHATUTHMUECKUI GmIocod BIIpaBe MPeABKYLIATb 3[eCh HE TOJbKO
«BKYCHBII», BOCXOASIIMIA K APUCTOTEITIO 3CCEHIIMAIN3M, HO I COBPEMEHHYIO MeTa-
dusuxy ocHoBbiBaHua (grounding)’.

[TockoybKy 3apemnyp XOueT UeTKO OTTPAaHUYMUTb aBUIIEHHM3M OT MHBIX HaIlpaB-
JIEHUI TeUCTnYecKkomn ¢Gmiocodui, IOCTONbKY OH YTBEPXKIAEeT, UTO 9Ta MeTadusuka
SIBHO TNPOTMBOPEUUT COBPEMEHHOMY TPEHIY Ha yBJIeUueHMEe OHTOJIOTMYECKUM IOKa-
3aTeIbCTBOM AHce/lbMa («TeOJIOTMEN COBEPIIEHHOIO CYILEro») M COAEpsKUT Oosee
HaIeKHYI0 GMI0CcodCKyo mporpammy. [1eicTBUTENbHO, C TOCAeIHNUM, Ha MEPBbIN
B3IVISI,, CTOUT COTJIACUTBCSI, TIAMSTYS O TOM, CKOJIbKO CITOPOB IOPOAMJIN TIOTYTU pe-
KOHCTPYMPOBaTh aleKBaTHYIO MeTapu3NUeCKYIO0 U JIOTUKO-METOIOJIOTMUECKYI0 6asy
paccysknennit Aucesnsma u3 [Ipociornona [Plantinga, 1974, 196-221], — nHaumHas
¢ A. [Tnantmuru u 3akanumBas b. Jledroy [Leftow, 2022], — paBHO Kak ¥ MOMIBITKA
chopMypoBaTh BHATHBIN OHTONOTMYecKuii aprymeHT [Oppy, 2008]. Tem He meHee
B MpodeCcCMOHATBbHON Cpefie CKEICUC BbI3bIBAET M aBUIIEHHN3M; Iajiee s MOCTapaiCch
IMOKa3aTh, UTO M 9Ta IIPOrpaMMa, HECMOTPSI Ha JOCTOMHYIO paboTy aBToOpa, He CBOBOI-
Ha OT HEZOCTATKOB U MOPOKOB. 51 Takke MOAPOOHO OCTAHOBIIOCH HA BOMPOCE O TOM,
KaKoOM SI3bIK 60Jj1ee IpyTruX MOAXOINUT JIJISi PEKOHCTPYKIIMM aBUIIEHHOBCKONM MeTapu3n-
Ki. B usnoskeHuu mo3unyy 3aperrypa s IepsKyCch MOBECTBOBaHMS KHUTH, CJIEAYIO ee
OPUTMHAIBHOMY MOPSIAIKY, TyCKail M C COOCTBEHHBIMY KPUTUUECKVMM Pa3MbIIILIEHMSI-
MU U CIIPABKaMy O KOHTEKCTe OTHAETbHbBIX UIEN.

Teonorum, paccmarpuBarolLye IPUPOIY U CBoVicTBa bora, mpuHATO Ki1acCubuIpo-
BaTb CaMbIMM Pa3HbIMM CIIOCOOAMM, OIHAKO B KaUeCTBE OCHOBAHMSI MONOOHBIX KIaCCH-
(bukanyit 06BIYHO BBICTYIIAET HEKast MpobyieMa — HampuMmep, Kem siBiistercst bor (Jiy-
HOCTBIO MM Borom Kjaccudyeckoro Tensma), Kak cootHocsTcs bor dmmocodos u bor
peuruosHeIx [Trcanuii 1 T.I. 3apernyp, OmHAKO, Ipe[jaraeT MOACTYUTbCS K pooJie-
Me He COBCEM IIPUBBIYHBIM ITyTEM, HO, KaK MHe Ka)KeTcsl, 6oyiee TPOAYKTUBHBIM IS

Bora mpopabarbiBasiach 1 B Kajiame, TpUYeM C OOJBLIMM TEOPETUUYECKUM Pa3HOOODa3MeM.
Hackosibko st MOT'Y CYAMTb, OOHM MYTaKaJJIMMbI 3asiBMIM Obl, UTO (QyHIaMEHTabHbINA aTpu-
6yt Bora — ero 605kKeCTBEHHOCTb, TOrTA KaK [PYrue B KaueCTBE TAKOBOTO BbIAEJIMIIN ObI €r0
€IMHCTBEHHOCTh. HeKOTOpOE MpecTaB/IeHe O KaJlaMueCckoM Cpese MPobIeMbl JatoT paboTh
T. 6paruma [V6parum, 2010] u @.0. Hodana [Hodan, 2017, 35-47].

7 OcHOBBI «MeTabu3NKM OCHOBBIBaHMsI» M3JIOkeHbI B pabore k. [ladbdepa [Schaffer,
2009].
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COBPEMEHHbBIX MeTahu3NIeCcKuX 1e6aToB. ABTOP COCPEIOTOUEH Ha CJIEMYIOIIEM BOIIPO-
Ce: YTO MMEeHHO MbI JJOJDKHbI CUMTaTh (DyHIaMEHTAIbHBIM M CYIIIHOCTHBIM CBOMCTBOM
bora? Ilpencrasienns o pyHmaMeHTa bHbIX CBOVCTBAX bora 1 0 ToM, Kak OHM CBSI3aHbI
IPYT C IPyroM, 3apemnyp KIacCUPUIMPYeT Ha OCHOBAHUM BO3MOSKHbBIX peIlleHui JaH-
Ho¥ ipobitemsl [Zarepour, 2022, 5]. B uTore Mbl mosyyaem CAeAyHOIIYIO CXEMY:

Kak cooTHOCSATCSI 605KeCTBEHHbIE CBOCTBA (aTpMOYThI) APYT C APYTroM?

EnmyHCcTBeHHBI 6G0KeCTBEHHbI aTpubyT MHoskeCTBO 605KeCTBEHHBIX aTpUOyTOB
(single-divine-attribute) (multiple-divine-attributes)

[TpuBenenHast KiaccubuKaIys JEMOHCTPUPYET HE TOJBKO KOJIMUYECTBO pPeasbHbIX
" GyHIaMEeHTaTbHbIX CBOMCTB-aTpMOyTOB Bora B COOTBETCTBUM C ABYMS KaTErOPUsIMIMA
KOHIIEIILIMIA, HO 1, TIPEKIE BCEro, cnocob 0bssCcHe s BOIIPOCa O TOM, KaK MOKHO Hau-
6ostee moiHbIM 06pasom Bora omicars. Kiaccudykanys 3BpucTiuecky mojiesHast, Ho,
BO3MOKHO, HerosiHast. CO CBO€l CTOPOHBI s Mpe/ijiarai JAOMOIHIATh €€ TeOJIOTHel Cési-
3AHHBIX B0EOUHO BOHCECMBEHHBIX AMPUBYMO8, T.e. TAKO! TEOJIOTHUEN, UTO MOCTY/IUPYET
Ha/inume y Bora Heckonbkux d)YH,ZLaMQHTaJ'[beIX CBOI./JICTB, BbITEKAIOIIMX OPYT U3 IpyTra
M IPYT B Apyra, 06pasyouix OTHOBPEMEHHO OOVH aTpUOYT Y HECKOIBKO CPaBHUTEIb-
HO CaMOCTOSITE/IbHBIX CBOVMCTBS, MOKHO BO3pasuTh, YTO MO€ IIpeIJIosKeH e MOIIagaeT
TIOJT, KATETOPHIO eOUHCMBEHH020 B0XHCeCm8eHH020 ampubyma; paBa, st TOTOB MIPUHSTh
JaHHOE BO3paskeHue TOJIbKO B TOM C/Tydae, ecji OyeT MOKasaHo, YTO MHOKECTBO aTpu-
OyTOB, IIPENCTABISIIOIINX COOO0 OIHO CBOVICTBO, 3aBUCSIT OT OIMHOTO U TOTO K€ aTpuby-
Ta. 51 6bI MOT MIOKa3aTh 9TO C TIOMOIIBIO CIIEAYIOIIMX CXEM:

(1) IX(PxAQx((Px—Qx))

3necb P — dyHmamenTanpHOe cBoiicTBO, a Q — 3aBucumoe ot P. (1) cooTBet-
CTBYET eduHcmeeHHoMmy 6oxcecmaenHnomy ampubymy. Ilpu mHoxcecmee 60oxcecmaeH-
HbIX ampubymoe cxeMa He 6yIeT JeMOHCTPYPOBATh BO BHYTPEHHUX CKOOKAX BbIBOMIM-
moctb Q u3 P; Hanporus, mpu orpunanmy P umm Q 6ymer n1oxkHO, uto AXPXAQX. s
CBSI3aHHBIX BOEIMHO OOKECTBEHHBIX aTPUOYTOB HEOOXOIMMA MHAST CXEMa:

(2) IX(PxAQX((Px—=Qx)A(Qx—Px)))

B ommune ot cayyas (1), cayuan (2) otmedeH P u Q — dyHmameHTaIbHbIMU
CBOJCTBaMM, OGJIafAIOIMMY B3aVIMHBIM OTHOILIEHMEM BBIBOIMMOCTU U pedIeKCHBHO-
CTHU; B OT/IMUME OT MHOMCECINBA 60MceCBEHHbIX ampubymos, OHU He TO/KHBI CINTaTh-
Cs1 He3aBYCUMbBIMU JIPYT OT Apyra QyHAAMEHTATbHBIMM CBOVMCTBAMM, YTO MOKHO OBLIIO
OBl MMPOSICHNUTH, OXapaKTepM30BaB B3aMMHYIO BBIBOAVMOCTH IIPY MOMOILM OIepaTopa

HeobOxomumocTu. [IpymepoM Teosnorunn eduHcmeeHH020 GOXHCECMB8EHHO20 ampubymad,

8 HO Bce171 BUIOVMMOCTH, K T€OJIOTMN TAKOI'O TUIId MOXXHO OTHECTM MHOI'Me KOHLEeIINn rpe—
YEeCKOM XPUCTUMAHCKOM OGOrOCTIOBCKOM TPafMULIMN.
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o 3apenypy, OCTaroTcst Teosornu AHcesbMa M ABUIIEHHbI, — OIHAKO OHM IPUHMMA-
IOT B KauecTBe (hyHIAMEHTa/TbHbIX pasHble cBoiicTBa bora («6biTie, 6Goee KOTOPOro
HeJIb3s HUYEro IpeICTaBUTh» (T.e. aOCOJIIOTHOE COBEPIIIEHCTBO) U «6bITh Heobxomu-
Mo-Cy1imm» cooTBeTcTBeHHO) [Zarepour, 2022, 5-6]. O6benunser AByX dunocodos
U CTpeMJIeHNE TTIOCTPOUTH allPMOPHBIN apryMeHT, BbIBECTH ObITie Bora u3 comepskanms
camoro ¢yHmameHTampbHOro Ero cBoiictsa [Ibid., 6].

Terneps s Iepexoky K TeM 6a30BbIM IOHATUSIM ¥ METOAM, UTO [eJIal0T apryMeHT
ABWIIEHHbI BO3MOKHBIM. OTM TIOHATHUS SIBJISTIOTCS MeTahU3UUECKUMM, MMOCKOIbKY
ABWIIeHHa OTBepraeT caMOOUYeBMAHOCTD CyIlleCTBOBaHUS bora u mokasarenbcTB Ero
ObITHUS, CHOPMYIMPOBAHHBIX CPENCTBAMM MHBIX, HEXXeau meTadusmka, umocod-
CKMX OUCHUIUIMH (OTNOYAeTCs OH ¥ MPOTUB apryMeHTa OT TBOPEHWS U NeNCTBUM
Bora) [Ibid., 7]. Takum ob6pasom, peuyb UOET O JOKA3aTeJbCTBAX BHIBOAUMBIX Uepes
Teopetuueckue (Hazapultitia) paccyxnenus [Ibid., 8]. UTo6s! mpaBUIbHO MPUIOKUTH
9TU TeOpeTUUeCKMe PaCcCyKIeHNUs, HYKHO MOHSITh, KaK BOOOILE CIeyeT pacCMaTpu-
BaTh bora mpu NpUHATUM TEOJIOTUU eOUHCMBEHHO20 OOXHCeCmMBeHH020 ampubyma.
Hauatb ciiemyeT ¢ 6BITHS KaK CYyIIeCTBOBaHMS, KOTOPOEe aHAIM3UPYETCS CIIeNYIOIIUM
obpaszom. Bospmem mpomnosuimio

(3) HeuTO CYIIECTBYET.

OHa MOKeT TpPaKTOBaThCsl allOCTEPMOPHO, TMOCKOJIbKY Mbl BIIPaBe BbIBECTU ee
U3 OTbITa U SMIMpUUeckux (aktoB. Ho ABuileHHa (Kak yTBepskmaeT 3apernyp, 9TO
crenyeT U3 JIOTUKU pacCcykaeHuii «[J1aBHOTO 111eiixa») JaeT eMy arnpyuOpHYIO MHTEp-
MpeTanuio, MTOCKOJIbKY (3) BBIBOOUTCS M3 MPOIO3UIUN

(4) s cymiecTByto,

T.e. Ha OCHOBaHMM aprymeHTta «Ilapsiiero uemoBeka». CommacHO (4) BBIXOOUT, YTO
u3 (3) u (4) ciaemyeT UCTMHHOCTD MPOIIO3ULIMM «CYIIIECTBOBaHME peasibHO» (there is
existence)’, UTO He3aBMCUMO OT OIBITA U3BECTHO JI0O0MY cyobekty. CriemoBaTesbHo,
ecsn (4) MCTMHHO alpUMOPHO, TO allPMOPHO UCTUHHO 1 (3), a «CyIleCTBOBaHME — pe-
anbHO» [Ibid., 9].

[TpogeMOHCTpMpPOBAB, UTO TIOHATHE «CYIIECTBOBAHME» AIPUOPHO, SI TIEPEXOXKY
K CJIEAYIOIIEMY LIary, MPEeACTaBJISIONIEMY COOOM SIpO aBUIEHHM3MAa KaK TaKOBO-
ro, — K acceHumanmcTckoin meradusuke. Cienys M6u CitHe, 3apemnyp BbleJiseT aBe
dyHIamMmeHTabHbIe MeTadusMyeckue Kateropuu (a eciau ObITb TOYHEe — COCTOS-
HUS) CYIIEro: CYIIHOCTb (Mmaxiiiitia/aam/xaxiika/ma6ii‘a/essence) U CyIlleCTBOBaHME
(8ydscyd/existence). IlepBoe MpMHALJIEXUT BeIllaM M CJIY>)KUT OTBETOM Ha BOITPOCHI
«YTO 3TO?», KKAKOBA 3Ta Belllb?», 0603HaYasi TEM CaMbIM UTOMHOCTb (quidditas) pes-
meToB. CyIIHOCTb He 3aBUCUT OT TOTO, CYIIECTBYET JIM Belllb, KOTOPYIO OHA Xapak-
Tepusyet. Bropoe 0603HauaeT KOHKpPETHbIE OOBEKTBI, MAPTUKYJISIPUN, T.€. aKTYaIbHO

° ByKBaJbHO HEIepeBOOVIMAs Ha PYCCKMI SI3bIK MPOTO3ULIMS, K KOTOPOU ellje MOKHO
MIPEJJIOKUTD MEPEBOA, «MMEETCS CYIIIeCTBOBAHMEY.
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cyiee. JIFOOOIBITHO, YTO, KAK OTMeUaeT 3apernyp, YIIOMSIHyThle MeTadusnyeckue Ka-
Teropuy ABUILIEHHbBI VCIIBITAIM BMSIHME PaHHEN MCIaMCKOM MbIC/IM C €€ OUCTUHKIIN-
et Bellu («BEITHOCTh») U CYIIEro («CYIIeCTBOBaHME» ), IPMYEM OJUH U TOT ke OOBEKT
MOKET OMMChIBATLCSI M KaK aKTyaJbHO-CYILlee, ¥ KakK Belllb. HekoTopbie U3 ApeBHUX
MYTaKaJIJIMMOB [iaske IOJIarajy, YTO YeJJOBEKOM MOTYT ObITb MO3HAHBI OOBEKTHI, SIB-
JITIOILIMECS] BeIllaMy, HO He pacriojiaraoliye aKTyaJbHOCThIO, T.e. He CYIIECTBYIO-
111e, OOHAKO MoATanaroime nox pedepennuio [Zarepour, 2022, 10]; ciegoBaTenbHO,
C TOYKM 3pEHUSI MyTaKa/UIMMOB, MbI BIIpaBe PacCy>KIaThb O HECYIIIECTBYIOIIMX BeIax.
Bosnee Toro, 3apemyp HacTauBaeT: «ABUIIEHHOBCKOE pas3jiMuye MeKAY CYIIHOCThIO
M CYIIECTBOBAaHMEM €CTb peabManTalys pasIMueHus] BEIIHOCTM U CYIeCTBOBaHMS
paHHMX MCIAMCKUX TeoJoroB. [0BOps MHave, CYIIIHOCTbh — aBUIIEHHOBCKMIA JBOMHUK
BelHocTH Teosmoros» [Ibid.]'™.

WTak, CylHOCTb (MHTEHCHMOHAJ) OIpeesisieT, uTO eCTh Bellb (K MpUMepy, CyIil-
HOCTb CTOJIa COCTOUT B €IMHCTBE paboyeyi MOBEPXHOCTU U HOXKEK, T.e. YCJIOBHAas
«CTOJIBHOCTb» 3aBMCHUT OT TOT'O, paciiojiaraeT Jii CTOJI HOKKaMy U paboueit IOBepXHO-
CTbIO), HO He OTIpeNesIseT, CYIIEeCTBYET JIM OHA, TOCKOJIbKY CYIIIECTBOBaHME HE BXOIUT
B CYIIHOCTb Kakoro-ambo mpeamera. OOIIMIA STMCTEMOIOTMYECKUIA BBIBOI M3 9TOTO
TaKOB: Mbl MOXKEM 3HaTh, UTO €CTh X, ¥ (OPMMUPOBATb MOHATHE 0O X, HE 3Has, Cy-
HIeCTBYeT Jin x. VICKITIoueHeM 13 O3HAYEHHbBIX OMPEeNeIEHUII U YTOUHEHUI OCTAEeTCsI
bor — u 3mech B 0OCykmaemMyr0 HaMy MeTahu3MUeCKYIO UTPY BCTYIAIOT MOJATbHO-
ctu [Ibid., 10-12].

MopanbHOCT HEOOGXOAMMOCTH, BO3MOKHOCTY ¥ HEBO3MOMKHOCTM BBICTYIIalOT
(byHIaMeHTaJIbHBIMM ¥ HepeoyIUpPyeMbIMU ITOHSTUSMM; IOMBITKA ONPENEUTh UX
VU TIPUAATh MM 3HaUeHMe yepe3 Ipyrye MOHSITUSI BEAYT K JIOTMUeCKOMY Kpyry. Te-
Tepb S BOCIO/Ib3YIOCh IIPUMEPOM CaMOro 3aperrypa YToObI MPOSICHUTD, Kak paboTaroT
aBUIIEHHOBCKME MOIaJbHOCTU. JlomycTum,

(5) O cymectsyer.

Ecim uctunbo, uto (5), TO HEBO3MOKHO, uTOoObI O He MOIVIO CYILECTBOBATb.
MbI BripaBe BBIBECTM MHOE TIOHMMAaHME MOOAJbHOCTEM 4epe3 TeMIOpasibHble MOofe-
JIM, KaK 3TO IpeJiaraetT ABUIIEHHA B JIOTMYECKOM KOHTEKCTE (XOTb OH Y OTPUIIAET, UTO
[oCjIenHee JaeT HaM HEKpPyroBoe OObsCHeHMe MopjanbHocTei): (5) o3Havaer, uto He-
BO3MOXKHO, 4T066I O He MOIVIO CTaTh cyiiecTByommM. OIHaKO BasKHO MMOHMMATh, UYTO
BayKHENIIIMM ITYHKTOM MOIAJbHOIO 0ObsiCHeHNS (5) B IPWIOKEHNN K CYIIIeCTBOBAHMIO
CTaHeT BBeJEeHNE B HErO Kay3aJIbHbIX IMOHSITHIA, 9TO TO3BOJMUT BbIBECTM BaKHYIO AVC-
TUHKIIMIO CYIIMX/CYIIIECTBOBAHUI Ha Heobxodumble-camu-no-cebe (necessary in itself)

100 cymmocT u cymectBoBaHuu B (anbcade cm. mpekpacHyio pabory C.X. Hacpa:
[Nasr, 1989]. Onmcanme pa3mumii MeXXIy Belbio U CYIeCTBOBaHMEM/HeObITHEM Y 3aperry-
pa HaBepHSIKa U3JINIIHE PObaHNPYeT CJAOKHOCTh JUCTUHKIMYU B Kajilame (KOTopast BKIHOUaeT
ellle U MOHSTME «YTBEPKIEHHOCTU» (cy6ym)), O UeM MOSKHO CYIUTb, UCXOLS U3 pelrpe3eHTa-
TUBHOTO 0630pa 1npobiemsl B padote @.0. Hodana [Hodan, 2017, 81-85].
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U 803MOXMCHBlEe-camu-ho-cebe (possible in itself). Beln momydaroT CBOV MOIAIbHBIN
CTaTyC B 3aBUCMMOCTU OT X TOJIOXKEHMSI B KasyaJbHOM OTHOIIeHuUH [Zarepour, 2022,
12-13]:

(6) ecm O BO3MOXKHO camo 110 cebe, TO eCTb Apyras Beilp, O, KOTopas ABIAETCS
npuunHoi O

(7) ecimn O HeOGXOOMMO caMo T10 cebe, TO HET TaKOM Belly, KOTOpast Obl SIBJISIaCh
npuunnon O.

U3 (7) cnenyer, uto eciu O HeO6XOOMMO, OHO MOYKeT OBbITh JIMOO IPUUMHON Ca-
Moro cebst, 160 HUKaKas Belllb He MOKeT CIeJiaTh Tak, 4ToObl O He CyIleCTBOBAJIO.
OT IpOTUBHOTO 371eCh BLIBOAUTCS TIOHSATHUE HEBO3MOHCHO20-CaAM020-N0-cebe (impossi-
ble in itself) [Ibid., 14]:

(8) ecimm O HEBO3MOKHO CaMo IO cebe, TO HUKaKasl Belllb He MOYKET CTaTh IIpu-
uyHOV O, ¥ HMKaKasl BEIl[b He MOKET CcIesaTh Tak, YToobl O mepecTano ObITh
He-CYIEeCTBYIOIIMM.

3aTeM M3 COOTHECEHMUS HeO6XO,Z[I/IMOI‘O " HEBO3MOJXHOI'O BBIBOAUTCA IIPOCTO
BO3MO>XHOe€:

(9) ecmn O He HEOOXOIMMO U HE HEBO3MOXKHO, TO OHO BO3MOKHO CaMo o cebe.

B npr3Me MomasibHbIX pacCy>KaeHNI, TPOJoKaeT 3aperyp, 3TO 3HaUNT, UTO CYIIe-
CTBOBaHME WM HEOBITHE CaMO IO cebe HeTpaIbHO 10 oTHoIIeHno K O, mockonbky O
MPOCTO BO3MOKHO. VIHBIMM CJIOBaMM, IMPOCTBIX MOJAJBHOCTEN HENOCTATOYHO, UTOObBI
0OBSICHUTD cyliecTBoBaHMEe O, MO3TOMY HEOOXOMMMO YYeCTb Kay3aJbHbli (hakTop —
MHOV OOBEKT, BBICTYIIAIOIINI TPUUMHON cyliecTBOBaHMs O 1M €er0 HeCyIleCTBOBAHMS.
Cnenytoriee paccykgenne: ecim O He CYIIECTBYeT, TPUUMHOV 3TOMY He BCETIa BbI-
CTyTaeT CyLIeCTBOBAHNE 4ero-To eie, Bpore O,; Takke MOKHO JIOMYCTUTb, UTO HECY-
wecrsoBanne O BbI3BaHO HeCylleCcTBOBaHMeM TOro ke O . 13 o6parHoro ciesyer, 4to
ISt cytiectBoBaHust O TpebyeTcst CyIeCTBOBaHME YEro-TO eIlle, MOCKOIbKY KPUTEPHUS
HeCYIIIeCTBOBAHMSI Yero-imbo HemOCTaTOUHO /IS TOTO, YTOObI Belllb IapaHTMPOBAHHO
cymiectBoBasia. O6bsicHeHne cyiiectBoBaHyus O JOKHO CBSI3bIBATHCS C JEIICTBYIOIIEN
U CYLTHOCTHOM (essential) MpUUYMHAMM, T.€. C UCTUHHON TpUuMHOI 6biTHst O, — mpu-
YMHOM KakK Toro ¢akra, uto O BooOIIe CyILIeCTBYET, TaK M TOTO, YTO OHO BOOOILIE MeeT
CBOJCTBO «BbITh CYIIECTBYIOLIEN Belpioy» [Zarepour, 2022, 14-15]. U Bot, uTo6bI BCe
3TO OOBSICHUTD, HEOOXOIMMO BBECTM apUCTOTEIEBCKO-HEOTIATOHNYECKYIO KOHIIETTIIVIO
MIPUUYMHHOCTH, KOTOPYIO peabuimtupyet 3apemnyp. S momnpo6yro U3JIOKUTb ero MbICIb,
B3SIB 32 OCHOBY Je(VHUIINIO TPUUMHbI:

1 3nech 1 manee popManmsanyu CIeaHbl Ha OCHOBE TeKCTa 3apemnypa.
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[Ipuumna , = O aBnsercs npuunnoii O , €Cv U TONBKO eCJIM MPOUCXOKIe-
uue O, u cymectsoBanue O, kak cenctusa O 3aBucur ot cyujecmeosanus'® O.

[TpuHsB Takoe MOHMMAaHME MPUYMHHOCTH, HAM HE HYKHO CUMTaTh, OYATO Hecy-
mwecrBoBanye O MPUBOIMT K CyllecTBoBaHMIO O, — a 3HauuT, CBA3b MEXMY CyIle-
CTBOBaHMEM ¥ Kay3aJbHOCTBIO (pa3syMeeTcsl, CYITHOCTHOI) YCTaHOBJIEHA TOCTAaTOYHO
OTYETJIUBO.

Wtak, BepHEMCSI K 803MOMCHOMY-CAMOMY-ho-cebe U HeoOX0OUMOMY-CAMOMY-
no-cebe, HO OTCTaBMM IIEPBOE M COUYTEM BTOPOE C CYIIHOCTHOM Kay3aiyei. Temnepb
MbI BIIpaBe JeIUTh Cylllee Ha JIBe KaTeropuu: Heo6xomaumoe-caMo-Tio cebe 1 Heob-
xonuMoe-uepes-npyroe (necessary through another). lanee s OTCbUIAIO K 3TOMY
JIe/IeHIO MPOCTO KaK K «MOJAJbHOM OUCTUHKLMUM». BTOpas kateropusi o6beKTOB
06s1agaeT He06XOAMMOCTBIO B CUJTY TOTO, UTO, K Iipumepy, O, Oymyun MpUUKHOI BO3-
MoxkHOro O, CBOMM CYILIECTBOBaHMEM JieJIaeT Heo6xommumbiM cyiecTBoBanmne O,
OITHAKO 3TO, IO OINpefeeHnt0 3apernypa, — pesITUBHASI M KOHOMUILMOHAJIbHAS He-
06X0AVMOCTD; Ha 60s1ee TPUBBIYHOM JJIs1 COBpeMeHHOM hutocodum s13bIke peub Obl
11a 06 aKUMIeHTaJIbHO-HeOOX0IMMOM 00beKTe, KOTOPbI, CKOpee BCero, umes Obl
BpEeMEHHYIO MHIEeKCaluio. XOTs He BCAKUI puaocod, MPMHUMAIOIINIA OCMbIC/TIEH-
HOCTb TOHSITMSI aKIMAEHTAJbHOM Heo6XOOMMOCTH, CTal Obl TBEPAUTh O KAKOWU-TO
(dbyHIaMeHTaIbHOM HEOOXOOMMOCTU BCero, T.e. Heccecetusme (Necessitarianism),
aBUIIEHHM3M JIOTMYHO IPUHMMAET, UTO BCSIKOE CYIIECTBOBaHME HEOOXOOMMO, XOTSI
pasHble Belly Mo-pa3HOMY BKJIIOUAIOTCS B Kay3aJabHOe OTHOIeHue [Zarepour, 2022,
15-16]. Ecim 3710 Tak, MPUUYMHHOCTh B HECECCETM3Me He JIOKHA UCCIenoBaTh-
Cs B TEMIIOpaJIbHOM KJIIOUE: caMa OHa MOHMMAaeTCsl KakK HeKoe (QyHIaMeHTaJbHOe
Y aTeMIIOpajibHOe OTHOIIEHME 3aBUCUMOCTH (UTO pafuKaJbHO PaCXOOUTCS C CO-
BPEMEHHO KOHIIENITYyaJIbHOM PaMKOJ, B KOTOPOI ob6cyskaaeTcst Mmetadusuka Kaysa-
LMK), — MPUYEM B HACTOJIBKO CMJIbHOM KJIFOUE, UTO MPUYMHA U CJIEACTBUE TOIKHBI
CyIIeCTBOBaTh OJHOBPEMEHHO, a UX IMOCJIeN0BaTeIbHOCTb OTMEUEHA CYII[HOCTHBIM,
a He TeMIiopayibHbIM XapakTepom [Ibid., 16]:

Heobxomumo, uto, ecim O — npuunna O,, Heobxomumo 1 To, uto < 00, >,
ecm 1 Tonbko ecm O u O, CyIIecTByIOT B OlMH TOT ke MOMeHT, a O, He MOXeT
CYILECTBOBaTh, ecyii He cymiectsyer O,

Kak, cnenys ABuiieHHe, 3aMeuaeT 3aperyp, [JIaBHOE CJIEICTBME U3 ITOW KOH-
HEMIMM Kay3aJbHOCTY TaKOBO: MPUUMHA HE MOXKET TEMIIOPAJIbHO MPEeAIeCTBOBATh
cienctuio. O u O, OTIMYHBL APYT OT Ipyra B CBOEM CyLIEeCTBOBaHMN: CYI[eCTBOBA-
Hye O vMeeT IPUOPUTET, eC/Iv UM Mbl 0ObsICHseM cyliecTtBoBanue O,. Mue kaxercs,

12 Kypcus 0603HauaeT Moe fobasieHne K UMILIMLIUTHON (GopMY/IMpoBKe 3apernypa — I0-
GaBJieHVe, Ba)KHOE TIOCTOJIbKY, TOCKOJIbKY HarJIsHee MPOSICHSIET CBSI3b MEXKIY allpUOPHOI VH-
TepIpeTanyeii CyIieCTBOBAaHMS U IIPUUMHHOM CBSI3bIO Y ABUIIEHHBI.

13 Heckonbko BosbHBIN TTapadpas Tesnca ABuileHHbI, a He 3aperypa [Zarepour, 2022, 17].
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YTO 371€Ch MbI IMEEM JIJIO C He OUeHb I'MOKOM U Y3KO TPUMEHMMOI KOHIIETIIVEN ITPU-
YMHHOCTM, (DYHKIIMOHMPYIOIIEN JIUIIb B 3CCEHIMAaMMCTKRON uHTepnpetaiuu (toe O
u O, — CyIIHOCTY COOTBETCTBYIOLIETO TUIIA) U TOJILKO MPU YCJIOBUY, UTO OHA aeK-
BaTHO aHAJM3MPYET peajibHble MeTapusnuecKue 1 uepapxmdyeckme oTHouenus. Ta-
Kasi GOpMY/IMPOBKA JIETKO TIEPEBOAUTCS CaMMUM 3aperypoM Ha SI3bIK MeTahu3UKu
OCHOBBIBaHMS, UTO AAET HaM MPeABAPUTEIbHBIN apryMEHT B 1oJ1b3y Heobxommumoro
Cymero [Zarepour, 2022, 17], KOTOpBIi1 s peAJiaraio 3ech B IMOIIATOBOM BUJIE:

(10) Bcsikoe cymiectytoiee O — 6O QyHIaMEHTaTbHAS CYLITHOCTD, TMOO HET;

(11) ecim O — dyHgameHTa bHAS CYUIHOCTb, TO HMKAKasl Belllb HE BBICTYIAeT
B KauecTBe ee OCHOBaHMUS;

(12) O — dyHmameHTa/IbHAS CYIIIHOCTb;
(13) ecm (12) m (11), O oHTONOTMYECKY HE3ABUCUMO OT JIFOOON BEIII.

ABWIIEHHA CTPEeMWICSI TIOKa3aTh, YTO (PyHJaMEHTaJbHOM ¥ HE3aBUCUMON MOKET
CUMTATHCSI TOJBKO OTHA CYIIIHOCTh CPeny MMEIOIXCsl. [109ToMy MbI ITEPEXOIuM K ITpo-
sicHeHmto noHsiTusl Heobxomymo-Cyiiiero.

B Heo6xogumom CyilleM CYITHOCTb M CYIIIECTBOBaHME OYymyT TOKIECTBEHHBI.
B mosnb3y atoro mocrysnara CBUAETENLCTBYET cliemyioliee coobpaskeHue. Ecim 6b1
Heo6xonumo-Cyiiiee 06181710 CYLIIHOCTBIO, HE OMPeNeIEHHON B OTHOLIEHUY CYIIIe-
CTBOBAaHMS ¥ He-CYILIeCTBOBAHMS, OHO 3aBMCEIO ObI OT KAKOW-TO OPYTOM IMPUUNHBI
u He 6bUI0 ObI camo 1o cebe HeobxomumbiM [Ibid., 18]. Ho ects sm y Heobxomm-
Mo-Cy11ero cyuHocTb? 3apenyp mnojaraet, uTo fa'*, moCKoiIbKy — 1 s TO3BOJTIO cebe
KpaTKO OBOBIINUTD €r0 pacCyKaeHue — peub MUIEeT O COOJIONEeHNN MTpaBuia aBUlleH-
HU3Ma: BCe CYIIECTBYIOIIEe MMEeEeT CYIIHOCTb, a 3HAUMT, CYIIIHOCTBIO pacIosiaraer
n Heob6xomumo-Cyiiee. Ho Kak GbITb C TeM, UTO YTBEPKAEHMS «KaXKIAsl CYITHOCTDb
HENTpaJbHaA IO OTHOIIEHUIO K CYILIECTBOBAHMIO» U «CYIIIHOCTb M CYIIECTBOBaHMUE
ToskaecTBeHHbl B Heobxomumom Cyiiem» enBa jiu jiormyecku coBmectumbl? Cob-
CTBEHHBI BBIOOp 3aperrypa CBOOUTCS K TOMY, YTO HEOOXOAMMO Ipearosarath pas-
Hble BUIbI CYLIHOCTEl, 06Jafaollye pasJuUYHbIM OTHOIIIEHMEM K CYIIeCTBOBAaHUIO
u HecyuectBoBanmio [Ibid., 19]. Mtak, bor pacronaraer cymHocTblo, 1 B HEM Clie-
IyeT BbIOEISITh COOCTBEHHO cylee (Bor Kak KOHKPETHBII 06BEKT, CYIlIeCTBOBAHNE)
u cyniHocTh. Kak 310 coBMecTuTsh ¢ nmpoctoroy bora? ¥ 3apemypa rotroB OTBET: CO-
[JIACHO OIpelieJIeHNI0, CYIIIHOCTh U CYILeCTBOBaHME B bore OHTOIOrMYECKU TOXIE-
crBenHsl [Ibid., 20].

[TpobnemarnyHOCTH 3TON criekysiuu o Heo6xommumo-CyliieM cBsi3aHa ¢ MPUYMH-
HOCTBIO: KaK y3Ke cKkazaHo, Heo6xomumoe Cyliiee He MOKET UMETh IPUUMHY BHE Cebl,

4 Cam M6u CitHa nojaraji, 4To OTPULIATEIbHbIN OTBET HACTOJIBKO Ke IPaBAoIon06eH, KaK
¥ TIPMHMMAEMBIN 3apernypom.
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MMO3TOMY OHO JIMOO OCTAeTCsl IPUUMHON camMmoro ceost, OO MPOCTO He UMEET MPUIM-
Hbl. ABUIIEHHA MPUMHMMAJ 00e MO3UIMM KaK afeKBaTHbIe M HE OIpPOBEpraoliue ero
TEOJIOTUIO0, HO 3apernyp MpeAIoynTaeT OTPUIIaTh CAMOIPUUMHHOCTL Heobxommmoro
Cyl1ero mo coo6pa’keHusIM YMCTOTBI ¥ TTOCIeN0BAaTEIbHOCTY MeTadMU3UKI: Kay3aIys
B HeJl — TIOHATHE HepedIEKCMBHOE, a CAMOTIPMYMHHOCTD MTPOTUBOPEUNUT ITON XapaK-
tepuctuke [Zarepour, 2022, 20-21].

[Moskasmyit, T03B0OJTIO cebe OTBIEULCS OT PelieH3UPYeMOro TOMa Y IIPOaHATM3UPOBATh
upaen ero aBropa. Ha moii B3rsiz, mpo6iiema (a) HeoOycioBienHoro Heobxomumoro Cy-
1iero u (6) camonpuunHHoro Heo6xomumo-Cyiiiero sacy>kuBaeT G0JIbIIIETO BHUMAHMS.
3aperryp yTBEepsKAAeT: Mbl MOSKEM IPUHSTH 00e KOHIIEIINMA, HYKAaK He OTPaBUB UVCTOThI
MOHOTeu3Ma. MHe ke KayKeTCsl, UTO TIOC/IeIHEee YTBePsKIeHEe KOJJIErY JUCKYCCHOHHO.
C Moeit TOUKY 3peHsl, yHUmapHslili MOHOTEUCT (caM 3aperryp, K MpuMepy), T.e. MOHO-
TEMCT, HACTaMBAIOLLIMIA Ha SKCKJIIO3MBHOM M UMCTOM eAMHCTBe bora, He BIipaBe 6e30ro-
BOPOUHO MTPUHMMATh 06 YIIOMSIHYThIE BbIIIIEe Kay3aJbHbIe IPOIO3ULIMIA; GoJiee TOro, OH
JOJDKEH MPUHATh 6e3 KaKux-160 coMHeHui (a), Ho He (6). [lomycTym, HeKuii yHUTap-
HbIVi MOHOTEMCT NpuHUMaeT (6) Ha OCHOBAaHMY MHBIX, HESKEJM 3aperypoBCKie, MeTa-
dusnuecknx akcoM. Torma OH CTaJIKMBAETCS CO CIeayIomMMu podiemamu. Ecin, co-
IJIaCHO ompezesienuio (B T.4. onpenenennto Heo6xomymoro Cyiiero), bor coBepiiieHHO
envH, OH He uMeeT B Cebe KaKMX-JIMOO pasMumii; COYeTaHue Takoro MoHsaTust o bore
¢ (6) 6eccmbicieHHO U abcypaHO. CaMONPUUYMHHOCTD TPeOyeT, KaK MUHUMYM, PeJIsIiy-
OHHOTO 8HYMPEHHEe20 PasIAUMsl, KOTOPOe HECOBMECTUMO C YHUTAPHBIM MOHOTEM3MOM.
Bor yHuTapHOrO MOHOTeM3Ma C HEOGXOAMMOCTBIO AOJIKEH YIOBJIETBOPSITH KPUTEPUIO
KJIACCUYECKOTO aBCOTIOTHOTO TOSKAECTBA; TOT SK€ KPUTEPUIA YyKeCTOUAETCS TIOCTY/IaTOM
o mpocrote [ocropnen camoctu. B ciryyae ske ¢ CaMOIIPUUMHHOCTBIO €710 OOCTOUT
TaKuM 00pa3oM, UTO OHa He MOXKET ObITh COBMeEILIEHA C KPUTepueM IPUBLIYHOIO abCco-
JIIOTHOTO TOXKIIeCTBa:

(14) x BBICTYIIAET IPUYVHON IJIS X;

(15) uTOGBI BBICTYIATh MPUUYMHON IJIS X, X HOJPKEH OBbITh OTIMYEH OT CBOETO
CTIeCTBUS;

(16) x — cnemcrtBue x;
(17) cnemoBarenbHO, X OTJIMYEH OT CAMOTO CeOsl.

Msr y6enymich, uto (17) HeCOBMECTVMO C YHUTAPHbIM MOHOTEU3MOM, ITOCKOJIbKY
HapyIIaeT TOKIECTBA HEPA3IMUMMbIX 1 TPOOUT Haill 6oskecTBeHHbI OObeKT. Bmecte
C TeM JIFOO0IBITHO, UTO (6) MOKET OBITH MPUHSITO JAXKe B TOM CJTydae, €CIY MbI ITPU3HA-
€M TPaH3UTUBHOCTH U MppedaekcHBHOCTb. B TakoMm ciyuae, 4TOO6bI COOTBETCTBOBATD
MIPUHIUIIAM TPAH3UTUBHOCTU U UPPedIIeKCUBHOCTHM, Mbl JOJKHBI ObUIM Obl CKa3aTb,
YTO X GECKOHEYHO IPUYMHSET X, HO He Hao60opoT. MHbIMU cytoBamMy, cxema

X>X->X->X-X (X—»X)
n n
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6bL1a GBI CTUHOI, €CJIV Y TOJIBKO eCJY ObUIO ObI JIOXKHBIM PaBEHCTBO:

Xo X

n

OTOT BapMaHT MHTEPECEH TEM, UTO JO/DKEH TI0JIaraThCsl HE B «KPYTOBOM» BUJIE, —
XOTb ST M COMHEBAIOCh B TOM, JIEICTBUTEIBHO JI Mbl UMEEM JI€JI0 CO CTy4aeM CaMoKay-
3ayn. Tem He MeHee, KOJIb CKOPO 51 CXeMaTU4ecKy 0003HauMT BO3SMOKHBIN XOJI, MbICJIH,
OH TaKKe HeCOBMECTUM C YHUTApPHbIM MOHOTEM3MOM U, IO CyTH, TpeacTasisier bora
B KaueCTBe aKTyaJIbHOI, HeTokaecTBeHHo Cebe 6@ CKOHEUHOCTH.

Tak wiu nHaue 3apernypy CJIefoBajao Obl MOMHOCTBIO OTCeYb (6), KaK M OTPUHYTh
ybeskaeHne ABUIIEHHBI B BO3MOXKHOCTHM OBbITUIICTBOBAHMSI caMOIpuunHHOro Heo6xo-
numoro Cyiiero. Ho He B cyn ma Gymer ckasaHO: eciu 6oskecTBeHHOe Heobxomumoe
Cylliee caMOIPMUMHHO U OTBEUAET Pe3yJIbTaTy, HoaydeHHOMY B (17), OHO BIIOJIHE MO-
SKET ObITh COBMECTMMO C HEYHUTApHBIM MOHOTEM3MOM (KOTOPBIN TaKKe COBMECTUM
u c (a)), T.e., OUEBUIHO, C 06PA30M XPUCTMAHCKOV TPOUIIbI ¥ UTIOCTACHBIX OTHOIIIE-
HUI BHYTPU Hee; mocieqHye 6e3 mpobaeM MOTYT ObITb MOHSTHI IPUUMHHO, 3aMKHY-
TO, B3aMMO3aBMCUMO, KaK pPacIioJiararoliye XapakTepUCTUKOM BEUHOTO MPOTEKAHMS.
Tpouua camonpuumHHa'®.

Ilepen TeM Kak CJIOKUTb BCe 3jIeMEHTbl MeTa(pu3MUeCcKOro Iasja ABUIEHHbI
B €IVIHYIO KapTUHY, HY>KHO TPOSICHUTD ellle OfMH MeTa(pusndecKuii MeTomoIornie-
CKMI MPUHIMIT — TPUHIMIT AoctatoyHoro ocHoBauusi (The Principle of Sufficient
Reason) (manee — I1[0). 3apenyp nonaraet, uro [1JO MOKHO HaTu y ABUIIEH-
Hbl B MMIUIMLMTHOM BUIE M B HECKOJbKMX (QOpMyaupoBKax [Zarepour, 2022, 22].
3apernyp mpezjaraet cHavajga mpocrtyio Gopmymposky [110O («Bce MOMKHO UMETb
OCHOBAHME/TIPUYUMHY »), U TIpeJijlaraeT ee epeBoj, Ha aBUIIEHHUCTCKUN SI3bIK:

Asuuennucrckuii IO | . = Beskoe cyliee, He SBISIOLIEECs: HEOGXOAMMBbIM
camo 110 cebe, nmeet npuunHy [Ibid.].

Taxovt I110O, B otmume ot npoctoro I11O, mosBosseT m36ekaTh paccoryiaco-
BaHHOCTM C yTBepkneHueM, uto bor, Heobxomumoe Cyiliee, HUUEM He TPUUMHEH.
Tem He MeHee MbI MOIVIM OBl COTJIACOBATh YTBEPXKIEHME O becnpuumHHOCTH Heob-
xonumo-Cytiero gaxke ¢ npocteiM [TJO — Bcero jmiib uepes ykasaHue Ha TO, UTO
JOCTAaTOYHbIM OCHOBAHMEM JJISI TAKOTO YTBEPKAEHMs OymeT Bepa B HECIIOCOOHYIO
He CyILeCTBOBaTh CymHOCTh Heobxommmo-Cyrtuero [Ibid.]. Kak 61 To HM 6b1T0, BCe
9TO KaXKeTCSI HEKOTOPhIM (PrytocohCKMM MPOM3BOJIOM, ITPOGIEMY KOTOPOro 3apernyp
dbopmysIUpyeT AOCTAaTOYHO OFHO3HAYHO:

...JJ04eMy aeyio OOJIKHO 00CTOSATh Tak, 6y,IITO CYILIHOCTb HEKOTOPbIX Beu_[eﬁ[ Ta-
KOBa, YTO OHM HE MOTI'YT He CYILIeCTBOBAaTb, — M B TO K€ BpeMs CYIIHOCTb MHBIX

5 EnuuctBo B Tponiie BIOTHE MOKET GbITh OOBSICHEHO Uepes MHYI0, YeM KJaccuueckas,
KOHIIEIIIMIO TOXKIECTBA — HampuMmep, yepes npenjokenHoe I1. I'muem pensTUBHOE TOXIE-
CTBO, Kak 370 nenaer [1. Ban MuBaren [Van Inwagen, 1995, 231-255].
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Bellleif TaKoBa, YTO OHM MOTYT He CyllecTBoBarb? lHaue roBopsi, BCS uies MO-
JAIBHOTO PasMuMsi MOKeT ObITh IOCTaBJIEHa MOf, BoIpoc [Zarepour, 2022, 23].

CepbesHast MmpobyieMa, PUTOPUUYECKM BbIpaskaemasi BOIPOCOM <IIOUEMY Tak,
a He MHaue?», Ha MOM B3IV, COCTOUT He cTobKO B 110, CKOJIbKO B OCHOBaHUM
caMoro aBuileHHU3Ma. Ho 06 9TOM 51 yIIOMSIHY MTO33Ke; 3IeCh Ke CJIeYeT COCPeNOTO-
YUTHCS HA MBICJIM 3aperrypa — a OH IoJiaraeT, uto aBumeHHuctckui [17]0 mosBoss-
€T pelnThb 3Ty Ipobiaemy. PaccMoOTpuM mpomosuiimio 06 aBUIEHHUCTCKOM MOJAJTb-
HOM DPas/INunu:

(18) xaxxmoe cymiee O TakoBo, uTo 160 O HEeobXomMMO caMo 1o cebe, 6o O
BO3MOKHO camo 1o cebe, HO HEOOXOOMMO Yepe3 IpyToe.

Coenuunm ee ¢ aButienHuctckum I[1710:

(19) kasknoe cymee O TakoBo, uTo 60 O He MMeeT mpuuMHbI, 60 O MMeeT
MPUYMHONM camo cebs, b0 npuumHa O — HeuTo Apyroe, a He OHO CaMo.

B cBo10 ouepenp, MOCKOJIBKY, IO BEPOYOEXKIEHMIO 3aperypa, CaMOIPUUMHHOCTD
HEBO3MOXKHa, (19) uepes MCK/IIOUEHME CaMOIIPUUMHHOCTY JIOTUUECKN SKBUBAJIEHTHO
MIPOITO3UIINN:

(20) xaxkmoe cyiee O TakoBO, uTO /60 O He MUMeeT MPUUNHBI, JIMOO TPUINHON
O ocraeTcs HeUTO Lpyroe, YeM OHO Camo.

MOoKHO y6eauThCs, UTO BTOPOV AU3bIOHKT (20) JIornyecky BaedyeT 3a OO0 BTO-
poit mu3bloHKT (18). ITpunss aBuneHHucTckuit [110, Mbl Takske BBIBOIMM TEpPBbIN
In3bIoHKT (18) 13 mepBoro au3bioHkTa (20), T.e. MOCTYIMPYeEM, UTO He UMEIOIIee Ipy-
YMHBI Cylllee AODKHO ObITh Heobxomumbim CyImm, T.e. HEOOXOAMMbIM-OIaromapsi-
cebe. bpITie Takoro cyiero Huyem He 00yCJIOBJIEHO, HET YCJIOBUM, TPEMSITCTBYIOIINX
€ro CyIleCTBOBaHMIO, KOJIb CKOPO CYIIIHOCTh €r0 TaKOBa, UTO HE MOXKET He CYIIeCTBO-
Bath [Ibid., 23-24]. 13 (18) MO’KHO BbIBECTU U CIIeAYIOLIEe:

(21) xakmoe cyiiee O TakoBO, UTO OO cylIHOCTb O TakoBa, uto O HE MOXKET He
CYILIECTBOBATh, JiM6O cynHocTh O TakoBa, 4To O MOXKET He CYIeCTBOBaTh.

Wrak, Mbl moayumwin B pacropsikeHre HaOOp MHCTPYMEHTOB — 3CCEHIMAIU3M,
uppedIeKCUBHYIO ¥ TPAH3UTUBHYIO Kay3aluio, GyHIaMeHTa IbHbIe MO A/IbHbIE ITOHSI-
st v aputieHHMCTckuit [110. Bo Bceopyskuyu Mbl MOKeM IE€PENTH K YeThIPEM apry-
MeHTaM, KOTOpble 3apenyp U3BJIeKaeT U3 TPAKTaTOB ABUIEHHBI.

[lepBbIit aprymeHT, ObITh MOXKET, CJIUIIIKOM XOPOIIO 3HAKOM MCKYIIIEHHOMY YMTa-
TeJI0, TIOCKOJIbKY OH C HAa30//IMBOM OYEBUIHOCTBIO M3BJIe4YeH U3 MeTadu3niecKkoro
6asyca aBUIleHHM3MA. JTO apryMeHT IutaHTuMHTMaHCcKuil (A Plantingean argument).
Peub neT, KOHEUHO ke, O T.H. MOJAJbHOM OHTOJIOTMYECKOM aprymeHTe. CXOOHYIO,
HO SIKOOBI HEIOXOKYI0 Ha aHCeJIbMOBCKYIO apryMeHTalyio 3apenyp o6HapysKuBaeT



M.B. IIInaxkoBckui 93

y ABUIIEHHBI B IBYX Pa3sHOBUIHOCTSX. IlepBasi OCHOBBIBAETCS Ha TOM IIPEATIOIONKe-
HUY, C OYEBUIHOCTHIO BBITEKAIOIIEM M3 3asIBJIEHHO} BbIllle METapU3UKHM, YTO HECY-
miecrBoBanye Heobxomumoro Cyliiero jiornyecky abCypaHo; OTCIONA JKe CIeIYeT, UTO
cyiectBoBanme bora, kotopsiii 1 ectb Heobxomyumo-Cytimii, T10oriue cKii HEBO3MOKHO
[Zarepour, 2022, 25-26]. 91 paccyskaeHns He CHOpPMYIMPOBaHbI ABUIIEHHON B BUIE
OTZeJIbHOTO apryMeHTa, HO JIETKO SKCIUTMIMPYIOTCS cyiemyroimm obpasom [Ibid., 26]:

Aprymenr Al

(22) Bor — neobxomumo-cyiuee-6inaropaps-ce6e (,.);

(23) neobxomumo-cymiee-6arofapsi-ce6e He MOKET He CyIeCTBOBATb (, );
(24) Bor He moskeT He cyilecTBoBaTh (13 (22) u (23));

(25) Bor He cymecTtByet (momyiienne reductio);

(26) Bor moskeT He cyiiecTBoBaTh (13 (25));

(27) TIpotuBopeune: «Bor He MOKeT He CYIeCTBOBaTh» U «bor MoKeT He cyiie-
cTBOBaTb» (M3 (24) u (26));

(28) bor cymiectsyer (13 (25)-(27)).

Orcrona cnenyer, uto bor, 6ymyun Kay3aabHO He IeTepMMHUPOBAH K CYIeCTBOBa-
HUIO ¥ OTJIMUEH OT BCEX JIPYTMX Kay3aJbHO 0OYCJIOBJIEHHBIX Bellleit, Heobxonum Cam
o Cebe; OTpUIlaHNE K€ STOTO BbIPAXKaeT JIOTMUECKYI0 HEeBO3MOXKHOCTH [Ibid., 26].
Bospaskenne ot camomnpoTtuBopeunBocTy moHaTust Heobxommumoro Cyiiiero (cormacHo
KOTOpOMY 13 (22) cJIeyeT, UTO YroHO) OTBOAMUTCS HA TOM OCHOBAHMUM, YTO HEOOXOIM-
MOE€ CYIIIeCTBOBaHME MOKHO ITPUITICATD JIUIIIb TeEM 0ObeKTaM, KOTOpPbIE MOTI'YT CYIIe-
CTBOBAaTh, T.€. OHO B IPUHIIUIIE SK3eMITMULIIMPYEMO (CKasKeM, B HEKOEM BO3MOXKHOM
vupe W), a 3Haunt, u He camornpoTtusopeunso [Ibid.]. CnemoBarenbHO, MBI BIIpaBe
BBIBECTY BTOPO IJIAHTMHTMAHCKMIA apT'YMEHT, KOTOPbIN CTaHeT IPSIMbIM YTOYHEHEM
opuryHaiabHoro aprymenrTa [Tnantunru [Ibid.]:

Apryment A2

(29) Heobxommmoe Cyiiiee camo 1o cebe MokeT cyiiectBoBath — (30) Heobxo-
mumoe Cyliiee caMo 10 cebe CyLecTBYeT.

(29) mpssMo yKa3bIBaeT Ha HEMTPOTMBOPEUMBOCTD CBOVICTBA HEOGXOMMMOIO CYIle-
CTBOBaHMSI HA OCHOBAaHMM TOTO, YTO OHO B MPUHIMIIE SK3eMIIMIUIUPYeMO. A mo-
CKOJIbKY 3TO CBOJICTBO B HallleM, aBUIIEHHMCTCKOM CJTyyae O3HAUYaeT ellle ¥ «He UMEThb
TIPUYMHBI» U «OBITb HE3aBUCYMbBIM OT BCETO», CYIIee, KOTOpoe UM 001a/1aeT U B IIPUHILIM-
e MOKeT ObITh, donxcHO ObITh. CorsacHo 3apernypy, MoyunTebHas MeTadusudeckast
pasuuia meskny Al u A2 cocrout B ToM, uTo Al 60siee TOUHO BbIpaskaeT IOCTPOEHNST
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Y MUHTYULIMM CaMOTO ABUIIEHHBI, @ A2 B 9TOM OTHOIIIEHUY CKPOMHEE U OTTEHSIET (PaKT
cyiectBoBaHus ogHoro Heobxonumoro Cyiiiero.

Creqyrommit apryMeHT MPeICTaBIsieT COO0M «UTPy» C Kay3aJIbHbIMM TOJIOKEHUS-
MU aBuIleHHM3Ma. [IpecTaBuM HEKYIO Kay3aJIbHYIO IIelb, KOTOPYIO MbI GyIeM pasBep-
TBHIBAaTh B 0OPATHYIO CTOPOHY, T.€. B CTOPOHY Kay3aJIbHOTO ITPe/IIeCTBOBaHYs. B KoHIle
TaKOM IIenu, 1Mo yoeskmeHnio ABUIIEHHBI, C HEU3OEKHOCTBIO OymeT cTosiTh Heobxomm-
moe Cyee. Bcee, uro uner cienom 3a Heobxomumo-CyIiym, OTHOCUTCS K KaTEropun
BO3MOYKHOTO CYILIETO ¥ 3aBUCUT B CBOEM CYIIEeCTBOBaHMM OT GbITus Heobxommmo-
ro Cymiero. [laxke eciu Obl Takasl LI€Mb COCTOSIA 13 BCETO JIMIIIb OJHOTO 3JIeMEHTa,
9TO 06CTOSATENILCTBO BCE PaBHO MompasymeBasio 6b1 6biTHe Heobxomumoro Cyiiero
[Zarepour, 2022, 29]. ITpucMoTpuMCs K Halllel 1enyu AetaabHee. Ecay oHa cocTouT
u3 ogHoro O u O — Heo6xomumoe Cyiiee, sToro Ham gocTtarouHo. Ho gomyctum,
yTo O BO3MOKHO CaMo 110 cebe; 3HAUUT OHO JIOJKHO ObITh HEOOXOIMMO JeTEPMUHM-
POBaHO Yepe3 OTIMYHYIO OT Hero npuuuHy O,, n ecm O, HeobxoaMMO camo 110 cebe,
MbI BHOBb OCTUTaeM Iiesii. Mbl MOKEM pa3BOpauMBaTh IeMb HaJblile, Kay3aJbHO Ha-
pammBas O , moka He nonyunm Heobxonumo-Cymiee-6aronaps-ce6e. Kak rapantu-
poBaTh TakoM yucxofn? Hy>KHO MCK/IIOUMTD B Halllell Kay3aJbHOM IIeIM BO3MOKHOCTb
Kpyra, msieiics 6eckoneunoctu [Ibid., 30].

Kpyr uckmouaercs cnenyroumm obpasom. Homyctum, O
Kay3aJIbHO 3aMKHYTO Ha cebe uepes O, u O,":

, — nmpuunna O n O,

0, -0, -0
N

o)

2

Ucxons us tpansutuBHocty Kaysauyn ((O,-0,-0,-0))-(0,-0))), mbI Bu-
mum, uto O, — camonpuunuHoe cyiuee. OnHaKO MPpedIEKCUBHOCTD Kaysaluu 3a-
mnmpenraeT HaM OOITYyCKaTb CYIIeCTBOBaHME CaMOIIPMYMHHBIX CYHINX. CJ'[e,ELOBaTeI[bHO,
O He mpeqiIecTByeT HUKaKasl camornpuunHHas Beib [Ibid., 30-31].

BeckoHeYHOCTb MIPUUMHHON I[EMOYKM MOKHO OTBEPTHYTh Ha OCHOBAaHUM TIPUH-
uyIa CoCyueCTBOBaHus MpuuuH u caenctsuii. Ecm O cymectsyer, O, — npuunna
0, a0, — npuunna O, TO, YTO6bI CJIOKMIIOCH TIPUUMHHO-CJIEICTBEHHOE OTHOLIEHNE
mexay O, O, n O,, Bce Tpu 06beKTa NOJIKHBI CYLIECTBOBATh OfHOBPeMeHHO. Eciu
MbI TOITyCKAaeM, UTO Kay3aJibHasl 1Ielb, MOMAIMAAaroIIasl Mo, STOT MPUHINII, 6eCcKo-
HeuHa, Bce ee pesaThl (O ) OymyT BO3MOKHBI camy 10 cebe — a 3HaumT, Hu onuH O
He 6ymeT Heo6X0ooMMO IeTepMUHMPOBAH YeM-TO APYTruM. VIHbIMM CJI0BaMM, €CJIM HET
Heob6xomumoro Cyiilero, HeBO3MOKHO, UTOObI 06BEKThI, BO3MOXKHbIE CaMy IO cebe,
obpemu cyuiectBoBaHme. [1ockombKy GeCKOHeUHasl Kay3ajabHas Ielb He BOCXOMUT

16 TIpenyoskeHHast CxeMa — YIPOILIEHHbI BAPMAHT MO caMoro 3apemnypa [Zarepour,
2022, 30], 6e3 HyskIbI 06peMeHeHHON JIMIITHYMU PessITaMM.
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K Heobxopumomy Cyliiemy, Takas 1ielib He MOXKeT CYIIeCTBOBaTh, a CJIeOBaTeIbHO,
mo6as BO3MOKHasi Kay3a/ibHas uctopus, conepxamas O , foskHa BocxomuTh K He-
obxonumomy Cyiemy [Zarepour, 2022, 31].

MOKHO JOMYCTUTh €ellle OOMH BUJI perpecca, KOTOPbIM, TI0 MHEHMIO 3apernypa,
He paspellraeTcsl caMuM ABUIIEHHOM, — GeCKOHEUHbIN perpecc He-CyIIHOCTHBIX MPU-
YyH, T.e. 6ECKOHEYHAs TI0CIeA0BATEIbHOCTD MATEPUATbHBIX MTPEAMETOB, KOHKPETHbIX
TEMIIOPAJIbHBIX OOBEKTOB (B MCIIOIb3yeMOM MeTabu3MIecKon TepMuHoiIorun). Takast
MOJIeJTb peaibHa, MOCKOJIbKY ABUIIEHHA YBepeH B 6@3HaYaIbHOCTY BPEMEH!, a 3HAUNT,
06pasiioM TaKorO perpecca Moria Obl CTaThb JI0Oast KaysaJbHasl 1eToUKa CYIIeCTBYIO-
IIMX OOBEKTOB, MPOTSIHYTas 13 GECKOHEYHOTO MPOIIJIOro K HactosiieMy. omycTim,
MbI pacrojiaraeM Kay3aJIbHOM LIEMbIO CYIIECTBYIOUMX OOBEKTOB BuAa (CYILHOCTM)
eKell; MOIeNupysl JTaHHbI Perpecc Jerko CKasarb: «[lepgozo eXa He CYyILEeCTBYeT».
Kax cnencraue, y exxa B t, 6yner 6eckoHeUHOe MHOXeCTBO MpeaKoB-exei B t, . Yka-
3aHHYIO TPYIHOCTD 3aperyp paspeliiaer cJeayoImM 06pasoM: Halll apryMeHT B ep-
BYIO OUepelb [MOKa3bIBAeT, YTO Kay3aJbHas Iellb JOJIKHa yBeHuaTbcss HeobxomymbiM
CylIuM He3aBUCUMO OT TOTO, OYIEeT JIV MPOMESKYTOUHbBIN CETMEHT Kay3aIbHbIX Mpe[-
IIeCTBEHHMKOB Mexxay ycaoBHbiMM O n Heo6xommmbiv Cymiym O, KOHEUHBIM M
6ecKOHeYHbIM. BcrmomuNM, uto cyimmHocth O HelTpasibHa 10 OTHOIIEHMIO K ero, O,
cyuiectBoBaHuio, u ecyau O, MMerollee BO3MOXKHYIO caMy IO cebe CYIIHOCTb, Cy-
IIIECTBYET, OHO JOJDKHO OBITh TYT K€ MpuBeneHo K 6biTuio Heobxomumbiv Cyiimm.
Cxomy oTMeuy, 4TO 3TO OOBSICHEHVE TIPSMO MTPOTUBOPEUNUT TOMY CIIOCOOY IMMMHA-
MY GeCKOHEUHOTO perpecca, KOTOPbIN M3JIOKeH ab3alieM BbIlIe: ecy 6eCKOHeuHast
Kay3aJibHas 1elb 06pbIBaeTcs Ha KoHeuHOM Heobxomymo-CyiiieM, OHa 10 orpeerte-
HUIO HEe MOYKET ObITh 6eCKOHeuHO. PasymeeTcst, MOSKHO IIPUHSITD, YTO IMMMUHALIAS
IOITycKaeT Hajuuue 6eckoneunoit uenu'’, sapucumoit or Heobxommmoro Cyiiero, HO
He JOTyCKaeT Lierei, He3aBUCUMbIX OT 6@ CKOHEUHO CyIlleCTBYIOIero. lHaue rosops,
3aBUCHMOCTb MOYKHO GbLIO Obl OOBSICHUTD, €CaY Obl Mbl CKa3aju, UYTO MOJZOOHOTO
pofa IeMb ecTh yenoe, T.e. HEKOE CaMOCTOSITEIbHOE CyIllee, COCTosIee 13 Gecumc-
JIEHHBIX 37IeMeHTOB; Bor mpuBoguT B OBITHE VIMEHHO II€JIO€, TeTEPMUHUPYS CYIIe-
CTBOBaHME €ro yacrtei (JOMyCTUMbINA U Jaxke HeOOXOIMMbIN B JIOTMKE aBUIIEHHU3MA
apryMeHTMBHBIN XOfI, KaK CTaHeT SICHO U3 0030pa APYyTrMX OKa3aTeJbCTB «IaBHO-
ro imeiixa»). Tem He MeHee mpo6GJieMa MaTepUaabHbIX MPUYMH ITUM HE CHMMAETCS;
6oJjiee TOTO, Kak S MOKaXky B KPUTUUECKMUX 3aMEUaHMSIX HIDKe, TOV ke MpobaemMont
OTMEeUeHbI ¥ LIEMOUKM MaTepuajabHbIX cyiiux. Ha Moii B3miam, 3apemyp MOIPOCTY
YXOOUT OT OTBETa Ha IMOCTABJIEHHBIN UM JKe BOIIPOC, €CJIM BOOOIIEe KOPPEKTHO €ro
dopmymupyer [Ibid., 32].

17 KaskeTcst, 0603peBaeMblii TEKCT HECKOJIBKO MPOTHBOpeunB. EcTh, ofHako, Beckue oc-
HOBaHMSI MHTEPIIPETHPOBATh €r0 MMEHHO TakUM 06pa3oM, MOCKOJIbKY 3aperyp HpsiMO 3asiB-
JisieT: «OTO TOT (DaKT, Ubst UCTUHHOCTD He 3aBUCUT OT UMCJIa OHTOJIOTMUECKMX MTPELIIeCTBEH-
HUKOB 00CYXIaeMol CyIHOCTU» [Zarepour, 2022, 32].
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B 11e710M MOHSITHO, YTO MPUHIMIT HEOOXOAMMOCTY IeTepPMUHAIIY TPeOyeT ObITHUS
Heobxonumoro Cyiiiero, moCKoJbKy IOIMYIIEHIEe TAKOTO CyIero — 6a3oBoe ycJIoByue
IJIS1 TIPUHSTHSE 9TOrO TpuUHIMIIA. Termepb MbI MOXKeM ITOCTPOUTb MCKOMBIN apryMeHT
[Zarepour, 2022, 33].

Apryment B
(31) Hexkoe O cyiiectByeT (momnyiieHue);

(32) O 6o HeobGxomMMO caMo Mo cebe, JIMOO BO3MOKHO caMo Mo cebe, HO He-
o6xomuMo (Wi HEOOXOMMMO [TeTEPMUHMPOBAHO) uepe3 JIPYro OObeKT
(u3 (31) ¥ TmpMHIMIIA MOAAJIBLHOTO PAa3IMYMS);

(33) ecimu O Heo6xoouMo camo 1o cebe, cymiectByeT u Heobxomumoe Cyiiiee;

(34) ecnu BO3MOXKHOe camo 1o cebe HeoOXOIMMO (WM HEOGXOAMMO JeTep-
MMHMPOBAHO) Yepes3 ApPyroii 0O6beKT, Cpely Kay3aJbHbIX MPEeMileCTBeHHM-
koB O nomkHO 6biTh Heobxomumoe Cyiiiee (M3 MpUHIMIIA HEOOXOAUMOCTHU
JIleTepMUHAINN);

(35) ecmn O BO3MOKHO caMo 110 cebe, HO HeO6XOmMMO (MM HeOBXOMMMO JIeTep-
MMHUPOBAHO) yepe3 Apyrou 06bekT, To Heobxonumoe Cyiiiee cyIiiecTByer
(13 (34));

(36) cnemosarenbho, Heob6xommumoe Cyiiee cymectsyet (13 (32), (33) u (35)).

AprymeHT B, mpaBna, He HOKa3bIBAeT, UYTO aKTyaJabHbIE OECKOHEUHOCTM HEBO3-
MO>KHBI, PaBHO KaK ¥ He YCTPaHSIeT BOSMOKHOCTHU TOTO, UTO BCSIKOE MHOXXECTBO BO3-
MOYKHBIX CYIIMX CaMO IO cebe MOKET ObITh HEOOXOMMMbBIM (HEIPUUYMHEHBIM), JINOO
HeoOXOIVIMO JeTepMUHMPOBAaHHBIM Yepe3 [pyroil oobekT (T.e. yepe3 MHOe CYIIIee,
yem opHo Heobxomumoe Cyiiee). YCTpaHUTh 3T TpoGIeMbl IPU3BaH CJIeTYIOIINIA
aprymeHr [Ibid., 33-34], KOTOPbIIT Mbl HAUHEM C y3Ke M3BECTHBIX MPOMO3UIINIL, BXOLSI-
IIMX B COCTaB aprymeHra B.

Apryment C
(31) Hexoe O cyuiecTsyeT (momyliiieHue);

(32) O mbo HeobxomMMO caMo Io cebe, MO0 BO3MOKHO CaMo Io cebe, HO He-
06xomMMo (WM HEOOXOAMMO [eTEePMWHMPOBAHO) Uepe3 IOPYyroil OOBEKT
(u3 (31) U MOmaNBHOTO pPas3INUNMs);

(33) ecn O HeobGxomuMO caMo 110 cebe, cymiecTByeT Heobxomumoe Cyiiiee;

(37) e O BO3MOKHO caMo TI0 cebe, HO HeOOXOAMMO Uepes Ipyroe, LeMb Kay-
3aJIbHBIX TpexaiecTBeHHNKOB O 6ymeT Win KpyroBOii, UV JIMHEHO GecKo-
HEYHOI, YWIN JIMHENHO KOHEYHO! (CaMOOYeBVTHAS TIOChLIKA);
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(38) wemnb Kay3aJbHBIX MpeAlIecTBeHHUKOB O He MOXKeT ObITh KPYTOBOM (IO MpH-
yyHe HepedIeKCUBHOCTM M TPaH3UTUBHOCTU Kay3alun);

(39) ecnu nenb Kay3aJIbHBIX MpeIIecTBeHHUKOB O JIMHEITHO 6eCKOHEYHa, MOXKET
CYIIIEeCTBOBATh GeCKOHeUHOe cobpanme (collection) yIoOpsSiIOUEHHBIX BEILIEl,
Kayk[ast U3 KOTOPhIX OTHOBPEMEHHO COCYHIECTBYET BMECTE C APYTUMM (BbI-
BOIVTCS U3 OTIpeesieHNsT Kay3aiuu 1 TPUHIIMAIIA COCYILIeCTBOBAHMUS TIPUUY-
HbI U CJIELICTBUS);

(40) GeckoHeyHOE COOpaHMe YIIOPSJOYEHHBIX BEIleN, Kaskast U3 KOTOPbIX OJHO-
BpPEMEHHO COCYIIIECTBYET C IPYTUMM, HE MOKET CYIIECTBOBAThH (HEBO3MOK-
HOCTb OECKOHEUHOCTEN);

(41) uemnouka Kay3aJbHbBIX ITpeAlIecTBeHHUKOB O He MOKeT ObITh JIMHENHO Gec-
roHeuHou (13 (39) u (40));

(42) ecym O BO3MOKHO CaMo IT0 cebe, HO HeOOXOIMMO Uepe3 APYyToe, MeroJKa Kay-
3aJIbHBIX NpefiecTBeHHKoB O yiHelHO KoHeuHa (13 (37), (38) u (41));

(43) ecnu 1ieTIOUKa Kay3adbHbIX TpealecTBeHHUKOB O JIMHETHO KOHeYHa, CyIlle-
ctByer Heobxonumoe Cytiiee (BBIBOOUTCS U3 OIMpPenesieHNin);

(44) ecimu O BO3MOXKHO caMo o cebe, HO HEOOXOIUMO Yepe3 APYTroe, CyIeCTBY-
eT Heobxomumoe Cyuiee (13 (42) u (43));

(45) cnenosaresnbHo, cyiectByer Heobxonumoe Cyiiee (13 (32), (33) u (44)).

KaysasibHas 11emouka npefiiecTBeHHMKOB O MOXKeT ObITh JIMOO JIMHEIHOM, MO0
KpyroBoii. JIuHelHasi, oHa JMOO KOHeuHa, b0 GeckoHeuHa. KiroueBass mochui-
Ka — (47). 3apemnyp oroBapMBaeT, UTO OHA He MCKJIIOYAeT CYIIeCTBOBaHME BCSIKOTO
6eCKOHEYHOro cobpaHus, MMOCKOJIbKY, KaK yKas3biBaJ camM ABMIIEHHA, HE MOXKET Cy-
IIIeCTBOBATh Takoe 6eCKOHeUHOoe coOpaHue, WIeHbl KOTOPOTO MPUPOTHO YIOPSIIO-
YeHbl U Kay3aJbHO BBICTPAUBAIOTCS B IIEMOYKY Ha OCHOBAHMM MPUHIMIIA COCYIIIe-
CTBOBaHMsI IPUUMHBI U CIencTBus [ Zarepour, 2022, 35]. CnemoBarenbHo, cobpaHue,
YIOOBJIETBOPSIIOIIEE ITUM YCJIOBUSIM, MOXKET OBITh TOJBKO KOHEUHBIM — a M3 3TOTO
cienyer (45). ITouemy o 3TOT apryMeHT He MOAIIaJAIOT aKTyaibHble 6eCKOHEUHO-
CTH, pacCMaTPUBAIOLIME COOBITHUS UM MaTepuaibHble 06beKTh? [louemy cyiiieCcTBO-
BaHMe 6eCKOHEUHON JIMHUM TpeallecTBeHHUKOB camoro VM6H CitHbl He abCcypaHO?
OTBeT: MOCTOJIbKY, MOCKOJIbKY OHM HE COOTBETCTBYIOT KPUTEPUIO COCYIIECTBOBA-
Hus [Ibid., 36]. OgHaxo, Kak GyfeT MpoLeMOHCTPUPOBAHO Jiajiee, 3TOT Te3UC MOXKHO
OTIPOBEPTHYTh, He 06PaIIasICh K aKTyaJbHbIM O€CKOHEYHOCTSIM.

Bce BocrpousBeqeHHble apryMeHThbl, B OCOGEHHOCTHM [Ba MOCIETHMUX, HOIKHBI
OGbUTM MOATOTOBUTH HAC, MO 3aMbIC/Ty 3aperypa, COOCTBEHHO K MOCTPOEHMIO KITloue-
BOTO apryMeHTa — <«JOKa3aTeJbCTBa MpaBemHbIX». [10MpoOyI0 M3/IOKUTH €ro ce-
oyrommm obpasom. IIpencraBum cebe TOTaIbHOCTD (T.e. coOpaHue Bcex cynmx x) T,
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KOTOpasi, B CBOIO Ouepelb, cama MOXKET pacCMaTpUBATbCS KaK BO3MOXKHOE MJIM He-
obxonumoe cyiiee. Mi6u CitHa mosaraet, uto T MoskeT 6bITb, CTPOrO rOBOPSI, TOJIbKO
BO3MOYKHO-CYIIMM, ITOCKOJIbKY, IO ero yoesxnennto, Heobxomumoe Cyiiiee He MOKeT
TOKIECTBEHHO COBOKYITHOCTM BO3MOXKHBIX CyluX. Ecmu T — Hall COTBOpEHHbIN
MMUP, OH IOJIKEH OBITh CJIOKHBIM, COCTABHBIM CYILIMM, MOTYIIMM He CYIIeCTBOBaTh —
a sHaunT T JOJIKHA OBITh HEOOXOAMMO JETEPMUHUPOBAHHON Uepe3 HEKUI MHOW 00b-
ekt, Harpumep X. KpomMe TOro, He TOJBKO CYIIIECTBOBaHME camoii T JOJIKHO 3aBU-
ceThb OT X, HO U Bce wieHbl T MO/IKHBI ObITh MM JIeTepMUHMPOBaHbI. X JKe He MOJDK-
HO BKmovatbest B T, ucxoms u3 mpuHIimna uppedaekcuBHOCTY Kay3saiyn. [IpuHSIB Bce
BbIIlIeCKa3aHHOE 3a MpaBMy, Mbl, KOHEUHO, 3aKkTounm, uto X — Heobxommumoe Cyiiiee
[Zarepour, 2022, 38-39].

CBemy1imii UMTaTeNb Cpa3y CMEKHET, uTo T, OyayuM KOJIJIEKIIMEN BCEX BO3MOXK-
HBIX CYILIMX M, CaMO IO ce6e, BO3MOKHBIM CYIIMM, IPAKTUUECKM C HEU36€KHOCThIO
MOJafaeT moj, AeicTBue napamokcoB Paccena. Utobsl n3b6eskaTh mMpobsieM, HYKHO
MHBIM 06pa3oM 00bsICHATD mpupony T u oTHomIeHUs Mexkay T u cylmMmu, ee coCTaB-
nsonmmu. Onipst, KOTOpyIo BbIGMpaeT 3apernyp, — Mepeosiorys, ¥ IOTOMY X GyayT
OoTHOCUTbCS K T He Kak wieHbl MHOXecTBa T, a Kak yact 1esoro T, YTO COOTBETCTBY-
eT MbIicau camoro ABuiieHHs! [Ibid., 39].

Tenepsb camoe BpeMs MepeiiTy K 060CHOBAHMIO KJIFOUEBBIX MOCHIJIOK «A0Ka3a-
TeJbCTBA MPaBeIHbIX». [IepBoe, UTO C OUEBUIHOCTHIO JIOKUTCS B OCHOBY apryMeH-
Ta, — npuHiun komrnosutiuu (Composition Principle): eciu T — Mepeonoruueckast
CyMMa CYIIUX ¥ OHO CaMO MOYKET pacCMaTpuBaThCs Kak cyilee, K T mpuiokuma
aBUIIEHHMCTCKAs MOZATbHAS OIUCTUHKIIVS, T.€. €CJIM KaskKAbli x ToTambHOCTH T mop-
rajaer moj, JeiiCTBME MOJAJbHOM IUCTUHKINY, TO U cama T MoAnazaer moj TO Ke
nencreue [Ibid., 39-40]. Ho Ham moHamo6GuUTCS ¥ BTOPOI MPUHIINII, KOTOPBI OIU-
et otHoireHue Mexxay npuunHon T u vactamu T. Cam ABuileHHa moJarasi, 4TO
MpUYMHA cyliecTBoBaHusl T ¥ eCcThb MpuuMHA cyllecTBoBaHus vacteii T. 3apemyp
MoJlaraeT, OJHAKO, UTO TOCJeAHee — CJIMIIKOM CWJIbHBIN TPUHIIUI, ¥ BbIIBUTAET
6oJiee TIPOCTOV ¥ YAOOHBIN [JIsT 3alUThI €r0 BapMaHT, Ha3bIBAEMbIN «IPUHIIUIIOM
tpaHcdepa» (Transfer Principle): mpuuuHa T HO/KHA BBICTYIIATh IPUIMHON TOTBKO
Tex vacteit T, 4TO BO3MOKHBI camyu IO cebGe, TeM cambiM Mckiouas B T Kakyio-
JIM6O HEeOOXOAMMYIO CYLIHOCTb M YOAYHO IOABOMAS 3TOT IMPUHIMI IO MPaBUIIO
TpaH3uTMBHOCTM Kaysauuu [Ibid., 40-42]. Jomyctum, X BO3MOKHO camo Io cebe
1 BXomuT B coctaB Y. CiiemoBaTesibHO, Jitob6ast mpuunHa Y eCTh TakKe U MpuunHa X.
JIto6as mpuumHa Y BBICTYIAeT MPUYMHOM AJIS 0601 vyacTu Y, KOTOpas, B CBOIO
ouepelb, OCTAeTCSI BO3MOKHOM-Omaromaps-cebe. CxeMy MOKHO MOAMGUIMPOBATD
M Tak, 4yToObl OHa paborasia 6e3 CIOPHOro Te3uca O Kay3aJbHOV 3G EKTUBHO-
CTU 1IeJIOTO TI0 OTHOIIEHMIO K YacTaMm. JJomycTum ere u To, 4T0 Y IPUUMHEHO Z.
Torma Y He MOKeT GbITh HEOOXOIMMO IIPUUMHEHO, MTOKA TO K€ caMoe HepejeBaHTHO
IO OTHOILIEHMIO KO BCEM BO3MOXKHBIM 4acTsM Y, T.K. eC/iu, Harpumep, X B KauecTBe
yactu Y He CYIIeCTBYeT, He CyllecTByeT 1 Y (eC/M He CYIeCTBYeT YaCTH 11eJIOr0, TO
He cyuiecTByerT u 1esoro) [Ibid., 40-41].
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Tenepb, OIMyCTUB U3JMUIIIHKE JJI HAC J€TasIu, IpUBeIeHHbIe 3apermypoMm, Mepei-
JleM K CaMOMY «JJ0Ka3aTeJIbCTBY MPaBeIHbIX».

Apryment D

(31
(46)

(33)
(47)

(48)

(49)
(50)

(51)

(52)
(53)

(54)

(55)

(56)
(57)

(58)

(59)

(60)

Hexkoe O cymiectByet (mormyiieHune);

O mmbo HeobxomuMMo caMoO IO cebe, JuOO BO3MOXKHO CamMoO IO cebe
(n3 (31) 1 MOTATBLHOTO pa3INUMs);

ecymn O HeobOXoAMMO caMo TI0 cebe, cyirectByeT Heobxommumoe Cyiiiee;

ec O BO3MOYKHO caMo MO cebe, TOTIbHOCTb T BCeX BO3MOKHBIX CYIIMX
cyliecTByeT (M3 MPUHIMIIA KOMIO3UIINN);

ecmm T cymectsyer, T 160 He06XOOMMO camo IO cebe, MO0 BO3MOXKHO
camo 1o cebe (COIIACHO MONATBHOM MUCTUHKIVN);

ecsn T HeobxomMMO camo Mo cebe, cyiiectsyer Heobxommumoe Cyiiiee;

ecu T Bo3MOXKHO camo 1o cebe, ecThb cyiee X, BHICTYIAIOIIEE MPUUNHON
mst T (cornacHo aBunieHHuctkomy I1710);

ec ecThb cyiuee X, BeIcTymarolee npuunHoii s T, X HeobxomuMo camo
Mo cebe WM BO3MOKHO CaMo TI0 cebe (COracHO MOIAIbHOM AMCTUHKIINA);

eci X HeoOGXoaMMO camo 1o cebe, cyiiectsyetr Heobxonumoe Cyiiee;

ecsim X BO3MOXKHO camo 1o cebe, X GymeT ogHOBpeMEHHO U 4acTbio T,
¥ BO3MOXKHBIM caMo 1o cebe (13 47);

eci X BO3MOYKHO camo 110 cebe, X — mpuunna camoro cebs (13 (50), (53)
¥ IpUHIMIIA TpaHcdepa);

X He gBSIETCS TPUUYMHONM camoro cebst (cormacHO uppedreKCUBHOCTU
Kay3auumn);

X He gBISETCSA BO3MOKHbBIM Os1aromapsi cebe (u3 (54) u (55));

ewmm cymiectByer X, BbicTynawomiee mpuunnoit T, X HeobxXomumo camo
o cebe (u3 (51) u (56));

ew cymiecTsyet X, BhICTynarolee npuannoit 1yist T, cyiectsyer Heo6xo-
mumoe Cymee (u3 (52) u (57));

ecmn T cymiectsyer, cyiiectsyer u Heo6xomnmumoe Cyiiee ((48), (49), (50)
u (58));

cymectsyet Heobxommmoe Cyiiiee (13 (46), (47), (48) u (59)).
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Wrak, MbI mOSTy4n/m keaeMblil BBIBOJ, HA OCHOBE apryMeHTa, QyHKIMOHUPYIO-
IIETO TI0 MIPUHIIMITY MTPEIOXPAHUTEIS: BCIKOe JOMYyIeHue mpousBosibHoro O B Kaue-
CTBe caMOTo 1o cebe BO3MOXKHOTO BeeT K MpU3HaHMIO Kojutekuyyu T, BKITIOUaroIen
ato O, — a masnee, Ha OCHOBAHMY MOJAIILHONM AVICTUHKIMM Y TTPOYMX MPUHSATBIX HAMMU
TIPUHIIMIIOB Kay3alui, Mbl HEM30EKHO MPUIEM K 3aK/TFOUEHMIO O CyllecTBoBaHMM He-
obxomymo-Cytrero [Zarepour, 2022, 43-44].

3aBepIriaeTcss KHMUTra HEOOJNBIIVM pPasMbIIUIEHNMEM Haf SMUCTEMOJIOTUYECKUM
3HAYEHVEM aBUIIEHHUCTCKUX apryMEHTOB, 0O0OIIeHeM OOIIell CTPYKTYPhI JOKasa-
TEeJIbCTB, BbIPA’KAEMbIX MTOTOBBIM BBIBOJOM: €C/IM CYIIlee MOKET CYIIeCTBOBaTh, CY-
IIeCTBYeT U equHCTBeHHOE, mpocToe Heobxomumoe Cyiiiee [Ibid., 45-54]. [Tockonbe
Ky 9TU 4aCcTM 00006IIAIOT OCHOBHYIO YaCTh TPAKTATa ¥ Pa3BUBAIOT HEKOTOPHIE BHIBOZbI
U3 €ero «siapar, sl He CTaHy MOAPOOHO HA HMX OCTAaHABIMBATHCS.

3acTeHuYMBBI HEOIJIATOHU3M

Tenepb, Korma MHe 6osiee-MeHee ynajocCh, HaJeloCh, SKCIIOHMPOBATb OCHOBHOE
cofiepskKaHye KHUTH, ST XOUY MTOAPOOHO OCTAHOBUTLCS Ha CBOEN «JIOKKE IErTs», — Kak
TIPeICTaBJISETCS, CTOJIOBOV MM axke Gosiee Toro. [leso He B popMabHONM BaIMIHO-
CTY U3BJIEUEHHBIX 13 COUMHEHMI ABUIIEHHBI apTYMEHTOB, — C 3TUM IIpo6ieM, Ha MOV
B3IVISIZ, KaK pas-Taky M HET, — a B TOM, UTO, BO-TIEPBBIX, aHATUTUYECKUI aBUIIEH-
HM3M HE MOXXET CUMTATbCS COBPEMEHHBIMU (IIOCO(aMU-TEUCTAMU YEM-TO HOBBIM,
", BO-BTOPBIX, ITPeICTaBJIeHHAs] 3aperypoM PeKOHCTPYKIIMS MeTabu3uky ABUIIEHHbBI
CTpajaeT OT psga YMOJIUaHWI, M3-3a Uero OHAa MOXKET BbI3BaTh HEIOyMeHMe, ec
He CTpaHHbIe YYBCTBA, Y BHMMATEJILHOTO UMTaTesis (TeM Oojiee y UMTaTe s, 3SHaKOMOTO
C MCIAMCKO¥ Tpaauiment Ganbcadbl M counHeHMIMY «[JTaBHOTO 111eiixa» ). B-TpeTbux,
BBI3bIBAET YMECTHOE COMHEHMEe YIpOIleHHas ¢hopMa PEeKOHCTPYKIUM MpeNCTaB/IeH-
HOM y 3aperrypa MmeTadu3uky ABUIIEHHbBI; B-UYETBEPThIX, CAMMU IO cebe MmeTadusnyde-
CKasl TTporpamMma ¥ BbITeKarolas 3 Hee ¢umaocodckast KOCMOJIOTHS TOCTATOYHO ap-
XaMyHbl. YKa3aHHbI/ MHOIO apXau3M MHe MPeCTaBJIIeTCsI OUeHb BaXKHbIM MapKepoM:
BBIXOAMT Tak, OyATO 3apemnyp npeajaraeT HaMm KOCMETUYECKUI PeMOHT aBUIIeHHM3Ma,
CTpeMsiCh GYKBAJILHO BOCITPOM3BECTM aBUIIEHHOBCKUI SI3bIK, Jake HE pacCMaTpuBast
BO3MOXKHOCTD €I0 aIeKBaTHOT'O YCOBEPIIIEHCTBOBAHMSI; MESKIY TEM MOCTIeIHEE TT0JIe3-
HO XOTS ObI TIOTOMY, UYTO ABUIIEHHA MPOCTO HE MOT MCTOPUYECKM OCO3HATh (UJIO-
codCcKMe 1 ceMaHTHYeCKMe TTPo6JIeMbl, pacKpbIBIIMeCcs repen pruiocodamu mo3mHee.
W3naras HoKe CBOM KpUTMUECKUE COOOpaskeHMs, s1 He GyIy ceqoBaTh MOBECTBOBA-
HUIO aBTOPA, MMOCKOJIbKY, Ha MOJi B3IJISIZI, BCE 3T MPOOIEMbI U Ge3 TOro TeCHO ApPYT
C IPYTOM CBSI3aHBbI.

[TepBoe mMoe 3ameuaHue GymeT 0OOOIIEHHBIM; B HEKOTOPBIX CBOUX AETAJISIX OHO
packpoetcs moske. /lejlo B TOM, UTO HEKOTOpPbIE (XOTS M He BCe) MpenCcTaBJIeHHbIe
B KHUT€ apT'yMEHTbBI ¥ IPUHIIUIIbI, aHAJIOTMYHbIE aBUIIEHHOBCKUM, YK€ 0OCYKIaInCh
B IIepBbI€ I'ObI CTAHOBJIEHMST aHAJIUTUYECKOrO ToMu3Ma B pabdorax I1. I'mua u 3. Ken-
HU. B cBSA3M ¢ 3TMM 0COGEHHO MMOKA3aTebHO, UTO CBOJ 3HAMEHUTBIN «TPETUI ITyTh»
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(OT HeoOXOmVIMOCTM ¥ KOHTMHTEHTHOCTM) AKBHMHAT GyHAMpoBas moHstMeM Heob6-
xonumoro CyIlero M MOJaJbHOM AVCTUHKIMEN MEXKOY HeoOXOmMMbIM-Oyaromapsi-
cebe (per se necessarium) Kak He MMEIOUIMM MPUUMHBI CYIIUM ¥ HEOOXOMUMO-TIPU-
YYHEHHBIM CYIIMM — T.€. aHAJIOTMYHBIM aBUIIEHHOBCKOMY Pa3jIMUeHMEM MPUUNH UX
HeobxomumocTtu (causa necessitates aliis) (ST Ia 2,3). JIFOBOIIBITHO OTMETUTh, UTO
B De veritate ®oma mpsiMO MCIOTb30BaJT aBUIIEHHOBCKOE ompeeneHne Heobxommumo-
ro Cyuero, Ho B «CymMMax» 3aMEHWII €r0 Ha apUCTOTEJIEBCKYIO (DOPMYIMPOBKY OT He-
msmeHHoctu [Kenny, 1969, 47-48].

CaMblIll CJIOKHBIN BOIPOC, KOTOPBIN, IO CYyTH, ONpenesseT MpaBuWIbHOE MOHU-
MaHMe aBUIIEHHM3Ma, — BOIPOC O ero KOPPEKTHOM U3JIoxkeHuu. [leso B TOM, UTO
MeTadu3MKa aBUIEHHM3MA YPE3BBIUAMHO MECTPa ¥ MAJOMOHITHA IJIsI HOCUTEJIeN
COBpPeMeHHbBIX KOHIIENTYaaIbHOTO (hMI0CO(CKOro anmapara 1 eCTeCTBeHHO-HAyUHbIX
MpEeICTaBIIEHMIT; ee HEMPOCTO U3JIOKUTb C HEOOXOMMMBIMM KPATKOCTBIO U TOJIKOM.
K HecyacTbio, 6ynTo 661 B 00XO[, BCEX TUX MPEMSITCTBUM, aBUIIEHHUCTCKAsT MeTa-
(dbusuKa B MHTEpIIpeTaluu 3aperypa OCTaeTcs 10 HeMmpuinuus yiiepoHoii. B cBoem
aHajmM3e s CeJalo aKkIeHT Ha HeIOCTAIOIIMX B KHUTre 3apernmypa 3JIeMeHTax, HO Iep-
BOHAYaJbHO BO3bMY 3a OCHOBY JIANIMAAPHBIN pasmesl MeTahu3UKY UTOTOBOTO COUM-
HeHMs1 ABUIIEHHBI « YKa3aHUs M HarlOMUHaHus» (an-’Hwapam ea am-ma6iixam).

CornacHo «['maBHOMY 1IelXy», BCe Cylllee MOXKHO TIONEIUTh Ha UYBCTBEHHOE
(MarepuasbHOE) M yMOIIOCTUTaeMoe (MHTeJUIMTrubeibHOe). B Kaxkmom Ture cyiero
MOKHO BBIIEIUTb CYIIHOCTb M CYIIIEeCTBOBaHMe, CBSI3aTh C HUMM PasHbIe TUIIbI IIPU-
YMHHOCTU: NIPUUMHON cyIHOoCT O cryskaT cBoOViCcTBa, KoOHCcTUTyupytoie O (rpy6o
TOBODSI, HAJIMUME OTpeeIeHHbIX XapaKTepucTUK O OTHOCUT €ro K OIpenesieHHOM
CYIIIHOCTH), a cyliecTBoBaHue O 3aBUCUT OT MPUUMHbBI, OTJMYHONM OT cymHocty O.
[TocnenHIOI0 Ha3bIBAIOT AEVCTBYIOILEN MPUUMHOIL. BHemrHss npyuunHa O MOXET BbI-
CTyMaTh Kak MpuumuHou cBoicTB O, 06pasyroumx (B KauecTBe MPUUMH) CyIIHOCTD O,
TaK ¥ MpuuMHOV cyiiectBoBaHus O; TeM cambiM mpuurHa O BbICTYIIaeT B KauecTBe
npuuKHbl 06pasoBanys O — coenuHeHMsT CyLITHOCTH U cyiuecTBoBaHus [VI6H CuHa,
2018, 260]. Buemnsas mpuunHa O ecTb MpuuUMHA KaXKOOW U3 yacTeir cocraBHoro O
[Tam ske, 264]. Eciv Mbl IPWIOKUM 3Ty OOIILYIO TEOPUIO IPUUYMHHOCTM K OOJIACTH
COTBOPEHHBIX CYIIMX, TO MOJYUYUM CAEIYIONIYIO KapTUHY. Y CYIIUMX MaTepUaJbHbIX,
HO MIPUHA/IJIEKAIINX ONHOM CYIITHOCTM pasMueHe MHAMBUIOB OyIeT Mpou3BOIUTHCS
MHBIMM BUAAMM NIPUUMH (HAIIpUMep, Yepe3 MaTepuio, MPUHUMAIOIIYIO IpyTye Mpu-
YyyHbI). B clyyae ¢ yMOMOCTUTraeMbIM CYILIMM MaTepyy, KOTOpast MHIMBUAYATU3UPO-
Basia ObI CYIIIHOCTb, HET, ¥ TIOTOMY CYIII€CTBOBAaHME YMOIOCTUIAEMOTO CYyIIero 6ymer
UCUUCTSITbCS onHuM MHAuBMUAoM [Tam ke, 267]. Kpome Toro, CynuHoOCTb HEe MOXKET
CYLIeCTBOBaTh BHE CYILEro, T.e. 6e3 cyliecTBoBaHMs. [103TOMY yCI0BHOE 0OBEKTMB-
HOE CyIllee — 3TO BHEIITHEe CYIIEee, Ubsl CYIIIHOCTb CYIIIECTBYET MOCTOJIbKY, TOCKOJIbKY
06BEKT JeJICTBUTEIbHO BOILIOIIEH B peabHOM Mype. KakoB OHTOIOTMYECKHMI CTaTyC
CYILTHOCTHM, KOTOpasl MpeNcTaByMa, HO He OOHapY)KMBAeTCsl CPeAy CYLIeCTBYIOIIUX
06beKTOB peasbHOro Mupa? OHa pacrosaraeT MeHTaJIbHBIM OBITHEM, T.€. CYIIeCTBYeT
B yMe TOTO, KTO IPEACTaBJSIeT TaKyI0 CYIIHOCTb, ¥ OO HU C YeM He COOTHOCUTCS



102 PeEuen3un * REVIEWS

BO BHELIIHEM MUpe, JIMOO COOTHOCUTCSI C OOBEKTOM, BHEIIIHee CYIIeCTBOBAaHME KOTO-
poro Ham rmoka 4to HeusBecTHO [M6H Cuna, 2022, 1:52]. Wtak, CyIIHOCTb 1 ee pas-
HOBUIHOCTY HE MMEIOT KaKOTO-TO CAMOCTOSITEJIbHOTO ObITHSI, M3 Uero CJIemyeT 3ampeT
Ha CYIIIeCTBOBaHMe abCTPAKTHBIX OOBEKTOB KaK HE3aBUCHMBIX M BEUHBIX CYIIIHOCTEIA.

Terepb BepHEMCS K TeOpuUM IMPUUMHHOCTY, KOTOpas, KaK UMTATENb yKe YCITes
3aMeTUTh, CTOJIb K& 3HauMma JJis1 ABUIIEHHBI, KaK ¥ OUCTUHKIUS CYITHOCTU U CY-
IIEeCTBOBAHMS, M [ayke IMO3BOJISIET ONpEeNeNUTbh B3aMMHOE OTHOIIEeHME IOCTeTHUX
IByX Kareropuit. K coxkanennto, 3apemnyp yrnpocTui aBUIIEHHOBCKIME MPEICTABIEHNS
O MPUYMHHOCTM ¥ COBEpPILIEHHO 3a0bUT MpPemyNpeauTb Hac, uTo yueHue «[J1aBHO-
O Ieixa» O MPUUYMHAX — <IUIOTh OT IUIOTM» IMO3NHEAHTUYHO} HEOIIaTOHMYECKO-
apUCTOTEIEBCKOV KOCMOJIOTMM; UMEHHO B 9TOM KOCMOJIOTMYECKONM CUCTEME OHU U pa-
6OTAIOT, UMEHHO €€ IPU3BAHbI OObICHITH'E,

O6patumcs k wecton miaBe «Teonmorum». He cekpert, uto ABUIleHHA BbIAEJISIET
YyeThIpe MPUUYVHbI; OJHAKO TOHSITHE AeMCTBYIOIIEN TPUUMHBI (OYKB. «1€/iICTBOBATEb»
(¢pa‘un)) [Tam ske, 285-286] 1 mOHSATIE TBOPEHUSI B CBSI3N C MPUUMHHOCTHIO OTMEYe-
HbI Y ABUIIEHHBI PSIIOM HIOQHCOB, MMMO KOTOPBIX MbI €Ba Ji1 BIIpaBe mpoiiti. Hac
MHTEpeCYeT, IIPeXKIe BCEro, NeICTBYIOIIAs MPUUMHA — aKIMAEHTaIbHAas 110 OTHOIIIe-
HUIO K CJIEICTBUIO TIPMYMHA CYIIeCTBOBAHMS HEKOero cyiiero. B cucreme ABuIleHHBI
JIeMCTBYIOIIAs MPUMYMHA — Hayasio IBVDKEHMSI, €CJIM Peub 3aXOIUT O (U3MIeCcKoy Hay-
Ke, WJIM Ha4yaJIo CYILeCTBOBaHMSI, €CJIM Mbl BCIIOMMHAeM O bore Kak nmpuyuHe MUpo3/a-
Hust. [Ipy 9TOM HaIO MOHUMATh, UTO TOH, C KOTOPHIM ABUIIEHHA OMMChIBAeT QYHKINUA
YyeTbIpex MPUYMH, — TIParMaTUUeCKuii ¥ MHCTPYMEHTAJIbHbBIN; BbIOEJIeHMEe TIPUINH
B K&XIOM CJTyuae 3aBMCUT OT KOHTEKCTA, OFHM M Te K& MPUUYMHBI MOTYT XapakTe-
pU30BaThCs MO-pasHOMy. Kpome Toro, umeercst Bropast pyHImaMeHTaIbHAsST TUCTUHK-
IMST TPUYMH, BCKOJIb3b YIIOMSIHYTasl 3apermypoM, — JejieHre NMPUYMH Ha OCHOBHbBIE
¥ BCIIOMOTraTeJIbHbIe, aKlIMJeHTaabHbIe («(hakTop» — «mapTHep» (wapiik — cabab))
[Tam ske, 288]. BaskHO mOHMMATh, UTO IEMCTBYIOLIASI IPUUMHA HE MOXKET MPUUMHSITD
cylecTBOBaHMe 6e3 BCIIOMOTaTeIbHbIX MpUuyMH. VIHBIMM CJIOBaMy, X BBICTYIIAeT Aeii-
CTBYIOLIEN TPUYMHOMN IJIS y TOTAA ¥ TOJIBKO TOTAA, KOT/Ia BO3HMKAET BCIIOMOTaTeIbHAs
MIPUYMHA Z, TP HAJIMYUU KOTOPOIL X CTAHOBUTCSI IEMCTBYIONIeN mpuunHon [Tam ke,
288-289]. Haxownern, meiicTByOIIas MPUUMHA — HE TOJIBKO IMPUYMHA CYIIIeCTBOBAHMS
HEKOero CJIeICTBYSI, HO U TO, YTO COXPaHsIeT CYIIeCTBOBAaHME CJIeACTBUS, TONAEePKI-
Baet ero [Tam ke, 290-294]. Tenepb nosicHIO, Kak paboTaeT IeiCTBYIOLIAs IPUUNH-
HOCTb. JlomycTum, X cTay npuunHoil y. Ecyim 6bl X He CylecTBOBaJI, OH He CMOT Obl
cratb npuunHOi y. CiiemoBaTebHO, HECYIIECTBOBAHME X HE MOKET aKTyaJIbHO U Ofi-
HOBPEMEHHO ITPeALIeCTBOBATh CYIIeCTBOBAHNIO y. 3HAUNUT, ITOKA CYLIECTBYET Y, BCErna
IOJDKHO CYIIeCTBOBATh X.

KoneuHo, Takoe MoHMMaHWe MPUYMHHOCTY KpaiiHe KOHTPMHTYUTMBHO U, KaK
KaskeTcsl, paboTaeT ¢ OrpaHMUEHHBIM YMCJIOM CyluX. Ho ABuIleHHa HacTauMBaer:

18 Cm. 0630p (XOTb ¥ HECKOJIbKO TPOIIEAEBTUYECKHM YITPOIIEHHBIN) HMI0CcOhCKON KOCMO-
soruy ABUILIEHHBI B CBsI3M ¢ MeTadusukon y Hacpa: [Nasr, 1978, 197-214].
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MoA06HAsT MPUUMHHOCTD MPUCYIIA Y HAllleMy BHelllHeMy Mupy. Bosbmem oy 13 mpu-
MepoB camon «Teonmorum» — crpoutests, cospatoiero gom [M6u Cuna, 2022, 294-
295]. Kak 3asBiseT Gpumocod, mpy MOMOIIM aHaIM3a MOKHO HAWTY TOAIMHHbIE TTPU-
YMHBI CYIIECTBOBaHMS AoMa. [lOM KOHCTUTYMPYETCS CTPOUTENbHBIM MaTepuasioM,
CKagpIBatonmMcs B Gurypy goma. Kpome Toro, oM CymiecTBYeT U MOCJIE TOTO, KaK
CTPOUTENTH TIepeCTasl CTPOUTD, & 3HAUUT, ¥ Y CYLIECTBOBAHMSI TOMa MOCJIe CTPOUTENb-
CTBa TOXKE JOJKHA MMEThCSI TIPUUMHA, OOBSICHSIONIAsI ero «ImpebbiBaHue». Ecimyu mbl
paccyskzaem IOC/e0BaTebHO, CTPOUTENIb — JIMILb BCIIOMOTaTeIbHasl IPUYMHA, Ybe
IBIVDKEHUE CITYKUT MPUUMHON TIepeMellleHNst CTPOUTEbHBIX MaTepyuaioB, a MmpeKpa-
IIIeHMe JBVDKEHUSI CTPOUTENS CYKUT MPUUMHOM HEABVKMMOCTM MaTepuasioB. Pac-
TIOJIOKEHVE MaTepuasoB, 0O6pa30BaHHOE MPEAbIAYIIMMU OBVDKEHUSIMM, — IPUUMHA
COeIVIHEHUST YacTel IOMa, a U3 COeOVHEeHUs CeqyeT CyleCTBOBaHKe GUryphl IOMa.
ABuIleHHA 3aK/TIOYaeT: MPUYMHA COXPaHeHMsT GUTYPBI IOMa B JabHENIleM — CJIel-
CTBME JIPYTOM NPUYMHBI; €rgo, HACTOSIIAs MIPUYMHA COCYILECTBYEeT CO CBOMM CJIEJI-
crBueM. Kax Torpa, Borpeky HaIlluM HeJOyMeHUSIM, OObSICHUTD IEMICTBME CTPOUTEIISA?
Ha, cTpoutenb — aKIMAEHTAJbHAs, TEMIIOPAJIbHAS, HO He HeoOxXomumas MpuuMHa.
®durypa moma o6pasoBaHa COEIMHEHMEM, COeOMHEHNe >Ke OOYCIOBJEHO MPUPOmOi
COeIVHSIEMbIX Belleil (MX YCTOMYMBOCTBIO M TBEPAOCTHIO), a TPUYMHON TIPUPOLIbI
ocraetcst ymorocTuraemoe cyiiee, [Tpoussomuresns npupoxn [Tam ske, 295-296]. Ieii-
CTBYIOLIME ¥ CYIIIHOCTHbIE MPUUMHBI — HEOOXOAMMble YCIOBUS, a TO, UTO MbI Ha3bl-
BaeM aKIUeHTaIbHbIMM, BPEMEHHbIMM, — KOHTUHI€HTHbIe. FIMEHHO 9TO 1 OT/IMYaeT
MUD HaJTyHHBIX YMOB M aHT€JIOB — ITPOU3BOAMUTEJIEN TIPUPOI, OPraHM30BAHHBIX CO-
[JIACHO IMAJIEKTUKE BEUHOI SMaHAalM!, TIOBEeHMEe KOTOPON MOATIafAeT IO, TPYHIIUITBI
«JI0Ka3aTeIbCTBA MPABEMHbIX» %) — OT MOAIYHHOTO, MaTepUaIbHOTO MUPA M3MEHEHMS.

Henenne MpUUMH HA CYUIHOCTHbIE U aKIMIEHTasbHbIe ITOPOXKIAET APYTYIO ONUC-
TUHKIIMIO CYIIIEr0 — Ha TBOpeHue BHeBpemeHHOe (‘u60d ‘), COOTBETCTBYIOIIEE CYIII-
HOCTHOM [IeJiCTBYIOIIel MPUUMHHOCTH, U BpeMeHHoe/saBieHHoe ("uxddc), peicTaBieH-
HOE B MEPBYIO OUEPe/ib HAIIMM MaTepUabHbIM MUPOM BO3HMKHOBEHMS U pa3pyIIeHMs
[Tam ke, 298-299].

BesycnoBHo, meradm3nka ABUIEHHBI — OIVH U3 ITAJIOHOB 3CCEHIIMATN3MA;
HO KaK ee KOPPeKTHO PeKOHCTPYMPOBATh, KAKUM SI3bIKOM ommcatb? [leneHue Ha cyI-
HOCTbD U CYIIIeCTBOBaHMe, Oyayun 00I1ei KOHIIeNTYya IbHOM PaMKOIA, II0J, KOTOPYIO MOJ-
CTPauBaIOTCS OCTaJIbHbIE TIOHATHSI, — CJUILIKOM oOI1iee 1Is Hallleli 3agaun. Tem He Me-
Hee Koe-KaKOM MyTh K ee OCYIIEeCTBIEHNIO BCe sKe MOYKHO HaMeTuThb. HauHy ¢ Toro, uto

19 Bo Bceil OJHOTE HeoIIaToOHMYecKast Kocmosorvs M6a CiiHbl, ¢ y4eTOM paccMarpuBae-
MBIX 3[€Ch IPUHIIMIIOB Kay3alMy ¥ MOIaIbHOCTH, U3JIaraeTcs B AECSTON KHMUre MeTabusnye-
ckoit yactu «Vcuenenusi» [MI61 Cuna, 2022, 1:435-486]. OTmeuy, 4TO B L[eJIOM aHAJIOTMYHOTO
B3IVISIAA TIPUIEPKUBAJICS M AKBMHAT — BeJib, II0 €r0 MHEHUIO, CYIIIECTBYIOT HEOOXOAMMbIE
(Heob6XomMMbIe-61arofapsi-MHOMY B TEPMUHOJIOT MY ABUIIEHHBI) ¥ BEUHbIE (Te, YTO HAYAIN CY-
IIECTBOBATh, HO HE MOT'YT IE€PECTATh CYI[ECTBOBATh) CYIIHOCTH, & MMEHHO — aHTeJIbl, AYILIN
u HebecHble Tena [Kenny, 1969, 48].
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ceqyeT OTMECTM MaliiHOHTMAHCKWI BapMaHT, — HECMOTpPS Ha TO, YTO, Ha IEpBbIN
B3IVISIZT, MOYKET TIOKa3aTbCsl, OYITO aBUIIEHHN3M JIyUllle TOMeIaTb MMEHHO B €ro OHTO-
JIOTMYECKYIO paMKy?’. DTOT X0 COMHUTEJIEH U HYXKIAeTCS B 0OOCHOBAHMM. ABUIIEH-
HICTCKOE CYIIIeCTBOBAaHME AEVICTBUTEILHO VIMEET JIBa peructpa (BHEIIHee U MeHTasIb-
HOE), HO BCE 3Ke SIBHO IIEHTPMPOBAHO CTaHIapTHOM MEPBONOPSIAKOBOI KBaHTU(DMKALMEN
Gnaromapst GyHIAMEHTaJIbHOCTM CYIIECTBOBAaHMSI Kak Kareropuu. la u morom, ecyim
GJIIOCTY UCTOPUKO-(PIIOCO(CKYIO TOYHOCTh, HAM MaJIO TOro, UTO ABUIIEHHA TIOJIarai,
OyATO IpenCTaB/ieHre O He MMEIOIIUX CYIIeCTBOBAHMSI OOBEKTaX BO3MOMKHO TOJIBKO
B yMe, HO He XapaKTepu30BaJl X COOCTBEHHO KaK MMeIOIIe ObITHe He-CYIIMX WU CY0-
CUCTUPYIOILMX OObEKTOB; «IJIaBHbI LI/ X» TaKKe BBIABUraJl SBHbIE apryMEHThI IPO-
TUB He-CylllecTBOBaHms npeametoB [M6u Cuna, 2022, 1:50-52]. CioBom, V6H Ciina
CJIVILIIKOM JIaJIeK OT HaMBHOM TeOpuy 06beKTOB. I[I0CKOIBKY B aBULIEHHM3ME OTHOIIIEHME
CYILIHOCTEN K CYLIECTBOBAHMIO OIMMCHIBAETCS Uuepe3 (pyHIaMeHTaIbHbIE MOITAIbHOCTHA,
TaKOM 9CCEHIIMAIN3M, 6e3yCIOBHO, 3aC/Ty;KMBAET Ha3BaHMST «MOLAIM3M». DTO He TOT MO-
JAJIMCTCKUIA 9CCEHIVAM3M, KOTOPBIN MbI IPUBBIK/IM CBSI3bIBAThH C MOIAIbHBIM a6CTpaK-
IIMOHM3MOM, — B T.Y. [IOTOMY, YTO CaMasl M3BECTHAsI €ro Bepcyus, TUIAHTMHTMAHCKAs,
MIPSIMO TTOCTY/IMPYET TE3UC O CYIIIeCTBOBAHUY MUPA HE3aBMCUMMBIX U BEUHBIX aOCTPaKT-
HBbIX OOBEKTOB (CYILIHOCTENM), CTaTyC KOMX 3a[aH TOJbKO MCTMHHOCTHBIM 3HAYeHMEM,
T.e. aKTyaJIM3alMel B CBSI3U C SK3eMIUTMMUKAIMEN TeX WIM MHBIX aOCTPAKTHBIX CYIII-
HOCTell KOHKpeTHbIMM oObekTamy [Plantinga, 1974, 169]. Takxke abCTpakUMOHM3M
YacTO YIMYAIOT B TOM, UTO B KaUECTBE CYIITHOCTHBIX CBOVICTB OH IMOCTY/IUPYET aTpuoy-
ThI, He TIPUHAJJIEXAIMe CaMVM CYIIHOCTSIM, T.e. TIpou3BosibHbIe cBovicTBa [Koslicki,
2024, 267]. [Tostomy HanboIee TOIXOAIILEN PAMKOA AJIST PEKOHCTPYKIIMY aBUIIEHHU3-
Ma OyfeT T.H. HOBBII 3CCEHIMAIN3M, TOCKOJIbKY OH BCepbe3 MPUHNMAET apUCTOTEJEB-
CKOE€ TIOHSITHE CYIITHOCTM KaK COCTAaBHOI'O 3JIEMEHTA CYILETO, TIOHSITHE, KOTOPOE JTOJIKHO
CTaTh OCHOBOJ HAIllero aHasmsa’.

OpHako aBUIIEHHM3M, YTOOBI CTaTh IMOJIHOIIEHHOV MeTa(pu3uuecKoil Teopuen
coBpeMeHHO Ghumocodun, OKEH pa3pelnTb psif, MpobyieM, CBI3aHHBIX CO CBOUM
KOHIIENITYaIbHBIM KapkacoM. TaK, COBpEMEHHbIN 3CCEHIMAIN3M paboTaeT ¢ peasib-
HbIMM TebUHULIMSIMUA, T.€. C ONpeNeIeHUSIMU, KOTOPbIE BBIIEJISIOT peaibHO ObITUI-

2 TIostomy Mo3BOJIO cebe He commacuTbes ¢ MHeHueM I.B. BnoBuHOI 0 KBasuMaitHOH-
T'MAHCKOM MPUPO/Ie OHTONIOTUM ABUIIEHHBI — MHEHMEM, BbICKa3aHHBIM B CBSI3U C MPO6IeMOon
TIpeMKalMy ¥ CYIIeCTBOBAHMS YHMBEpCanuii B paborax «ImaBHoro mieiixa» [Boosuna, 2021,
172-175]. lob6asinio, 4To, HA MOV B3IVIsLI, ITPOGIeMa OCIOKHEHa CTPYKTYPOJ MallHOHTMAaH-
CTBAa — «30HTUMYHOrO» GpeHJa pasHOPOAHbIX (mnocodckux perreHnit. Tak, MalHOHTMAHEI]
MOSKET TPAKTOBATh aOCTPaKTHbIE OOBEKTHI (HAPUMED, CYLTHOCTH) BO BIIOJTHE IIATOHNYE CKOM
KJIIOUe, e/IBa JI1 COBMECTMMOM C aBUIIEHHM3MOM, O YeM SIPKO CBUJIETEIbCTBYET cayuan 3. 3aJ-
ThI [Zalta, 1983, 41-47]. [Tocnenunit yTBepsKnal 3a IIATOHOBCKMMY (opMamy 0COOBI THUIT
CYILIECTBOBAHMST aGCTPAKTHBIX 0OBEKTOB, COBEPILIEHHO MPOTUBOIOJIONKHBIN CYIEeCTBOBAHUIO
B OOBIYHOM CMbICJIE CJIOBA (AKTYaJbHOCTH).

21 B kauecTBe 3TaJIOHHOrO IpyUMepa cyieqyeT yKasarb J./[K. JIoy 1 ero 3cCeHIManuCTCKYIO
nporpammy [Lowe, 2012].
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CTBYIOILIME CYITHOCTM (HaIpUMep, KBapKu, JIOIIaay, 6abyuHbl, IIaHEeThl), — medu-
HULIMY, VCIIOJIb3yEMbIE B COBPEMEHHOM HAayYHOM 3HAHWUM, MePUHULIUU-CYITHOCTU
TOTO, UTO OTKPBITO WJIM YCTAHOBJEHO. ABUIEHHMU3MY HEOOXOAMMO OIpeneuThCs
C HOMEHKJIaTypO} PeaylbHbIX CYLIUX U UX CYIIHOCTEN; COBEPIIEHHO He OYEeBUAHO,
YTO YMOIIOCTUTAeMble HEOIIATOHMYECKYE CYIIIHOCTM U HeOecHble OOBEKThI TOMO-
JIEPHOBOIM KOCMOJIOTMM OYIYT TEOPETUYECKY COXPAHEHbI B TOM K€ MOPSIIKE U KOJIU-
yecTBe, yTo 1 B CpenHue Beka. [TociegHee 03HaUaeT, UYTO aBUIIEHHM3M JIMIIIAETCS TeX
3JIEMEHTOB, KOTOPbIE JIeJIal0T er0 YHUKAIbHBIM, — U 3TO MOKET OKa3aThCsl TOMPOCTY
paspyIINTEIbHBIM JJISI CAMO} ero AOKTpMHbI. EnBa yin cornmacuics 6b1 ABMIIEHHA
C TIOJTHO penyKIMel MOJAaJbHOCTY K CYIITHOCTSIM, OCYIIeCTBIEHHOV COBPEMEHHBIM
HE0apUCTOTEJIEBCKUM 3CCEHIMATN3MOM, — BeMb, 10 BCEIl BUAMMOCTHU, OHTOJIOTH-
YyeCKye MOBAIBHOCTU CTOJIb ke (YyHIaMeHTaJbHbI, CKOJIb (GYHIAMEHTATbHbI CYIII-
Hoctu. Kak, B TakoM cityuae, KOHLIENTYaJM3UPOBATh OMMCAHME CYLIHOCTEN depes
MOZAJIbHBIN SI3BIK U TIPY 3TOM YPaBHSTh UX? UTOObI MOTHOCTHIO OMUCATD CYIITHOCTD X
HY>KHO ITPUBECTH CYIITHOCTHBIE CBOVICTBA X U TOOABUTH K HUM MOZa/IbHbIE CBOJICTBA,
MMOCKOJIbKY CYIIIHOCTb X He MOKET He MMEeTbMOMAJIbHBbIX XapaKTepUCTUK. B cBsI3u
C 3TUM pebpoM CTAaBUTCS BOIPOC O TOM, KaKOW MMEHHO MOJATbHOCTY MbI JOJIKHBI
OoTHaBaTh Mpuoputer — de re uin de dicto? ABUIIEHHMU3M, IIPU MOBEPXHOCTHOM
0630pe, 3aKOHOMEPHO OTJaeT IMpeAnouTeHne de re B CUTY TOTO, UTO PeasIbHbIE CYIII-
HOCTY OIO3HAIOTCS MO (HaKTy UX CYIIeCTBOBAHMS; KaK Mbl BUIMM Ha IIpUMepe Tpymaa
3apernypa, «I0Ka3aTeJIbCTBO MPaBEeIHbIX» Y MPOJETOMEHbI K HEMY CYTh apryMeHTbI
OT MOJAIbHOCTEN de re. HakoHell, aBUIIEHHM3M COBEPILIEHHO He KacaJiCsi COBPEMEH-
HOJ TIPOGJIeMbl MHOMBUIYAJIbHBIX CYIUTHOCTEN («3TOBOCTEN»); eMy MHTEePeCHbI MH-
IVBUJI, COCTABJIEHHBIN U3 CYITHOCTH, aKIUIEHLIMI M MOAATbHOCTEN, PONOBUIOBBIE
OTHOIIIEHNSI, HO He MPOo6IeMbl YHUKAIbHBIX CBOMCTB MHIMBUIA, WHAVBUIYAJIU3U-
POBAaHHBIX CYLIHOCTEN U TOKAECTB. IToAbITOXKY: TOT GakT, UTO aBUIEHHMU3M — 3TO
9CCEHIMAN3M, ellle He 3HAUUT, GYATO OH MOHSATEH WU 6IM30K JII060MY, KTO 3HAKOM
¢ 9TuM (heHOMEHOM aHAIUTUUYECKON dunocobun. ABUIIEHHNW3M, OUYEBUIHO, HYK/Ia-
eTCs B TIIATETLHOM IepeBoJe Ha COBPEMEHHbBIN MHDPAas3bIK, B JOPabOTKe — 0CO-
GEeHHO B CBSI3M C TeM OOCTOSITEIbCTBOM, UTO SCCEHIMAIN3M apUCTOTEIEBCKOTO TUIIA,
COXpaHSIONMI GYyHIAMEHTATbHOCTh MOAAbHOCTEN, TPAKTUUECKM HE Pa3BUT B aHa-
JIUTHUYECKOI dumocobun. B MpoTMBHOM cirydyae aBUIIEHHM3M PUCKYET IMPEBPATUTH-
cs1 B GopMYy 930TepuueCcKOro 3HaHMS, MaJio CBI3aHHYIO C ITPO6IeMaTUKOV HOBeIIen
MBICJIN.

Temepb g X0Uy MEPENTU K OCHOBHOMY TMOHSTHUIO, Ha KOTOPOM CTPOSITCSI aBUIIEH-
HUCTCKIE JTOKa3aTeJbCTBA. 3aperryp TPAKTyeT UX KaK alpuOpHbIe, a TIABHOe, UTO Je-
JIAeT UX alpUOPHBIMM, — Hallle 3HaHMEe O CYIIECTBOBaHNMM BOOOIIE. JIMYHO 1)1 MeHs,
B OT/IYME OT MHOTMX MOUX KOJIJIET, aPMOPHOCTb — IOHSTHE UPE3BbIYAIHO TYMaHHOE
Y TIOTOMY HY’KIaeTCsl B TIOCTOSIHHOM YTOYHEHUM. YK TeM Oosiee MeHs He y6eskmaeT
TOT CIIOCO6, KOTOPBIM B OIIEHMBAEMOM aHATUTUUECKOM aBUIIEHHM3Me 060CHOBBIBAETCS
anPUOPHOCTD MOHSTHUS CYILIECTBOBAHMS, @ MMEHHO — €ro SMYCTEMMYECKast IPUPOLA.
HaBaiiTe, HaKOHeI], BUMTaeMCs B aprymeHT «[lapsiiero uesoBeka».
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«ITapsumii yeoBer»*

(61) Ecyiu moe 4 cyiecTByeT, OHO MO0 HEOOXOAMMO MMEET TeJIO, MO0 MOXKET
CYIIIeCTBOBaTh 6e3 Tesa;

(62) moe 5 HEOGXOAMMO MMEET TeJIO;

(63) ecym moe 51 HEOOGXOMMMO MMEET TeJIO, ST He MOT'Y MpenCcTaBUThb cBoe 51 6e3
Tena;

(63) eciu moe §1 MoskeT cyIecTBOBaTh Ge3 Tesia, s MOTY MPeACTaBUThb CBoe 51 6e3
Tena;

(64) 1 mory npencTaBuUTh, UYTO MOe 51 MOKeT CyllecTBOBaTh 6e3 Tea;
(65) noskHo, uto Moe S HeoGxomUMO umeeT Teso (U3 (63) u (64));

(66) e moe SI MoOKeT cylllecTBOBaTh Oe3 Teja, Moe $I — HemarepuasbHas
nyma;

(67) moe I — HemarepuasnbHas gyuia (13 (65) u (66).

Ormeuy, uTo caM ABuIeHHa, 6€3yCJIOBHO, HE MBICJIVJI CBOJ apryMEeHT B Iapagurme
3HAMEHUTOTO COgito, MOKA3bIBAIOIIEro MyHIaMEHTaIbHbIN aVKBUIN3M: €ro apryMeHT
VICKJTIOUMTENILHO TICMXOJIOTMUEH, a 3HAYNT, 3apernyp onmbaercs, mpu GopMyInpoBKe

22 TekcT mokasare/beTBa: «VTak, FOBOPUM Mbl, IIYCTh KTO-HUOYIb NIPENCTaBUT cebe, uTo
OH BbIT CO3[IaH CJIOBHO €IMHBIM aKTOM (Oy¢ ‘aman), MOSIBUBIIUCH CPa3y BIIOJIHE 3aBEePIIEHHBIM
(kamun), HO ero raasa MPUKPHIIO 3aBECOI OT CO3epIaHMs BHEIIHNX peaMeToB. U mycTb Tako-
BOJ IpeiCTaBUT ceGe, uTO OH ObUT CO3AaH MaJaolM B BO3ayxe (xasd’) wiv mycrore (xand’),
Y TIPY 9TOM €ro TeJIO He CTAJKMBAJIOCh C KOHCTUTYIIMEN BO3MyXa TaKMM 06pa3oM, KOria OH BbI-
HY)KJeH ObLT Obl OIyIIIaTh [BHelrHye Bemy|. [TycTh OH fajiee MpeCcTaBUT, UTO WIEHBI €r0 Tesla
pa306IIeHbl TaK, YTO OHM He MOTYT COIpPUKACaThCs APYr ¢ Apyrom. Torma momyMaii: yTBep-
ot (T. ‘ac6ama) v OH [B TAKOM COCTOSTHMY| CYIIleCTBOBaHME CBOEH CaMOCTH, HE COMHEBAsICh
B yTBepkaeHun (‘uc6dm) CBOEN caMOCTH CYIIEH, XOTsI OH ¥ He YTBEPKIAET [CyIecTBOBaHMSI|
(8y02cy0) yero-mmbO U3 ero KOHEYHOCTEN WM BHYTPEHHUX OPTaHOB — HM CEpPAIia, HU MO3-
ra, H4 OJHOTO U3 BHEIIHMX TpenMeToB. Jla, OH YTBEPKIaeT CBOIO CAMOCTb, HE yTBEepPXKIast
32 Hel IJIMHbI, IIMPUHBI WIM TTyOUHBL. U ecyin B TAKOM COCTOSTHUY OH MMeJT 6bI BOSMOYKHOCTh
BOOODA3UTh PYKY MM KAKOM-T1MOO0 APYTOi OpraH, TO OH €ro BOO6pasmi Obl He YaCTbIO CBOEN
CaMOCTH U He yCJIOBUeM Jyis Hee. TeGe ke SICHO, UTO YTBEP)KIAaeMOe eCTh HEUTO MHOe, HeXe-
JI HEYTBEPsKIaeMoe, UTO TIPM3HaBaeMoe — MHOe, HeXkesu HernpusHaBaemoe. Crie[oBaTesIbHO,
Ta CaMOCTb (3dm), KOeW CYIIeCTBOBAHME YTBEPIKIEHO, OTIIMYAETCS OINpPEeAesIeHHOM 0COOeH-
HOCTbIO — OHA M eCTb COBCTBEHHO ( ‘aliH) 3TOT UeJIOBEK, a He ero TeJI0 M OPraHbl, KOTOPbIE
He 6bun yTBepKaeHbl. CTasio GbITh, Y YTBEPXKIAIOILIETO €CTh BO3MOXKHOCTb 3aMETUTh ObITHE
IOyII/caMoCT (Haghc) YeM-TO OTJIMUHBIM OT TeJIa MITHU Iaske HEeTeJIECHBIM, TIOHSTS ( ‘dpud) 3To
M 0CO3HATh (Mycmaui ‘up) ero. A ecju OH 3a0bUT (30XW1) O TAKOBOM, €MY JOCTATOYHO yaapa
nasxoit [ro mwuty]» [M6n Cuna, 2022, 2:22-23].



M.B. IIInaxkoBckui 107

BBIIIENTPYBEIEHHOTO apryMeHTa IPUIMCHIBAs HalieMy Gumiocody aaMKBUAMCTCKUE
yHTeHIVM. TeM He MeHee aHAJIOTMYHbBIN BbIBOJ, MOKET MMETb MECTO, €CJIM MbI 3aX0-
TUM CZieJIaTh MbICJIb ABUIIEHHBI 60jlee KOTePEHTHOM 1 yuTeM, UTO ABUIIEHHA Je/iCTBU-
TEJIbHO TI0JIarasl CyIleCTBOBaHME MEPBMUHBIM MOHSITYEM U CTPEMMIICS TIOMKPENUTD Ty
CBOIO MAEI0 SMUCTEMUYECKUMM OCHOBAHMSIMM.

$1 Mory npeacTaBuUTb COOCTBEHHOE UMCTOE CYIIIeCTBOBaHME, M30aBJIeHHOEe OT Ka-
KUX-71MO0 JOTIOJHUTEbHBIX CBOMCTB, OTPEIUTHCS OT TeJa, UyBCTB, SMOIUI U MbIC-
JIell — ¥ BCe paBHO OCO3HaBaTh CebsI KaK CYILEeCTBYIOIIETO; MHAYe TOBOPS, Taske OTpe-
IIVBILUCH OT TeJia, 1 He CMOTY ITOMBICJIUTh ceOst HecylecTByommM. Ecin aTo Tax, To,
BCJIe[ 3a 3aperypoM, HaM CJIeAYyeT TPaKTOBaTh CYIIECTBOBaHME KaK allpUOPHOE MOHS-
THe, OCHOBOIIOJIATaoIIee JJIs BCETO OCTAJIbHOTO, KaK KaTeropuio, 00yCIaBIMBaroIIyIo
VICTUHHOCTD TIPOIMO3ULIMK «CYIIIECTBYET HEUTO», €CJIM, MO0 KpalHel Mepe, VICTUHHO,
YTO «SI CYIIEeCTBYIO». VI TeM He MeHee KOppO3usl CKeIcKuca HeyMoJIMMa: He BbI3bIBaeT
BO3paykeHM1, YTO TIOHSTHE CYIIeCTBOBAHMS MOKET ObITh allpMOPHBIM B CMbICJIE MeTa-
(bM3MUeCKoVi aKCMOMATHKMY, T.e. OBbITb TEM HEPa3JIOKMMbIM KUPITMUMKOM, Ha KOTOPOM
MbI, TTOHOGHO ABMIIEHHE, CTPOUM HeKkuil MeTadusnuecKkuii Kapkac; HO COTJIaCUTBHCS
C TeM, UYTO CaMO TIOHMMAaHMe KaTeropui CyIlleCTBOBaHMSI CXBAaThIBAETCS HAMU aIllpyop-
HO, Ha MO} B3IVISIZI, HEJIb3S1 (OCOGEHHO B TOM CJIy4ae, eCJIM Mbl HE ITUTAeM CUMITATUU
K aHTUpeaInucTcKuM perreHnsM). CXosxkue ¢ aBULIEHHOBCKYMY apr'yMEeHTBI Kak pas Jie-
MOHCTPUPYIOT CyTYOYIO alloCTEPUOPHOCTD aJMKBUAM3MA U TIOHSTHSI CYIIeCTBOBaHMS
C TO3ULIMI MeTadU3UUECKOI SMUCTEMOJIOIMU; [IJI1 TOTO YTOObI MOABECTH (uocoda
K BBIBOIY O (DyHIAMEHTAIbHOCTY CYIIIeCTBOBAHMS, TPUXOOUTCS MPOJE/IaTh CePbe3HYIO
apryMeHTaTMBHYIO ¥ KOTHUTMBHYIO paboTy, UTO caMo 10 cebe — JOCTaTOYHOEe CBU-
JIeTebCTBO B MMOJIb3Yy AllOCTEPMOPHOCTU U HEOUEBUIHOCTM Te3uca O PyHAaMeHTa b~
HOCTH cyliecTBoBaHMs. Jla M camo CyIeCcTBOBaHME, YTOOBI OBITH IMOHSITHIM, JODKHO
KaK-TO OOBSICHSITHCSI, ONPENEJIATHCS UV ObITh ONPENeMMbIM Yepes3 ApyTye MOHSITUS.
K coskasieHnto, OHTOIOTMYeCKast COCTaB/ISIONIAss KHUTK 3aperypa cjiaba; He ObUIo ee
B COBPEMEHHOM CMBICJIE U Y CAMOT'0 ABUIIEHHbI, KOJIb CKOPO ITOCTaHOBKA IIPEIJIOKEeH-
HBIX HaMM BOMPOCOB CEPbE3HO TIOAPBIBAET SMUCTEMOJIOTMYECKME OCHOBBI aBUIIEH-
HMCTCKOM MeTa(usnyecKoi MporpaMmbl. VX HallieMy aBTopy U CJIeIOBaJIO ObI TPOMY-
MarThb B IEPBYIO OUepellb, YTOOBI YCTPAHUTH BOSHUKILIVE CO BPEMEHEM MTPOOEITHI.

Bripouem, 3TO He e€OMHCTBEHHBIN MPOOJIEMHbBIN OHTOJOTMYECKUIT BbI3OB, OpoO-
IIIEHHbI}1 aBUIEHHU3MY. MBI CTaJKMBaeMCs U C MPO6GJIeMOi CaMOCYIeCTBOBAHMUS
(Divine aseity) Bora, cBsizaHHoV ¢ TeM, 4yTo OH, comtacHO 6a30Boi uzee «I1aBHOTO
1Ieixa», 00/1aaeT CBOMCTBOM «aBTOOBITHSI», IOCKOJBKY cyinecTByer Cam mo Cebe;
OHAKO He OYEeHb SICHO, KaK CJelyeT OHTOJIOTMYECKM COOTHOCUTb 3TO MPUPOIHOE
cBorctBo bora ¢ Ero peanbHbiM ObITIEM — C TeM, YTO Bor HM OT 4ero He 3aBUCHUT,
B T.4. 1 oT CBOMX CBOMCTB. B GoJiee IMPOKOM CMbICJIE MbI BITPAaBe 33/1aTh CJeMYIOLINIA

% DmnucreMosorueil B COBpeMeHHON MeTadusuKe, YBbI, 4acTo NpeHebperaior. B cBsasu
C 3TOM TIPoBJIEMOII 0COOEHHO MOKa3aTe IbHbI eKkue 3aMmedanus H. YaiigmaHa B aipec COBpe-
MeHHBIX 3cceHumanuctos [Wildman, 2023].
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Bompoc: ToxknecTBeH Jim bor Cpoeit mpuporne, ects i oHa y Hero Boo6Gie [Craig,
2017, 3-6]? He usberaer stoi npo6semsl 1 V61 CitHa. HanomH10, uTO €10 06CcTOUT
TakuM o6pasoM, uto Heobxogumoe Cyiliee eCTh Takoe CYIIee, Ubsl CYIIIHOCTb TOXK/e-
CTBEHHa CYIIIeCTBOBAHMIO, a MPeAToIosKe e O ero He-CyIleCTBOBAHMM BEIET K IIPO-
TUBOpeUnio B onpenenernn. OTHAKO yKe Y aHAIUTUIECKUX TOMMUCTOB aHAJIOTMYHOE
yueHue, usnoxkeHHoe B De Ente et Essentia, BbI3bIBAJIO MHOTO KaBEP3HbBIX «PECIIOHC»
B CBSI3M C CEMAHTMKOM ¥ OCMbBICJIEHHOCTBIO MTPOITO3UILIMIA, BHITEKAIOIIUX U3 TIPUHSITUS
TaKoro poxa otoxkzaectsiaenus. Benomumm: Essentia/Quidditas/Forma («CyIIHOCTb»)
" esse («CYIIeCTBOBaHME») Pas3aMYalOTCs B TOMM3Me (Kak ¥ B aBUIIEHHU3ME) TaKUM
06pa3soM, UTO MepBoe BhIpaskaeT (Kak IMpeauKaT) CBOVCTBA HEKOE BelllM; HaM He HYK-
HO JJI1 3TOTO 3HATh, CYIIECTBYET JI KOHKPETHBIN OOBEKT WM HeT. Bropoe ke (Kak
ToZyIesKalllee) yKas3bIBaeT, eCThb JIM 3TOT OOBEKT Win HeT. B oTHOImeHnu Bora mpob6iie-
MYy MOSKHO TPOMJUTIOCTPUPOBATh cjioBaMu KeHHu:

Esse, 06bsICHEHHOE TaKUM CIIOCOO0M, KaK KaskeTcsl, XOPOIIIO MepeiaeTcs: ye-
pes3 «CyIleCTBOBaHMEY, TIPEICTABIEHHOE B COBPEMEHHO JIOTMKE B BUJI€ KBAHTOPA
cymiectBoBanusl. Ho ecsin MbI moHMMaeMm esse Takum 00pa3om, Ham He MTPOSICHUTh
TO, 0 ueM AKBMHAT Takke TOBOPUT B 3TOi pabore?, a uMeHHO: Bor ecth cybcu-
crupytollee (subsistent) esse, Ero cymnoctb 1 ectb Ero esse (r1. VI), On — uu-
CTOe esse, K KOTOPOMY HeJTb3sl HU4Uero 7o6aBuTh. DTO MOIJIO ObI 3HAUMTh, UTO bor
Oymer CybCUCTUPYIOLIMM CYIIIeCTBOBaHMEM; 3HaTb, uTo OH CyILeCTBYET, eCTh TO
’Ke camoe, 4TO 3HaThb, 4TO (what) OH eCTb, U UTO CYIIHOCTh bora Gymer Hamayy-
M 06pa3oM Tpe/iCTaBIeHa IOCPeCTBOM KBAaHTOPA CYIIECTBOBAHMSI CO CBSI3aH-
HOW TIepeMeHHO}], a He npenukara [Kenny, 1969, 82].

Kaxk mponnuno xomMmeHTHpyeT I'd, ToBOpUTH O CyliecTBOBaHMM bora ¢ Takux mo-
3UIIMI — BCe PaBHO YTO, OTBeyas Ha BOIPOC «4TO ecTb Bor?», ckasarh, 6yaTo Bor
cyuiecTByeT, T.e. uto bor ectb [Geach, 1961, 89]. Tor ske ['mu mompo6osan ycrpa-
HUTb 0003HAUEHHYIO ITPO6JIEMY, TTPEJIOKNB, Ha OCHOBAaHWUM JIPYTUX TEKCTOB DOMBbI,
HOBYIO TPaKTOBKY: 3HaTb, UTO Bor ectb, — He 3HAYMT 3HATh, UYTO MMeHHO OH eCTb,
T.e. KakoBo Ero esse. Ilomo6HOe 3HaHMe, COTJIACHO TOMMCTCKOM TOKTPUHE, MOXKET
ObITb OOPETEHO TOJILKO B IIOCMEPTHOM CylllecTBoBaHMMU. [loaTomy mpomosutius «bor
CYILIECTBYET» JO/DKHA PAaCcCMaTpMBAaTbCsS B KaueCTBE YTBEPOUTEIbHOM MpemuMKali,
ecu TepMmH «Bor» B mpuHIIMITE MOKET ObITh yTBepauTeNbHO npenunupyem [Geach,
1961, 89-90]%. MomskeH npu3HaTh, UMEHHO 3[€Ch aBULIEHHU3M JEMOHCTPUPYET CBOU

2* BakHO OTMETUTbD, UTO, 11O Bceil Buaumoctu, VI6H CiiHa ciiefoBa 34,ech 3a MHEHMEM
an-Dapabit, usnokeHHbIM B TpakTaTe «O B3MISmax >KUTeNel JOOpPOIETeIbHOrO ropoma»
[an-Papabu, 1970, 211-220].

% To ectb B De Esse et Essentia.

% Kenuwu, mpasga, orMedaet, uto doma Bpsf, M MEHsUI CBOe MHEHMe O Ipobjeme Cylle-
cTBOBaHMs. Ha ero B3misiz, SBOJIIOLEN OTMEUEHbI B3IVIAabl AKBMHATA HA «UTONHOCTh», KOTOPhIE
He COCTaBJISIeT TPyJa MEePeHecTy Ha GOKeCTBEHHOE CYIIeCTBOBaHME: 1) «UTOMHOCTb» MOKHO
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MPEeyMYIIECTBA MO CPaBHEHMIO C IMPEJIOKEHHbIMYM HAIIVMY aBTOpPaMM PELIEHVSIMMU:
MbI MOKEM 3aKJIIOUNTh, UTO U3 TOTO, 4YTO bor ecTb, ciemyer 3HaHMe O TOM, uTo OH —
MMeHHO (QyHIaMeHTaJbHas M HeoOXomMMasi CYIIHOCTb. TeM He MeHee 3TO CO3ZaeT
MHYIO MPO6JIeMy: €Cy MbI JOJKHBI OTBEUYATh Ha BOIIPOC «UTO ecTb bor?», obpariiasch
K MOZQJTbHBIM MTOHSITHSIM, TO JIJIS1 TOTO, YTOOBI OJTYYUTh OCMBICTIEHHBIV OTBET Ha HETO,
MBI JTOJIKHBI OyIEM OTKa3aThCsI OT TEOJIOTUY eJUHO020 60xHcecmeeHH020 ampubymad, 1o-
CKOJIbKY OTHOTO aTpubOyTa (CyIeCTBOBaHMS) OKAa3bIBAETCS HEAOCTATOYHO, YTOObI 1aTh
MMHMMaJIbHOE OCMBICJIEHHOE yKa3aHue Ha esse U essentia bora. B cBoro ouepensp 1mo-
cllefHee eaeT HeBO3MOXKHBIM OTOXKIECTBIEHNE B Bore CyIHOCTM U CYIIIeCTBOBaHMS,
KOJTb CKOPO 3TUM HapyIIaeTcs MPUHIIUIT TOKAECTBA (B BUIE TOXKIECTBA HEPA3IMUMMbIX
¥ 0GpaTHOro MPUHIMIIA). 3HAUMT, HaM CJIEYyeT IPUHSITh aJIbTePHATUBY, KOTOPYIO 3a-
pernyp OTBEpraeT, HO caM ABMIIEHHA JOITyCKaeT: 4yTo B bore CyIIHOCTb U CYIIECTBO-
BaHME He TOKAECTBEHHbI. DTO HE CTABUT IIOM, COMHEHME M3JIOKEHHYIO B KHUTE aBU-
LIEHHUCTCKYIO apryMeHTaluio (ec/iu IMTPOM3BECTH OIpeie/IeHHbIe KOPPEKTUPOBKY B ee
dbopmanusaimmu), HO OCIapUBaeT 3apelmypOBCKUI YHUTAPHBIN TUI (GUI0CODCKOTO
MOHOTEN3Ma.

Ternepp 51 MEPEXOKY K MOCTIEOHEN YacTy CBOMX 3aMeUaHMUI: BCe OHU KacaloTCs
JIOKa3aTeIbCTB, OCHOBAHHBIX HA aBUIEHHUCTCKUX MTPEICTABAEHNSIX O Kay3alyn 1 MO-
JAJbHBIX MUCTUHKIMSIX. UuTaresb, BecbMa BEpPOSTHO, 3aMETUT, YTO IMPUHIUI CO-
CYILIECTBOBAHMSI TIPUUMHBI U CJIEACTBUSI, MSITKO FOBOPSI, CTpaHeH. He oueHb MOHSTHO,
MOYeMY OH JTOJKEH ObITh MPUMEHUM K HallleMy, aKTyaJbHOMY MUPY; HESICHO, Kak,
B CTyyae BaJMIHOCTYU STOTO MPUHIUIIA, BO3MOXKHO COUeTaHMe MMpa aKIMIeHTab-
HBIX ¥ MaTepUaIbHbIX IIPUUYMH C YHUBEPCYMOM IIPUUMH HEMATEPUAJIBHBIX U CYIIIHOCT-
HBIX. ABUIIEHHA I0JIaral, YTO ST MPOOIIEMBI JEMCTBUTETBHBI TOJIBKO AJIST aKTYaIbHbIX
aKUMOeHTaTbHBIX 6eckoHeuHocTel [16H Cuna, 2022, 1:296-297]. B meiicTBUTENIBHO-
CTH, KaK MHe KakeTcsl, mpobjemMa COCTOUT COBEPILIEHHO He B 6eCKOHEUHOCTSIX (OHU
KaK pas-TaKu CIIOKOWHO OOBSICHSIOTCS aBUIIEHHM3MOM), a B CAMOM TIPUHIIAIIE CO-
CYIIeCTBOBAHMS, HEIPUMEHMMOM JJaKe K KOHEYHOM IIeIIOUKe TEeMITOPAJIbHBIX MPUUNH
u crenctBuit. [Toatomy s mosararo, YTO aBUIIEHHUCTCKAS KOHIIEMIMS Kay3aJbHOCTU
efIBa JIM MOXKET CUMTATbCs TPUMEMJIEMON, a TIPUHIUIT COCYIIIECTBOBAHNS B CTaHIAPT-
HOM BUJIe BEIET K Hepas3pelMbIM ITPOTUBOPEUVSIM.

[aBaiiTe pefCcTaBMM MPSIMYIO Kay3aJIbHYIO [IEMTOYKY U3 YeThIpeX OOBEKTOB:

0,-0,-0,-0,

CornacHo ABUIIEHHMCTCKUM IIPMHOMUIIAM, BCE PEJIATHI HpM‘IV[HHOf;I CBA3N 6YJIYT HE
IIPOCTO OHTOJIOTMYECKN 3daBMCETb APYI OT Apyra 4depe3 JeTepMMHALMIO OT Ol K O2
M T.0., HO M BCTPaMBaTbCA B IMPIMOE IIPUMUYMHHOE OTHOLIEHMEe OAPYTI C OIPYIOM TOJIBKO
B TOM C/Iy4yae, eCJii BCe OB nenm CymeCTBYIOT OJHOBPEMEHHO MJIM OJHOBPEMEHHO

THIO3HATb B CMBIC/IE IOCTIDKEHMSI IIOHATYS Yepe3 3HaueHye 0603HavalolIero 9TO MOHSTYE CIIOBa;
2) «4TONHOCTb» MOKHO YSICHUTDb KaK Hay4HOE OIpefesieHNe, U3 KOTOPOTO BbIBOAVIMbI KOHKPET-
Hble cBolicTBa [Kenny, 1969, 86].
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aKTyasbHbl. YoioBumcs, uto O, — Heobxonumo-cyiee-camo-no-cebe. Eci paccma-
TPUBATH MPUHIIMII COCYIIIECTBOBAHMS KaK CIIOCOO OrPaHMYMUTb MOLATbHOCTD, 3TO 6Y-
ner osHauaTh, uTo bor (Heobxommmoe Cyiiiee) He MOT Obl aKTyaIM3MPOBaTh BO3MOK-
HbI1/i Mup W, OTJIMUHBIA OT aKTYaJIbHOTO, B KOTOPOM GbLIO GBI MCTUHHO, uTO 1160 O,,
m60 O,, 60 O, cylecTBYIOT B pasHble MOMeHTbI Bpemenu. K npumepy, bor e mor
Obl aKTyaIM3MPOBaTh MUP, COMEPsKAIMIA Kay3aJdbHYIO LIEITOUKY

W (OltE N Oztl N O3t2 N O4t3),

rae tE B Bepxuem mnpekce O, (Heo6xomumoe Cyiiiee) o3HavaeT, UTO OOBEKT CYIIle-
CTBYeT BCErma Wiu BeuHo. bosiee Toro, aHaimMs BapuaHTOB, KOTOPbIE OCTAIOTCS TOCIIe
MIPUHSITYUST TIPUHIUIIA COCYIIIECTBOBAHMS, TOKA3bIBaET, UTO BOr CriocobeH akTyaamsu-
posatb Mup W, comepykamimii 1IeouKy

‘/\]1 (OltE N Oztl)’
HO He MO’KET aKkTya/msupoBatb Mup W,, comepsKaliuii Iernouxy
W2 (OltE N 02(1 N Ostz)

WubpiMu cytoBamu, 13 06Cy>KIaeMOro MpUHIIMIIA CIelyeT, 4YTo bor He MoKeT ak-
TYaJM3MPOBaTh MUPBI, B KOTOPbIX YCJIOBHBIX MOMEHTOB BpeMeHM t C COOTBETCTBYIO-
MM KaXkKIOMY MOMEHTY t cymmm 6osbiie, yem ommH. B W, cymiee O, Gyzer cyue-
CTBOBATb, [IOCKOJIbKY OHO MPSMO NpuunHeHo O, KOTOpoe, B CBOIO OY€Pe/ib, HE MOKET
He CyuiecTBoBarh; HO B W, cyijee O, He CMOXKeT CyIeCTBOBaThb, MOCKOJIbKY B MO-
MEHT t,, B KOTOPOM OHO cyuiecTByeT, O,, CylIecTByIOllee B MOMEHT t, 1 BbICTyIIatoIee
npyunHoii O,, He GyzieT CyIIeCcTBOBaTh, — a 3HAYMT, COIJIACHO IPUHLIUITY COCYLIECTBO-
Banus, O, He Gyzer Heobxonumo netepmunuposao O,. [Ipencrasisercs, uto IaHHBIN
TIPUHIIAIT HECOBMECTMM CO CTaHAAPTHBIM MOHMMAaHMEM TBOPEHMSI — TBOPEHUS MUPa
BO BPEMEHU UJIU B IIPOIOJKEHME CEPUM HE TOXKIECTBEHHBIX IPYT APYTY CTamuit, 060-
3HAYaeMbIX KaK pa3Hble BpEMEHHbIE MOMEHTBI. 51 IIpeaBKYIIIat0 BO3MOKHOE BO3pake-
Hue 3apernypa, KOTOpoe OyJieT MPOAMKTOBAHO MPUHIIUIIAMM KOMIIO3UIIMY U TpaHCde-
pa. B Takom ciyuae fjist paboThl oKa3aTeabCTBa B HAllleM MUpe OymeT JOCTaTOYHO
akTyaymsauyu mupa W, eciu TpaktoBath O, Kak KOHKDETHbIV COTBODEHHbIN MUD,
T.e. IIeJIoe, a IeJIoe, B CBOIO OUepelb, HEOOXOOMMO JeTepPMUHUPYET K CYILEeCTBOBA-
Huio cBou yactu — Hanpumep O,. Takoe BospaxeHye, KOHEYHO, BEIET K TPOTUBODE-
unto. Jlonyctum, Bor akryammsupyer W, rae O, siBisiercs takum, uto O, — vactb O,.
Eciu O, cymecrsyer B t, a O, cyuecrsyer B t,, Bor He MOXeT akTyanmMsmuposatb
W, 4TO JIOKHO B cuiTy npuHImmna komnosunyum. CieoBaTeIbHO, COMIACHO TPUHLMITY
cocymectsoBanusi, O, — yactb O,, n O, TO/KHO CylLIeCcTBOBaTh B OyH MOMeHT ¢ O,,
T.e. B t,. Mbl Moxxem j106aByath O penarsl nocye O,, kotopsie 6yayT yactbio O,, —
BCe oHM GyayT cyiiecTBoBath B t,. Ho eciu xota 661 ogro O ms O pendros, Bxoms-
upx B O,, CylIeCTBYeT B MHOM MOMEHT BpeMeHH, ueM t;, O, He MOXKeT CyIeCTBOBATb,
u Bor He moxer akryaimsuposatb W . Beipaxkasch aBULIEHHUCTCKUM s3bIKOM, bor
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HE MOYKET CJIY>KUTh IMPUUMHON Kay3aJbHbIX 1IeIIOUeK, BK/IIOUAIOIX B cebs Marepu-
aJIbHYIO MPUYMHHOCTDb. 3aperyp OCO3HAeT 3Ty MpoOJieMy, HO He IpeJjiaraer ee pe-
mieHus. bosee Toro, Kak yyke GbLJIO OTMEUEHO BbIllle, aBUIIEHHMCTCKas Gumocodus
JOMyCKaeT TEMITOPaJbHYIO TPAKTOBKY MOAAJIbHOCTEN ¥ paboTaeT C Hel 1Mo KpaiiHeii
Mepe B JIOTMYeCKOM KOHTekcTe. OueBMOHO, MeTadu3uKa aBUIIEHHM3MA B TOM BUTE,
B KaKOM ee OTCTauBaeT 3apernyp, He JOMyckaeT HOPMajIbHOM TeMIIOPaIbHO MHTEeIpe-
TalUM aJeTUYeCKUX MOIATbHOCTEIA.

Ecm KTO-TO Ha 9TOV CTaguMy MOEro pacCysKAeHMs 3aXO4yeT 3allUTUTh aBUIIEeH-
HU3M, TT0JIaTasiCh Ha COYMHEHUS] CaMOro ABUIIEHHBI, a He 3aperypa, OH MOXKET Mpu-
GerHyTh K crefylonemy aprymenry. Hasarite BosbmMem O," 1 oTMeTHM, uTo €ro Bos-
HMKHOBEHMe B t, CBSI3aHO C JIeJCTBYIOIl MPUUMHHOCTBIO BeyHoro O, eciy Mbl
BosbMeM O,%, O, Gyner BbICTYNaTh /i/il HErO BCTIOMOTaTeIbHO¥ MPUUMHOI, T.e. Ta-
KOJ TIPUYMHOM, KOTOPAsi BBICTYIMUT (haKTOPOM TOTO, UTO CYIIHOCTb ¥ CYILeCTBOBa-
ure O, B t, cTaHyT KOHCTUTYUpOoBaTh O,, HO COOCTBEHHO KOHCTUTYMPOBAHME U CO-
xpanenye O, mocsie camoro MoMeHTa BO3SHMKHOBeHMs ot O, GymeT 3aBuceTb OT ero
CYIIIECTBYIOIIE CYIUTHOCTH (MJIM CYITHOCTEN), BOCXOHSAIEl 0O6paTHhIM IyTEM IO Jie-
CeHKe SMaHalyM K YMOMOCTUTaeMbIM CYIIHOCTSIM. VHbIMM cyioBamm, MpUUYMHA CY-
IeCTBOBaHMsA M coxpaHeHuss O, TakoBa: B CMJTy BEPTUKAJbHON TPUYMHHOCTY €ro
CYIIIHOCTb OymeT HeoOXOAMMO SK3eMITIMGUIIMPOBATHCS 3a0JHO CO CBOVICTBAMM, Jie-
JIAIOMIMMM 9TO CYLIECTBOBAaHME peasibHbIM, T.e. CYIIEeCTBOBATb IO IMPUUYMHE HaJIu-
uyst cymHocTH, a O, ocTaHercs JMiIb BCIOMOTaTe bHOM TPUYMHO, MOMOTaoIel
cympoctn O, crath akTyanbHOi. TOT ke TpuHIMI GyfieT AeiCTBOBaTh U B Clydae
C TIPEACTAaBUTEISIMY OFHOTO BM[A/CYIIHOCTU: MOPOKIEHME UMM OPYT Apyra Oymer
OCYIIIECTBJISITbCSI BCIIOMOTraTeIbHbIM 00pa3oM. [1eliCTBUTETbHO, MPUBEIEHHOE 00Db-
SICHEHVe KpacyuBO, OMHAKO BO3HMKAeT CTOMKOe OIIYIIeHMEe, YTO BCIIOMOraTe/bHbIe
MPUYMHBI, ¥ 6e3 TOTO oIpeaessieMble KOHTEKCTYaJbHO, BO MHOTUX CUTyalusx 6y-
IOyT BOCIIPMHMMATBLCS B KauecTBe meiicTBYIONMX. KaskeTcs, ABUIIEHHA MbICII
B TOM K€ pycJjie, mojarast, 6yATo TeMIopaabHble MPUUYMHBI MOTYT PACCMAaTPUBAThHCS
KaK JelCTBYIOIIEe, — HO UM HeoOXOmuMo MOTpeGoBaMCh Obl BCIIOMOTraTe/bHbIe
(hakTOphI AJIT TOro, YTOOBI CTaTh OEMCTBYIOIIMMM NPUUYMHAMM, B T.U. TaKue, KO-
TOpble He 3aBUCSIT OT Takoy nmpuumHel [MI6H Cuna, 2022, 1:293-294]; Hanpumep,
yTOOBI 3auaTiie 3MOPMOHA MPOU3OIIIO, HEOOXOAMMbI He TOIbKO IeMCTBYIOIINe MPK-
YMHBI B JIUIIE OTIIA ¥ MaTepy, HO U Takue (GaKTopbl (M OHU OYIyT pacCMaTpuUBaThb-
Cs1 KaK CYIIHOCTHbIE), KaK HaJMuMe B AOCTATOUYHOM KOJMYECTBE CIIEPMATO30MI0B
M 3[OPOBBIX SMIIEKIETOK. TeM He MeHee 3TO YTOYHEHMe 3HAuMMO: OHO IO3BOJIS-
eT KOPPEeKTHO MAOMYyCTUTh, UTO BepPTUKAJbHbIE U TOPU3OHTAJbHbIE Kay3ajbHbIe
LelM B aBUIIEHHMCTCKOM MMpPE M B CaMOM jiejie COBMeCTMMbI. S Takyke rosaraio,
YTO aHaJM3 TEMIIOPAJIbHBIX OOBEKTOB B KaueCTBe AECTBYIOUIMX MPUUUH TpebyeT
UX PacCMOTpPeHMs B KaueCTBe aKIMIEeHTaTbHO HEOOXOMMMBbIX IJIS1 CYIIeCTBOBAHUS
UX CJIEOCTBUM, UTO SIBJISIETCS YACTHBIM CIYUaeM «HEeOOXOAMMOIrOo-uepes-Ipyroe»:
ecim O, — mpuuuHa, a O;Z — CJIenCTBUe 02‘1, O, arumuageHTansbHo HeoOXoIVM B t,
uTo6b1 O, cymiecTBoBaa B t,. BBIXOIMT, MpU pPETPOCTIEKTMBHOM DacCMOTPEHUM
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npuurHHOCTM O, He Oymer CylecTBOBATh TOJIBKO MO TPUUYMHE HATUUMSL Y HEro
CYIIHOCTM — HO MPEX[e BCEro MoTomy, 4To sksemMiummbukanus cyuHocti O, 3aBu-
CUT OT (haKTa IPUUMHHOTO BO3IENCTBUS aKIMAeHTaIbHO Heobxoaumoro O,.

Eciu s neiicTBUTENIbHO TPaBUIbHO TIOHMMAK0 ABUIIEHHY, MbI CTAJIKMBAEMCSI C TOM
K€ TTPOo6JIEMOI, KOTOPYIO BBISIBMIM U KOTOPOJ CTPeMWIUCh 13beskaTh. B camom gerne,
JaBayTe MpefCTaBUM MCXOIAIIYIO OoT bora 1enb mpmunH, BKIIOYAIOIIYIO B Cebs, 1Mo-
MMMO CYIIHOCTHBIX M Pa3yMHBIX MPUYMH, TPUUMHBI MaTepuabHble Y TEMIIOPATbHO
MHEKCHpYyeMble. PEeKOHCTPYKIMSI TaKoy IIemy MOKasbIBAeT, YTO IPUHIIUII COCYIIe-
CTBOBaHMSI BHOBb BEIET HAC K yyKe ChopMY/IMPOBaHHOMY MPOTUBOpeunto. [JomycTum,
N — neobxogumo-cymiee-6aronaps-ce6e. Cymine, o603Haqaembie Kak O , — cymr-
HOCTM, T.€. CYIIHOCTHbIE TPUUYMHBI, Kay3aJIbHOE TOBEIEeHMEe KOTOPBIX OMMChIBAETCS
MIPUHIIMIIOM COCYIIIECTBOBAHMS; 3TV MPUUYMHBI HE TMOMANAHAIOT TMOJ TEMIIOPAIbHYIO
vHnekcayio. O ' 0603Ha4YaeT KOHKPETHbIE, MaTepUaibHbie OObEKTHI HAIIIETO MIPA,
MaTepuaibHble IPUYUMHbI U CIEICTBYS C BpeMeHHOV nHaeKkcaiyeii. OTHOIIeHe MesK-
ny O n O takoBo, uto O  nerepmmuupyet cyumHoctHoe 6prtme O . Tlyckaii
O — 970 1enoe, BrOvarolee B cebs kak yactu u O , u O . Bor akryaymmsupyer
vup W, — ¥ Mbl IOJTyYaeM CJIeAyIOUIYI0 IPUYMHHYIO LeMb:

w N-O ((01 - Oz - 03(03 - conolﬂ(conoltl - conOZIZ))

3

OTy 1Lemnb g Mpepjiaraio unTath Tak: N BbICTYIIaeT MPUUMHOI A 1ejoro O, Ko-
TOpOE CYILECTBYET MOCTOJIbKY, IIOCKOJIbKY OMHOBPEMEHHO COCYIIECTBYIOT Kay3aabHO
cessannbie O), O,, O,; O, CyIIHOCTHO ¥ HEOGXOAMMO AeTepPMUHMPYET Con01“, aTo,
B CBOIO OUepeib, ITPON3BEJIO con02‘2, repecTas CyliecTBoBarh B t,. ['oBops npoie, bor
CO3[aJI MUP, B KOTOPOM MPOM30IIJIa SMaHAIysl OT MEPBOI CYIIIHOCTU K TPeTbel, —
Hanpumep Muposoii myire. B cBoio ouepens MupoBas myiiia, OpraHmsyst MaTepiuio
¥ TeHepUpys IPUPOMY, CO3TaeT Cylllee — JejioBeKa, KOHCTUTYMUPYS TeM CaMbIM CYIII-
HOCTb, «UeJIOBEKa», NETePMUHMPYIOILIETO CYIIEeCTBOBAHME eIMHMYHOTO MHOVBUIA
(CYIIHOCTh HOJKHA CYIIECTBOBATh OMHOBPEMEHHO C TEM, UTO SIBJISIETCS €€ KOHKPEeT-
HOJ aKTyaJiM3alyeit, uToObl OC/IeqHSIST BhIpaykaia Ty JKe CaMylo CYIIIHOCTh) — Afa-
Ma, KOTOPbI CylecTByeT B t. Anam noponmn Cuda, mepectas CylecTBoBarh B t,,
B kKoTopoM Cud Bce elle xkuB. [Ipunuem COnOl AKLMIEHTAJIbHO HEOOXOAVMO IS ConOZ,
MHaue MocjeiHee He CMOXKET CTaTh CYIIUM, Iake HECMOTPS Ha TO, YTO, eCJIv Obl OHO
CTaJIO TaKMM, €ro CyIleCTBOBaHMe MOAIePKUBaM Obl COOCTBEHHbIE MATEPUS U CYIII-
HOCTb. MTaK, Hallla Kay3aJjbHas I[ellb HECOBMECTMMA HYU C TIPUHIUIIOM KOMIO3UIIVNA,
HM C IPUHIIUIIOM COCYIIIECTBOBAHMS ITPOCTO 10 TOM MPUYNHE, UTO U con01‘1, " cOHOZ‘Z —
cylliee, MUMeIOIee BpeMEHHOE CYIIeCTBOBaHMe. SHAUNT, eC/IM STU MPUHIUIIBI paboTa-
1o1, _ O,” He MOXeT CyIl[eCTBOBATb B CBOeM BpeMeHHoM otpeske 6e3  O,", kotopoe
B HAlllei [jer, TeM He MeHee, NMPEeKpaTuio CymectBosarh B t,. ITostomy ymbo O
HEe MOXKET ObITb aKTya/IM3MPOBAHO, JIMOO HEOOXOOMMO MCK/IIOUaTh TEMITOPaIbHO-MH-
JEeKCUpyeMble Cyiiue, b0 Heo6X0OMMO IOMYCTUTD, UTO BCe MaTepyaibHbIe, TEMITO-
pasIbHbIE U Kay3aJbHO CBSI3aHHbBIE CYIIVE, €CM UX UUCIIO GOJIbIIE OTHOTO, JTOJIKHBI
CYILIECTBOBATh OJHOBPEMEHHO, UTO KOHTPUHTYUTUBHO.
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MoskHO JIM paspelmTh yKasaHHYIO Mpobiemy? MHe mpencTaBisieTcs, 4ToO [1a,
npuyem ABOsIKO. IlepBblii MyTh Hamboiee JIETOK, XOTh M OOeCIeHMBAET CUJIbHbIN
TIPUHIMAIT OHTOJIOTMYECKO} 3aBUCUMOCTU cylecTBoBaHMsa. OH Tpearosiaraer, 4To
HY>KHO CTPOTO OTPAHMYUThL MPUHIIMIT COCYIIECTBOBAHUS MPUUMH U CIENCTBUN 06-
JIACTHIO YMOITOCTUTAEMBIX CYIIHOCTEN, a 11 KOHKPETHBIX OOBEKTOB BBECTHU APYTOM
npuHimi. K npumepy, ecsiu Mbl mpusHaeM, 4To apeBo [lopdupust oTpaskaeTr peasib-
HYIO CTPYKTYPY ¥ MepapXxuio CYIIHOCTEN, MOHSTUII WJIM Bellei, MPUHIUIT COCYILe-
CTBOBaHMSI MTPEKPACHO OOBSICHUT 3TU YMOIOCTUTaeMble peayinu, HO CO3HACT TPYII-
HOCTY B MHTEPIIpeTalyy IPUUMHHBIX CBS3el MMpa KOHKPETHbIX OObEKTOB. BTOpoi
My Th CJIOKHEE: MbI JOJIKHBI ITEPECMOTPETh IMTPUHIIAII COCYIIIeCTBOBAHMS TaKUM 06pa-
30M, YTOOBI OH OOBSICHIII BCE IEMY, BKITFOUAIOIIVe KaK HeTEeMITOPaJIbHbIe, TaK U TeM-
nopasbHble cymme. Moe mpenjioskeHne COCTOUT B CJIEAYIOLIEM: HEOOXOOUMO Clie-
JIaTh YIIOP MMEHHO Ha MPUHIUIIE TPAH3UTUBHOCTY U UPPedIEeKCMBHOCTM Kay3alun
B otHoteHnn Heobxomyumoro Cy1iiero u He3HaYUUTEJIbHO YTOUHUTD aBUIIEHHUCTCKYIO
MOIAJIbHYIO OUCTUHKIMIO. HalloMHIO ompenesieHye Cylliero-Bo3MoKHOro-6/1aroza-
psi-cebe:

(6) ecm O BO3MOKHO camo TI0 cebe, ecTb Apyras Belib, O,, KOTopas SBJIAeTCs
npuunHon O.

Ora me@uHULIMSI MOKET TPAKTOBAThCSI OUEHb IIMPOKO B 3aBMCUMOCTH OT TOTO, Ka-
KO peJisT BbicTynuT npuunHoii gyt O. Ha repBblii B3I, KasKeTCsI, YTO OH OIMChIBA-
€T TOJIBKO TIPOCTYIO MPSIMYIO Kay3aJbHYIO CBS3b IBYX PEJIITOB:

01 - Oz
OpnHaxo, ecj Mbl pACCMOTPUM HALIy IIelb
o1 - 02 - 03 - 04
n HpV[MeHI/IM K Hef;l HpV[HLU/IH TpaH3I/ITI/IBHOCTVI, TO BI)H‘/)IL[eT, 4qTo
01 - 04

OTOT CTyYaii TOsKe MOAIIAfaeT Mof, MOHSTHE CYIIEero-BO3MOKHOTO-0aromapsi-ce-
6e. Ho ecimm MbI pacCMOTpPUM U €r0, TO CMOXKEM JOIYCTUTh CJIEAYIOIIee: Naxke Mpu
BPEMEHHOM MH/IEKCUPOBAHMM PEJISITOB BbIAET, uTo, Koraa u O, u O,, u O, okaxyTtcs
HecymecTByromymu, O, 6ynet, BOPeKu CBOEMY HeCyLIeCTBOBaHMIO, npuunHoii O,.
XoTs coBpeMeHHbIe GhMI0CcodbI He UCIBITBIBAIOT CTOJIb GOJIBIIIOTO CTPECCa MPU CTOJIK-
HOBEHMM CO CJTy4asMii OTPUIATETbHOM MPUUMHHOCTHM, BCE K& HAmO OTMETUTb, UTO
IUTST aBUIIEHHM3Ma, TIPY COXpPaHEHUY TPUHIUIIA COCYILeCTBOBAHMS, JAHHOE pellleHe
6ymer HempuemsieMo. TeM He MeHee Takue LIEMM TPENCTABUMbI — U, Goyiee TOTO,
MpeCTaBUMbI aske B CJIyyae aTeMIIOpajbHOTO MpeAiiecTBoBaHus. [TpyHIMIT Ke co-
CYILIECTBOBaHMSI MOKHO TiepeopMyIMpoBaTh. HanmoMHIO ornpepesieHue:
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[puunna , = O aBngercsa npuunnoit O, €C/M U TONBKO €CIU TPOUC-
xoxknenre O, u cymectsoBanue O kak ciencteus O 3aBUCUT OT CYIECTBO-
Banusa O.

YTO6bI YTOUHNUTD STOT TPUHLMIL, MbI TOJDKHBI 3aMeTuTb, uto ecym O, n O, B Ha-
1I€Ji [IeTIOYKe He CYIIEeCTBYIOT M paboTaeT KaysasabHas TpaH3sUTUBHOCTL OT O, k O,,
a Mbl IPMHMMAEM CaM MPUHIMIT COCYIIeCTBOBaHMs, O NODKHO CYIIeCTBOBATDH OJHO-
BpemeHHO ¢ O,. Bonee Toro, Ha Tex ke ocHoBanmsax O, GymeT BHICTYIATh NPUUNHOM
una O,, u g O,. Takum o6pasom, O, BbICTyNaeT HEOOXOAMMOI TIPUYMHON [JIst
Bcex nocyienyomnmx O — He3aBUCUMO OT TOTO, IepecTaso Kakoe-bo U3 HUX Cylile-
CTBOBATh WM HeT. B TakoM ciyyae MbI JO/DKHBI JaTh HOBOE OIpefesieHue YiKe MJis
OOHOBJIEHHOTO TPUHITUIIA COCYIIECTBOBAHMS:

OGHOB/IEHHDII TIPUHIIMII COCYIIECTBOBAHMS , . = O U BCAKMIT KOHTUHTEHTHbIN
X COCYILIECTBYIOT KaK MMPUYMHA U CJIEACTBME, eC/I U TOJbKO ecii 1) O sBisercs
HEOOXOOMMOM TPUUYMHOM BCSIKOTO KOHTMHTEHTHOro X; 2) O CyIuecTByeT OmHO-
BPEMEHHO CO BCSKMM KOHTMHTEHTHBIM X U 3) BCSIKUI KOHTMHI€HTHBIN X 3aBUCUT
B cBOeM cyiiectBoBaduu ot O.

HeoskumanHbiM, HO, BO3MOXKHO, 3a0aBHBIM CJIEICTBMEM HOBOTO MPUHIIMIIA CTAHET
€ro MPUMEHMMOCTD KaK K aBUIIEHHOBCKOI (HO afanTUPOBAaHHOM B YaCTy Kay3aJbHOM
Teopun) MeTadu3uKe, TaK ¥ K KaJaMUIECKUM KOHIIEMIMSIM MPUIMHHOCTH, KOTOPbIe
ABuIIEHHA CTPEMMIICSI OOOMTH.

BesycioBHO, KHMra 3aperypa X0opoliia, Jaske HeCMOTPSI Ha Te CYIIeCTBEHHbIE MTPO-
6J1eMbI, KOTOpbIe MbI B Hel 0OHapyskuau. OHa 6bl1a Obl ellle Jyuliie, eciy Obl aBTOp,
BO-TIEPBBIX, OOBSICHSII, @ HE MAaCKMPOBAJI HEOIJIATOHMYECKUE ¥ apUCTOTEIMAHCKIe
PaMKM, B KOTOPBIX BO3HMK aBUIIEHHM3M, U, BO-BTOPbIX, HE OTpULIAJ TOro (akTa, 4YTO
CO3aBAEMbII M aHAJIUTUYECKUI aBULIEHHU3M B CYITY UCTOPUKO-(PIII0COhCKOro hyH-
JlaMEHTa OCTAeTCS B M3PSIIHOM CBOENM YacTM JBOMHMKOM aHAJUTUYECKOTO TOMM3MA.
besycinoBHO, 3TOT BakT JO/IKEH 0CIabUTh KOHbECCHOHATbHBIN 1TadhOC KHUTY; BMECTe
C TeM OH OCTAeTCs TeM eIVMHCTBEHHBIM MOCTOM, UTO BeJeT aBUIIEHHU3M K IIPOCTOpaM
COBpPEMEHHOV TEeUCTUUECKON MeTabU3UKN.
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Annomayus. TlpennaraemMoe BHMMAHMIO UMTaTesIsl MHTEPBBIO — JIOTIOJTHEHHAs! Bep-
cust pacckasa EBrennu AHTOHOBHBI DPOJIOBOI O COBPEMEHHOM COCTOSIHMM (D1I0COPCKOro
uciamoBenieHnst B Poccun, BriepBble YBUZIEBIIIETO CBET B JOKYMEHTAJIBHOM IMKie «M3ycT-
Has ucropust» @onpa M6u Cunbl. B Hem EBrenusi AHTOHOBHA PacKpbIBaeT AETaM CBOEN
HayyHOU Guorpadun, IeTUTCS PasMbIIIIEHMSIMK 00 aKTyaJIbHbIX MTPoOIeMax TUCIATUIMHBI
Y B&XKHOCTM KYJIbTYPHOTO KOHTEKCTA Jyist usyvyenus unocodun crpad Bocroka. drta Gece-
Ia, poBeneHHast AHgpeem AjiekcaHzipoBudeM JIyKarieBbIM, OTKPbIBA€T HOBYIO PyOPUKY
HAILIero KypHaJIa, B KOTOPOI GyAyT MyOIMKOBaThCSI BOCIIOMUHAHNS BUIHbIX JIsITEJIel BOC-
TOKOBE[THOM HAayKy 06 MX KM3HEHHOM ITyTH, KOJUIeTax ¥ MHTepecax.

Knrouessie cnoea: E.A. ®ponosa, A.A. JlykailieB, U3yCTHast MCTOPWUS, UCTOPUSI BOC-
TOKOBeZEeHMSI, BOCIIOMUHAHMUSI.
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Abstract. The interview is an expanded version of Evgeniya A. Frolova’s narration
about the current state of philosophical Islamic studies in Russia. It is based on a documen-
tary directed for “Oral History” cycle (Ibn Sina Foundation). Evgeniya Antonovna reveals
details of her scientific biography, shares thoughts about current problems of Oriental
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studies and the importance of cultural context for studying Eastern countries’ philosophy.
This conversation, conducted by Andrey A. Lukashev, opens a new chapter of our journal,
in which the memoirs of the classics of oriental studies about their life path, colleagues and
interests will be published.

Keywords: Evgeniya A. Frolova, Andrey A. Lukashev, Oral History, Oriental Studies
History, Memoirs.

A.JL.: ODoporue untaremn! CeronHs y HaC yIMBUTEIbHBIN IeHb: «VI3ycTHAs ucro-
pusi» B TOCTSIX Y 3aMeyaTesIbHOro yuyeHoro — EBrenun AnToHOBHBI DposoBoii. EB-
reHust AHTOHOBHA TISITBJECAT CEMb JIET CJIYKUT HAyUHbIM COTPYIHMKOM MHCTUTYTa
dbmnocobuu; oHa — KMBOe NOKA3aTeIbCTBO TOTO, YTO VICTMHHbBINA YUEHBIN He 3HAeT
3HaUeHMsT CJIOBA «IeHCKs1». EBreHns AHTOHOBHA, PO/ IeliCTBUTEILHO BeChbMa CO-
JIMIHBIA HAYYHBIN MyThb, IOCTPOMB COOCTBEHHYIO, HM Ha UTO HE MOXOXKYIO HAYYHYIO
cynbOy, 3a Kapbepy CBOIO OYeHb MHOTOe Cresiasia JIJIs M3ydeHus MCIaMCKOM (Guaoco-
v, Y myTh 3TOT HAvYaJICS ellle B COBETCKMeE rofpl... Jla, EBrenns AntoHoBHa? Paccka-
KUTE, UTO MOGYIMIIO Bac BbIOPATh MMEHHO 3Ty CTe3107

E.®.: Hy, HaBepHOe, KaK ¥ BCex HAUMHAIOIINX, K TeMe MeHsI IIPUBeJIo YTO-TO CJIy-
YaifHOe, He 3aayMaHHOe 3apaHee. [lesio B TOM, UTO S 3alMIIAIa AYCCEPTAIINIO TI0 TPO6-
JileMaM SI3bIKO3HaHMSL.

A.JL: A rne 3ampyuamics?

E.®.: 3ammanack 1 B MOCKOBCKOM YHUBEpPCUTETE.

A.J1.: Ha dpmnocodckom dakynbrere?

E.®.: la, Ha pumocodckrom dakysbTeTe. YsKke TOra, 3aluinas KaHIUIATCKYIO TMUC-
CepTaLmio’, s1 co3HaBaJa, YTO JIJIsI TOro, YTOOBI paboTaTh B 06IACTH SI3bIKO3HAHMST, HYK-
HO OBITb TIOJIUTJIOTOM WJIH, TTO KpaltHell Mepe, BJIafieTb HECKOIbKUMMU SI3bIKAMM.

A.J1.: A Ha TOT MOMEHT Kakiue y Bac 6bui paboune SI3bIKu?

E.®.: V3 uHOCTpaHHBIX SI3bIKOB $1 Bjiafiesia passe uTo HemelkuM. K Tomy ke s pa-
6orana B M3marenbcTBe MHOCTPAHHOM JIUTEPATYPHI. ..

AJL: A kem?

E.®.: 4 pemakropom pabotana. Crapiium peqakTOpoOM WM KEM-TO BPOJE TOTO.
Ho nipu aTtom s nopepskuBaia CBSI3b CO CBOMMM OFHOKYPCHUKAMY, KOTOPbIE K TOMY
MOMEHTY YCTPOWINCh Ha paboty B UHcTuTyT dhmmocobun Arkagemuy HayK.

A.J1.: Bl punocodckuii paxkyabrer MI'Y okaHumBamm?

E.®.: Ia. Umenno MI'V.

A.J1.: 90 KaKo¥ rof 6bLI IPUMEPHO?

E.®.: 3ammmiia s cBOIO KaHIMIATCKYIO myccepraiyio B 1954 . ITowre atoro s
paborajia, 4eM-TO TJe-TO IepebyBasiach: uMTaia JIeKiyu, paboransa B VsmarenbcTee
MHOCTPaHHOM JinTeparypbl. Ho, TIOCKONIbKY XOTesa mepeiTy Ha pabory B MHCTUTYT

! Kanguparckas gucceprauys E.A. ®ponosoit «O B3y A3bIKA U MbIILIJIEHNsI» Oblia 611e-

crae 3ammiiena B MI'Y B 1954 . — Ilpum. peo.
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dbwtocodpun, s mompocuIach TOrga B CEKTOP COBPEMEHHOI 3apyOeskHOM (uioco-
v vmm... Hy, B 0611[eM, TPaKTUYeCKy ceKTop nHdopmalmy 6bu1. U 3aBemoBaia um
Monpskuuckast Enena IImurpuesHa®. ToBopuia ¢ Heif, OHa IIOMHTEPECOBAIACh, KAKME
sI3bIKM 3Har0. Ha Mo pacckas oHa oTBeTmIa Tak: «Bbl 3HaeTe 4To... Yy HaC C 3ama HbI-
MM SI3bIKAMM TOCTATOUHO CIIEIMaIMCTOB. BOT eciu 6bI BbI 3HAIM KAKO-TO BOCTOUYHBII
SI3bIK, BOT BbI ObI TOrma ObUTM HaMm HYKHbI!» U g 3amymasiach Han 9TuM. IToCKOIbKY
Yy MeH# y3Ke OblIa KaKasi-TO M3rOTOBKA Ha TO, YTOObI M3yUaTh SI3bIKM, TeM O0Jiee BOCTOU-
HbIe, ST pelmia 3aHsIThcs apabckuM. He 3Hato moyemy, rmpaBaa, HO — apaOCKuM.

A.J1.: CnokHO 6BIIO HAaYaTh YYUTh apaOCKMIi B TO BpeMsi?

E.®.: Bbls10 OBOJILHO CJIOXKHO, HO, BOJIEIO Cyaed, s MTO3HaKOMMIACh C MperomaBa-
TesieM apabCKOTo S3bIKa, pabOTABIIMM Ha MCTOpUUeCcKoM dakysbreTe MI'Y.

A.J1.: Kak ero 3Bayin?

E.®.: Hypenauu I'abeproBuu Axpues’. OH ObLI TAKOM €ILE... «IOMOTOIHbIN»,
YTO JIM, MPeTofaBaTesib, Kak ¥ MePBbIM YUeOHUK, IO KOTOPOMY MbI 3aHMMAJIUCh, —
yuebunk Arras®. Bbl mpezcrasisere, 4To 3TO 3@ YUeOHUK, HET?

A.J1.: Het, He Buzes TaKkoro.

E.®.: 9T0 mopeBoMIOLMOHHbIN YUeOHNK, JOCTaTOYHO CMMIATUUHbIA. Tak BOT...
s HauaJla 3aHMMAaThCsI Kak pas apabckum si3bikoM. M on MHe gaBasics. C AXpyeBbIM MbI
3aHMMAaJIMCh HEJOJITO, HO 5T OBJIaJieJia CAMbIMM a3aM¥, TO €CTh HayUMJIaCh XOTSI ObI UTO-
TO YMTaTh. M mocsie 9TOro s Hauajia 3aHMMAaThCsl apabCKUM SI3BIKOM CaMOCTOSITETBHO.
[lepBas kKHUTa, KOTOPYIO S B3sIa B 6ubmoreke, — «OT CYITHOCTM K CYILECTBOBA-
Hmo» Kamana Mycyba an-Xamka®. U s Havasa ee mepeBoguTh. [IpyMepHO B TO ke
BpeMs s Mo3HaKoMwIach ¢ aciupantoM MI'Y Mamgu Axmamom us Mopganuu, ¢ KOTo-
PBIM MbI TIOTOM OY€Hb JIOJITO TonAepskuBa otHoleHus. K cioBy, MeHs Torma u B3s-
s B HcTuTyT! T'OoTOBMIOCH HOBOE, IIECTUTOMHOE M3nanme «Vcropun duiocodpum»,
Y HY>KHBI OBV TPAMOTHBIE, TIONTOTOBJIEHHbIE, €CJTV YTOMHO. ..

A.J1.: PenakTopbi?

E.®D.: ...crmenyanmcTsl, KOTOPbIe OPraHN30Baau O6bI PabOTy HAl STUM IIECTUTOM-
HUKOM, KOOPIMHUPOBaIM Obl ee. V1 MeHs B3sUIM Ha JO/DKHOCTh pedepeHTa akajeMuKa
Mapka bopucosuua Mutnuna. IToMHI0, MHe OpYyYW/IM AOMMUCATh CTaThIO MO COCTOSI-
Huto usyuyenus 3Tuku B CoBerckom Corose. Hy mpencrasiisere, 4To s Mor/ia, He 3a-
HMMasICb 3TUM, 6bICTpo Hamucarb? [lomia 1 B 6MO6IMOTEKY, YTO-TO HAIllJIa, YTO-TO

2 Enena ImurpuesHa Monpskurckas (1910-1982) — mokrop Gpunocodckux HayK, Maiop
HKT'B CCCP, crietmanicT Mo aHIJIMIACKOI KyJIbType. Bo3riasisiia CeKTOp KPUTUKM aHTUKOM-
mynusma Ud® AH CCCP. — Ilpum. peo.

> Hypenmuu Fabeprosuu Axpues (1904-1987) — duionor-apabuct, nepeBoaumK, MCTO-
puK. BbImycKHMK MOCKOBCKOTO MHCTUTYTA BOCTOKOBe#eHust. — Ilpum. peo.

4 Muxann OcunoBuy Arrast (1852-1924) — dwtonor u nmepeBofgunK CUPUIICKOTO MPo-
ucxokaenus. [IperogaBaresnb apabCcKoro si3bika B JIa3apeBCKOM MHCTUTYTE BOCTOUHBIX S13bI-
KOB 1, no3nHee, B BoenHoit akagemun PKKA. — Tlpum. peod.

5 Kaman Uycyd an-Xamk (1917-1976) — muBaHCKuii Grnocod-9K3UCTEHIMATIICT M Ha-
uMoHamCeT. — Ipum. ped.
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Hammcasa. CiiaBa 60ry, 9Ta CTaThs He ObLTA MPUHSITA — OOJBHO YUYEHMUYECKO BBIIIIIA.
Ho 1o kpaitHe mepe s Kakoe-TO BpeMs TpopaboTana y MutuHa. XoTs Kakas 9To 6bu1a
pabora? YIoBOJIbCTBME OTHO. TPyaWIMCh MbI 3@ TOPOJIOM, Ha Jjaue, B aKaZieMudyeCKoM
nocesike Mo3sskmHKka. Tam cobpainch akageMuky, B 0611emM, Bce: MutuH, boundaruit
Muxainosuu Kegpos... Muxann TpudoHoBuy MoBuyk He 6bLT akageMMUKOM, HO BCe
paBHoO... Teogop Unbuu OiisepmaH... B 06111emM, MHOrO TaM ObLJIO SOCTOMHBIX U MH-
TePECHBIX JIIOfIeli, KOTOPbIE TMTOUTH UTO TO-AaYHOMY PasBJeKaIMCh. 51 ske yyacTBOBasIa
B OOCY>KIIEHMSIX U JieJlajia VCKIIOUNTENIbHO TEXHUUECKYIO paboTy.

AJL: U crarpio mucanm napaiebHo.

E.®.: [la, cratby micaja 1o stuke. B obiem, 66110 Becesno. Pamom peka, Bcerma
MOKHO HBIPHYTb M MCKYTIAThCSI, COTHBIIIIKO CBETUT — Xopoiio!.. Ho BepHemcs k «VcTo-
pynt bwtocobun». B 9TOM IIeCTUTOMHMKE ObLT 3alJITAHMPOBAH Paszesl M0 BOCTOUHOM
dmnocodun. VI B MoskuHKY /11 paboThl Hag, 3TMM pasgesiom mpuesskan Caragees®.

AJL: Apryp Bragumuposuu!

E.®.: Apryp Bnagumuposud. Bot Torma st ¢ HUM 1 TO3HAKOMMJIACh.

A.J1.: 1 KaK y Bac 3HaKOMCTBO BBIIILJIO, KaKye BIIeYaTIeHMs?

E.®.: beuio mpocto! $1 ¢ HUMM MO3HAKOMMJIACh, OH — CO MHOIM, Y3HaJ, UTO ST MH-
Tepecyroch apabCcKoi MbIC/IbIO. DTO Takoe ObUIO OYeHb ITOBEPXHOCTHOE 3HAKOMCTBO,
HO TeM He MeHee...

A.JL.: OH yxe Torga 6bT UMEHUTBIM?

E.D.: ...TeM He MeHee OHO CKa3aJOCh Ha Moeii cyab6e. [ToToMy UTO B 3TO BpeMs
KaK pa3 CO3[aBajiCsl CEKTOP BOCTOUYHON (putocodum.

A.J1.: KotopbiM fjmmTe ibHOE BpeMst 3aBenosasia Mapuasrra Turpanosda Crenansan?’

E.®.: 3aBemosan um nonavyany Cepreit Hukonaesuu I'puropsiu®.

A.J1.: Ceprei1 HuxonaeBuu I'puropsid, ero ocHoBareJib, 1a?

E.®.: [la-ma. CekTop, KOHEUHO, GBI TOTA TOJIBKO ellle B 3auaTke. M cocTaB cexTopa
TOJIbKO Habupasics. Bbl moragpiBaeTech, YTO B 3TOT CEKTOP MPUXOIMUIN BOCTOKOBEIBI,
KOTOpbIE paHee COBEPIIIEHHO He MMEJT HUKAKOro OTHOIIeHUs K Gputocodum. OHu 3aHK-
MaJIMCh OpyruMu mpobiemamu. Ho rame-To oHm, Kak TOBODST, <ITOTOPEI» U OCTaJIUCh
TaKUMM, «Ioropesbiiammu». B Ty mopy MHcTuTyT dhmmocodum GbIT BOT KaK pa3 TaKUM
MeCTOM, Kyfa MPUXOOWIN BCe, KTO THe-TO cjoMasl cebe Kapbepy. MHOrme BOCTOKOBE-
JIBI-TIOJIUTOJIOTM M SKOHOMMCTBI HAIILJIY TPUIOT B CEKTOpe (uaocoduu U COIYOIOT N
crpan Bocroka — Hampumep AHatommii MuxaiioBud YIIIKOB, KOTOPbIV 3aHMMAJICST

¢ Apryp Bragumuposuu Carapees (1931-1997) — BblparoImiicss OTeueCTBeHHbII 1C-
JIAMOBE[I I aHTUKOBE[I, TePeBONUMK. ABTOP bYyHIaMEHTAIbHBIX MCCAENOBAHNUI 10 UCTOPUA
apabosI3bIYHOTO MepumnareTusma. — Ilpum. peod.

7 Mapustra Turpanosna Cremanssn (pon. 1935) — oTeuecTBeHHbIN BOCTOKOBEL, U UC-
JIaMOBE/I, CITEIMAIUCT 0 MeXKY/IbTypHOI drutocodun. C 1980 mo 2012 r. — pyKkoBOOUTEIDb
cekropa Boctounbix pumocodpuit Ud AH CCCP (mozske — VU® PAH). — Ipum. peo.

8 Cepreit Hukomaesuu I'puropsia (1920-1974) — oreuyecTBeHHbIN MCIaMOBe, CIieLa-
JiicT 1o Mmbicyii HapomoB Cpenueii Asun. B 1960-1974 rr. — pykoBomuTe b cekTopa Gusio-
copun u coumosioruu crpad Boctoka D AH CCCP. — Ilpum. ped.



122 N3 ncrtopruu UCITAMOBENEHUS * FROM ISLAMIC STUDIES HISTORY

Kopeer. 9T «cOutble JIETUMKI» , KOHEUHO, O GIOCO(CKM He IMOATOTOBIEHHBIMIA,
HO... Cepreit HukomaeBuu I'puropstH cymen HaiiTM U JIIOfEN, B OOILEM, HOCTOMHBIX.
VimeHHO Torma B ceKTop 6bL1 IpUHAT Bypos’...

A.JL.: Bnagunen 'puropbeBnu?

E.®.: la. ITorom CarameeB Aptyp BiagumupoBud, MOTOM KUTaNUCT. ..

AJL: Awunpeit Butanbesnu Hukmrmn!?

E.®.: Her. Huxutun nosxke ropasgo. Her-uer. Opuit Bopucosuu Kosnosckumit!.
CnoBoM, GbUM JTIOAM, KOTOpBIE, B OOIIEM, IeMCTBUTETbHO MOIIM 3aHMMATbCSI TIPO-
6yemamMy BOCTOUHOM ¢mtocodumn. ITo3TOMY MOCTENEHHO Te, KTO He MMeJT OTHOIIIEHNST
K Gmtocoduy, Kak-To YXOOWIN U3 CeKTOpa. A OCTaBaIMCh Te, KTO 3aHMMAJICSI MbIC/IBIO.
Iaske B 3TO, COBETCKOe BpeMSI, KOTA Y KaKIOrO HAauMHAHWUS ObLIa CBOSI MAEOJIOTH-
yeckas paMKa. Mexxny mpouuM, B TO BpeMsl Haubosiee YCIIeIHO, S CUMTal0, paboTas
WucTtuTyT BOCTOKOBEIEHMSI, TOTOMY UTO OH 3aHMMasl 0CO60e MeCTO B Halllell akafe-
MUYECKOM Cpefle — 3aHMMAJICS M3yUeHNeM IpobsieM, KOTOpble ObUIM Ha CaMOM [ejie
Ba)KHBI I rocymapcTBa. M motomy oH Gbl Gojiee CBOGOIEH B CBOMX MCC/IEIOBaHU-
s1X. MBI, Kak GmIocodbl, CBSI3aHHbIE C UIEO0JIOTHeN, HA060POT, ObUIM €10 CKOBaHbI. TeM
He MeHee HaM YJaBaJioCh MicaThb KauecTBeHHble Kuuru. K npumepy, kumskka «CoBpe-
MeHHas gumocodckas ¥ UaeoJIorMyeckasl MbICab CcTpaH Bocroka» Beiiuia B 1965 T
Bor cocras aBropoB. Apryp Carajees omyGIMKoBa CTaThio « ‘A6m ap-Paxvan Bamasii'?
U 9K3UCTEHLIMAIN3M B apabckux crpaHax». CoBepIlleHHO HOBast TeMa il TeX JjieT. JleB
ViBanoBny @ummmos!®: «Pene Xabammi'* u sxsucrenyamsm». To ke camoe. OueHb
unrepecHo. ®posopa: «Kpurnka dumocopckux B3LIIOOB JiMBaHCKOro ¢uiocoda Ka-
mana Mjcyda an-Xamka». Ta ke @posopa: «Kputika coBpeMeHHOI 6ypyKyasHoit (-
nocodum sBanckum dutocodom XKopskem Xauuoi'®». [la, B aTux paboTax gaBanach
MZIe0JIOTMYeCcKast OLIeHKA STUX HaTpaBJIeHNi1, KPUTHUKA 3TUX aBTOPOB; TeM He MeHee 3TO
yske GbUT TIPOPBIB KaKOM-TO, 3HAKOMCTBO C KaueCTBEHHO HOBOJ TemaTmkoit. 1965 rop.

A.JL.: A xakoe 6bUIO OTHOLIIEHME K BallleMy ceKTopy BHyTpu VHcTuTyTa?

° Bnagunen I'puropbeBuu Bypos (pox. 1931) — BBIIAIOIINIACS COBETCKUI U POCCUIA-
CKUI KUTAUCT, CIEMAINUCT MO0 UCTOpuM Mbicau ctpaH lanbHero Bocroka. — Ilpum. peo.

10 Aupnpeit Burtanbesnu Hukutun (pom. 1957) — pocCuiticKuii KUTaUCT U BbETHAMMCT,
¢ 1984 no 2018 r. — corpymauk M® AH CCCP (nozke — D PAH). — Ilpum. peo.

1 Opwuit Bopucosuu Kosnosckuii (pon. 1927) — crneumasmcT 1o SIMOHCKOM (QUI0co-
buvn. — Ipum. peo.

12 <A6m ap-Paxman Bamasit (1917-2002) — erumerckuii Guaocod-3K3UCTEHINATINACT,
uctopuk maei. CremnyaaucT Mo CpeqHeBeKOBOMY apabo-MyCy/JIbMaHCKOMY HaCaeIuio. —
Ilpum. peo.

13 Jles MiBanoBuY Ouammos (TOMbI KU3HM HEM3BECTHBI) — COBETCKUIL MCTOPUK (BIIIO-
codum, CrenmaaucT Mo SK3UCTeHuuanmu3mMy. — Ilpum. peo.

14 Pene Xabarit (1915-2003) — apabCkuit KaTommueckuii Guiocob-3K3UCTEHINATNUCT. —
Ilpum. peo.

15 3Kopsk Xanna (1891-1969) — MBaHCKMIT MBICJUTEIIb, JIATEPATODP U OOIIECTBEHHBIN
nesitenb. — Ilpum. peo.
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E.®.: 4 x stomy Bemy. B 310 Bpems cektopom, npubmmsurenbio no 1970 r.,
pyroBogun Cepreit HukomnaeBuu ['puropsin. Bo-mepBbIX, OH MHOTO TMCaJI, C€Phe3-
HO 3aHMMaJICSI BOCTOUHOM (utocoduen (apabckoir, uciamckon). Ceityac, KOHEUHO,
K ero paboram, K ero KHuram, KOTopbie OH Hamycaj, OTHOIIIeHNe, TPEMMYILIECTBEHHO,
CHUCXOOMUTEIbHOE. PasymeeTcst, KHUI'YM 9TU ObUIM BbIIep>KaHHbI B HY>KHOM MI€0I0T M-
YEeCKOJ TOHAJIbHOCTH, COMEpKaT OMHO3HAUHbIe OlleHKM. OgHAKO OH ObLT HACTOSIINM
uctopukoMm dunocodbun! OcosHaBass BasKHOCTb TEKCTA IJI 3TOM TUCIUIUIMHBI, OH
MepBbIM HayaJl Ipujiaratb K KHUraM MepeBOfbl EPBOMCTOUHMKOB.

AJJIL: OH cam nepeBoamI?

E.®.: Hert, Tam npyrue mepeBomumku. Ho 4TO MHTepecHO: OH yMYIPWICS AaTb
OOIIIYIO KAaPTUHY M3yYaeMON SMOXM, €€ UCTOPUKO-GUI0CcodCKUi pUCYHOK. S cunTalo,
OH 6bUT OUE€Hb MY PbIM Y€JI0BEKOM ¥ TIOHMMAJI, YTO [JIABHOE B 3TOI 06CTaHOBKe, KOTa
0COBEHHO HOBOT'O MbI HMUET'O HE MOKEM HAIMCATh MHTEPECHOT'O, — J1aBaTh IIEPEBOJIbI
pabort. Bort, Hampumep, B 1961-m 6biia msmana kuura «V36paHHbIe TTPOU3BENEHMUS
mbicauTesen crpad biskaero n CpepHero Boctoka.

A.JL.: Camoe Hauasio Bamieir pabotel B UHcTUTYTE hrsmocodum!

E.®.: [Ia. U TyT oueHb BaskHbIe paboThl: an-KuHgit, «bpaThst unctoTbi», an-dapa-
61, o Citna, 6 bamkska, 6u Tydait, M6u Pyin u M6 XangyH.

A.JL: B ocnoBHom CarajieeB repeBoauI?

E.®.: B ocHoBHOM — na. Ho KOJIIEKTUB MHTEPECHDI, 1 ObI CKasasia, 30JI0TOM:
Knasgusa Bopucosua Crapkosa'®, Misan ITnatonosuu Kysemuu!’, Apon Wnbuu Py-
6un'é... B obuiem, 6;1arogapst 3TMM [I€PEeBOAAM Mbl MOIJIM O3HAKOMUThCSI C TEKCTAMIA.
[IpaBna, He ¢ opuUrnHaIamMu, He ¢ apabCKUMMU, C TTepeBOaMi, HO TeM He MeHee O3Ha-
koMuThCs. Keratu roBopst, B 3TO ke BpeMsl MpuOIM3uUTeIbHO ApTyp Briagyumuposuy
CarazieeB 137a/1 HECKOJIbKO KHIKEUEK CBOMX, KOTOPBIE TOKE OBLIV OUEHb aKTyaJIbHbI
¥ BaXKHBI. DTO MaJieHbKye KHyskeukyu «6H CitHar, «M6H Pymin». BakHeliias Bexa
B ucropuu unocodckoro BoctokoBenenus! ITyckait ee ceifuac yimmuyaioT B TOM, UYTO
oHa ObLIa MPOMUTaHA TyXoM MarepuanmsMa. Ho 6e3 Hee He ObIIIO ObI COBPEMEHHOTO
POCCUICKOTO VC/IAaMOBEIEHMS.

A.J1.: Hy koHeuHO, 3TO 6blIa HAacTOSIIIAast GyHIAMEHTaIbHAsT ICTOPUKO-DMUI0cod-
cKast pabora.

E.®.: [la-ma. ®yHgameHTanbHbie paboThl. B 06111eM, 51 cunTalo, UTO HeJIb3sl HEO-
orneHuBaTh 3101 posu Ceprest HukonaeBuua ['puropsiHa, KOTOPbIN BCe-TaKy CO3Ias CEK-
TOP ¥ JaJ BOSMOKHOCTb B 9TOM ceKtope pab6orarb. Kcraty rosopsi, y Hac paboraim

16 KnaBoust Bopucosna CrapkoBa (1915-2000) — cOBeTCKMI ¥ POCCUIACKUIA apabucT
u rebpancr, nccienoparesib KympaHckux pykomuceit. Yien MimmnepaTopckoro mpaBoC/iaBHO-
ro TMajieCTMHCKOro obiectsa. — Ilpum. peo.

7 ViBau [TnatonoBuy Kysbmua (1893-1922) — oreuecTBeHHbIN apabuCT, aBTOP [EPBOrO
repeBoya nosecty «>KuBoii, cbiH BogpcTByIOIIero» Ha pycckuit si3bik. — Ilpum. peo.

18 Apon Unbuyu Py6un (1888-1961) — BbIgarOLIuiics COBETCKMIT BOCTOKOBE/I-TIOJIUIIIOT,
uctopuk puiocobun. — Ipum. peo.
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He TOJIbKO Te, KTO 3aHMMaJIcsl apabo-uciaMckon ¢uiocodueir, HO U, B YaCTHOCTH,
ST Xuniys', KoTopbli 3aHMMAaIC KUTAMCKOM MbIC/bIO, KO3/IOBCKMIT, KOTOpBIA 3a-
HUMAJICS SIMTOHCKOM (mnocobuenn. Hy u crienyanmcTsl 1Mo APYrMM «BOCTOYHBIM» Ha-
npaBJieHusIM. $1 cumTalo, 3T0 6bUIO OUeHb Cepbe3HO, PyHaaMeHTaabHO. K coskaieHuio,
nmocsie cmeptr Cepress HukosaeBnua (a s 6bUta €ro 3aMecTMTeNIeM) Ballla TTOKOPHast
cyra 6bl1a BBIHYKIEHA VCITOJHATD OOSI3aHHOCTM 3aBEIYIOIIEr0 CEKTOPOM B TeUeHMe
Tpex ¢ HeGoblIMM JieT. Mbl u3gamu Tom «bopbba umeii B CoBpeMeHHOM MUpPEe», UTO-TO
MOJTYYMJIOCh 3AITyCTUTh B KayecTBe MpoekToB. Ho s cumTaro cBoe npebbIBaHMEe B 3TOM
JOJDKHOCTY HE OUeHb YIAuHbIM. 51 IIPOCTO-HAIIPOCTO HE CO3MaHa AJIsT PYKOBOASILINX TI0-
cToB. [ToaToMy 3TO GbUT TOCTATOUHO MAaJIOIJIONOTBOPHBIN MEPUOM B ICTOPUM HAIIlero
cexTopa. XoTs camu 110 cebe Jomy TpymIch ommuHo — Bopuc Cepreesiuu Epacos?,
Kosnosckuii, apyrue paboram. Kcraty, B 9T0 BpeMst mpousoliies Habop acnMpaHTOB
M3 4yCJIa BBITYCKHUKOB (mtocodckoro dakynbrera MI'Y. B cekTop npuiilm Torga He-
CKOJIbKO UeJIOBEK, B TOM uucie Hail Aprem Ko63ses?, morom Bragumup 3aiines?. Tamm-
Ha BukropoBHa ['opoxoBa 6bljia; mpaBaa, oHa GbICTPO YILLIA.

A.JL.: Tak s ee momHIO!

E.®.: Bor. Heckonbko 4esioBek MPUIIUIM B CEKTOP. A TMOTOM... KTO-TO OCTaJICs
B CEKTOpe, KTO-TO YIIeN B Ipyrue yupeskaeHns. Ho mockosbky st 6pl1a cabbiM 3aBe-
IOYIOLIVM, 9TO YYBCTBOBAIM M COTPYOHMKMA. A Yy Hac ObUIM COTPYIHMKM, KOTOPbIE pBa-
JIMCh Ha 3aBeIOBaHMe ¥ K PYKOBOIACTBY ceKTopoM. Hauanuch Takue BOT, TOHMMAaeTe,
IpSI3TY BHYTPU CEeKTOpa, 6opbOa 3a BaacTh. S He Aepikaaach 3a JODKHOCTD, XOTS MHe
IVIPEKTOp roBopuiI: «JlaBaiiTe OBICTPO 3aIUTUTE MUCCEPTAINIO, M Mbl BaC Ha3HAUUM
3aBenyomyMy». 51 oTBeuasa: «5I He xouy, 3TO He Moe!». DTOT Nepuos ObLT OUEHb Ts-
skesibiM. [IoToM Bce-TaKm, MOCKOJIBKY ST OTKa3bIBAJIaCh OT 3aBeNOBaHMS, JUPEKIIMS Ha-
3HaUMJIA 3aBemyroIMM AHuKeeBa. VI BOT TYT ONSATh Hauasiach OYeHb TsKeJIasl ToI0ca
B JKM3HU CEKTOPA, MOTOMY UTO... [la, 5 ellle XOuy OrOBOPUTH BOT ellle 4To. 51 cumuraro,
YTO €AVHCTBEHHAsI MOSI 3aCJTyTa B TO BpeMST — TO, UTO 5 TOOMJIACh COXpaHeHMsI CeKTOpa.
[ToTromy 4TO CEKTOp BOT M3-3a 3TUX BOT JAPSI3T XOTEJM, B OOILEM-TO, JIMKBUIVPOBATb.
[TpoTuB Hero Kak-To Tak ObUIAa HACTpoeHa aypekiyst. Hy, i HeKoTopble MpeacTaBuTe-
JIM TUPEKIM ObLIY HACTPOEHBI HA TO, YTOObI CEKTOP JIMKBUIMPOBATh.

AJJL: meHHO 13-3a KOHQUIMKTA BHYTPU KOJUIEKTVBA?

E.®.: la, n3-3a sToro. Hesb3st 661710 TPOCTO PELIUTH MPOBIEMY — Jierde ObII0
ybpaTth MPOOJIEMHBIN CEKTOP...

19 gy Xuuimys (1904-1989) — coBeTckuii BOCTOKOBEA-KUTAUCT, ¢ 1948 1. — HayuHbIN
corpyauuk U® AH CCCP. — IIpum. peo.

2 Bopuc Cepreesuu Epacos (1932-2001) — coBerckuii u poccuiickuii puiocod, cre-
LIMaJIACT TI0 eBpasuicTBy. — Ilpum. peod.

2 Aprem Uropesuu Ko6ses (pom. 1953) — cOBeTCKMIT ¥ POCCUICKMIA BOCTOKOBE-CY-
Hosor, ¢ 2011 r. — pykoBoautenb otaenom Kutast MiHcTuTyTa BOoCcTOKOBemennss PAH. —
Ilpum. peo.

22 Bapumup BacuibeBuu 3aiines (1953-2002) — cOBETCKUI U POCCUIICKUIA BOCTOKO-
Be[l, MICCJIeIOBaTelb BbETHAMCKOM M KUTAMCKOM MbIcsin. — [Ipum. peod.
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A.J1.: Hy, 6bITh MOKET, ellle BJIMSIJIO Ha MO3UIIMIO AVPEKIY 00Iiee HaCTOPOKEeH-
HOe OTHOIIIeHVe K BOCTOUHOM ¢umocodum?

E.®.: [la, koneuHo. [Totomy uTto, Hanpumep, borudarnit Muxaiiosuu Kenpos
(oueHb, B OOIIEM-TO, YMHbBI ¥ yBaskaeMblii YeJIOBEK) CUMTAJ, UTO OHA HUKOMY
" He Hy>kHa. Tem Gojsiee ero cectpa HEKOTOpoe BpeMst paboTasia B HallleM CEKTOpe.
MoskeT 6bITh, OHA UTO-TO €My paccKasbiBasia... JleB HukomaeBuu MuUTpoxuH 3amaBasi-
€Sl BOIIPOCOM: «3aueM HysKeH 3TOT ceKTop?» To ecTh OTHOIIeHMe K BOCTOUHONM (QuiIo-
coduu 66110 Gostee yeM HeraTuBHOe. Ho 51 Bce-Taku yoemyia IMPeKINIO U IUPEKTOPA,
YTO CEKTOP HEOOXOOMMO COXPaHUTh. 51 HAcTauBajga Ha TOM, UTO €CTh UeJIOBEK, CIle-
LIMAJICT, KOTOPBIN MOT Obl CTaTh BeCbMa JOCTOVHBIM 3aBEIYIOIIVIM.

A.JL: Kro?

E.®.: Mapuarra TurpanosHa CremansHi. Torma oHa Kuja 3a pyoeskoM, HO
BCe-Taky BepHyJach. U s, B 06IIeM-TO, KaK-TO IOCTapajaach yoenuTb AUPEKINIO,
YTO €CTh YeJIOBEK, KOTOPBI MOKET COXPaHUTh CEKTOD, TIOAHSITh €ro U CesaTh 60-
Jiee yeM pPabOTOCIIOCOOHBIM.

A.J1.: Ho, HaBepHOe, ¢ puxonoM MapuaTTel TUTpaHOBHBI CUTYaLMsI M3MEHWIACh
KOpEHHBIM 00pa3om?

E.®.: Koneuno. {1 6bl1a JOBOJIbHA TE€M, UTO BCe-TaKy AMPEKLs BHIIa MHe u ['op-
KOMY TIapTuiu, Kyaa s obparanack. CiaBa 60ry, y MeHs TaM ObUTM 3HAKOMCTBA — Ce-
Kkperapb ['opkoma maptun. OH ToXe TocrocoO6cTBoBal. U 1 KakMM-TO 06pasom ybe-
JVJIa HaIlero JUPeKTopa, YTO HYKHO KaK-TO MEePEKUTDb STOT Iepuoz, a TIOTOM, KOTaa
BepHeTcss Mapuarta TuUrpaHoBHa, OKOHUATEJIbHO PeInThb 3Ty mpobiaemy. Hekotopoe
BpeMsI HalllMM CeKTopoMm 3aBenoBan [lasun JI>koxas3se.

AJJL: Kak narepecHo! OH ke CHeIMaanCT 110 MapKCU3My?

E.®.: Hy, penmwim, 4To OH HeWTpabHbBINA UeIOBeK, ITycKal MosaBenyer. A Kor-
Ja mpuiuia Mapuatra TurpaHoBHa, yke KapAMHAIbLHO TepeMeHnIach M 06CTaHOBKA
B cekTope. Kpome Toro, Mapusrra TurpaHoBHa — OU€Hb ITOJITOTOBJIEHHBIN YEJIOBEK,
OHa Cpasy >Ke HalllJla KaK/e-TO HaIlpaBJeHus], IO KOTOPbIM CEKTOP MOKET paboTaTrhb
MO-HOBOMY, ¥ CTaJjia y3Ke Tof0MpaTh COTPYIHMKOB B CEKTOP TIO IMIPUHIIUITY X paboTo-
CIIOCOOHOCTHM, UX KOMIIETEHTHOCTH!.

AJL: EBrennss AHTOHOBHA, a Kak (OpMMpOBaAIMCh Ballli HayYHbIE MHTEPECHI?
$1 3HA1O, UTO BBI pabOTaJM IO ABYM TeMaM — IIO KJIaCCMUECKOM MCIaMCKo (puioco-
bun 1 yske COBpeMeHHO.

E.®.: Korza s Tosibko moctymnmia Ha paboTy B IHCTUTYT, MeHSI YBJIEKJIU T7I00aTb-
Hble MpobsemMbl. MeHsSI MHTepeCcoBasio: MOYEMY, HAlpUMep, CTPaHbl TPETHErO MUpa
(B TOM umcie apabckue CTpaHbl) OTCTAIOT B CBOEM DPa3BUTUM?

A.J1.: ®yHgamenTaabHbie Boripochkl! Mimu 3agatorcst u apabckue Guiocodsl.

E.®.: ®dynpameHTambHble BOPOChI, 7a. HO Bbl MOHMMAaeTe: YTOOBI PELIUTh 3TU
Mpo06JieMbl, HY>KHO pacIiojiaraTh MCK/IIOUMTEIbHON MOATOTOBKON. [losTomMy s oueHb
CKOpO ybemmyiach B TOM, UTO SI COBEPIIEHHO HEKOMIIETEHTHA, YTO HY)KHO HauMHAaTb
C U3y4yeHust OCHOB apabckoro 6biTa, apabekoro pasyma. Torma v HapomyiICs MOM MHTe-
pec K HayYHO-TEXHNYECKOMY PasBUTHUIO ¥ SKOHOMMYECKOMY COCTOSTHUIO 3TUX CTPaH,
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K MeCTy palyoHaJIM3Ma B KyJIbType 3TUX CTpaH. B 0611ieM, 3TO MeHSI U BbIBEJIO K 9KC-
TIJIMKAIMM TaKoM Mpo6aeMaTUKy B MCTOpuM apabckoi dunocodpun, B Hactenuu V6H
CiiHbl 1, B MeHbIIIeii cTeneny, an-Dapabii. .. S HeMHOro oTBaeKych. OTHO U3 BaXKHBIX
HaIpaBJIEHMIi B paboTe HaIllero CEKTOpa — COTPYIHMYECTBO C COBETCKUMM peCITy6-
JIMKQHCKVMY HayYHBIMM LIEHTpPaMM. B YaCcTHOCTH, C TAIKUKCKMMMU ¥ Ka3aXCKUMMU.
U BoT, KOrma B 3TUX IIEHTPax MPUCTYIWIM K TEPEBOMY KJIACCUKOB apabosi3bIYHOTO
MepuIIaTeT3Ma, 3a KOOpAMHAIMIO Tpyaa mpuHsics Aptyp Carazees.

A.J1.: A BbI 3TM TIEpPEBOABI PEIAKTUPOBATIN?

E.®.: [a.

A.J1.: OTo, HaBepHOe, OMHO U3 JYUIIMX M3gaHui duaocodckux TpakratoB M6H
CitHbl Ha pycckoM s3bike! [Io cuMX TOp OYeHb aKTyaJIbHOE, TMOJIe3HOE, MHTEPECHOE.
3nmech u otpeiBKM U3 Kumab aw-IIuga’, u...

E.®.: KoneuHo, B KHUTe €CTb ¥ HEIOCTATKM: MOKHO UTO-TO II€PEBOAUTDH, MOXKET
OBITb, 3aHOBO, UTO-TO UCIIPABJIATDb, HO... B OOIIEM, S CUMTAIO, UYTO ITO — XOPOILas
pabora. OueHb BaskHAas.

A.JL.: Hert, TeKCT BBITIOJIHEH HA BBICOTE. A BbI TIO3UTUBHO OIIEHMBAETE 3TO COTPY/I-
HUYECTBO C PeCHyOaMKaHCKUMY IIeHTpamMu?

E.®.: BesycioBHo. Ceifyac 3TOro He XBaraet. Sl CUMTar0, UTO 9TO OUEHb BasKHO.
[Totomy uto maxke ceruac, korga TarbsiHa ['eoprueBHa KopHeesa 3aHsutace Hacitpom
XycpaBoM, OHa BCe PaBHO BBIHYKJIEHA Oblla 0OpaTUTbCS K paboTaM, BBIMTOJTHEHHBIM
B Tamxkukucrane. B Tom uncite, TeM, 4TO GBI OATOTOBJIEHBI TOT/A.

A.JL.: EBrenuss AHTOHOBHA, a KaK BbI OlleH/BAaeTe COBPEMEHHOEe COCTOSIHME TeX
obnacrei UCTOPUKO-OMUIOCOPCKOTO 3HAHMSI, B KOTOPBIX BbI paboTamu (3TO UCTOPUS
danbcads! 1 apabekoit umocodun XX B.)?

E.®.: K coxkaynenuro, HU4ero He MOry ckasarb. MosKeT ObIThb, TYT BCEMY BUHOI MOSI
COOCTBEHHAs MCCIIENOBATENbCKAS U TTearoruueckast mosuiys. S — HemOCTaTOvHO aK-
TUBHBIN ¥ HEJOCTATOYHO HACTOWUMBBIN Y€IOBEK, TaK ¥ He CyMeBIIMIi CO3MAaTh IIIKOJTY,
JIOOUTBCS TOrO, YTOOBI COTPYIHMUKM MHTEPECOBAIMCH MOeN TemMoii. Kitaccuueckast apao-
ckast ¢pwiocobuss — MpyuMevaTesIbHas TemMa cama Mo cebe, el XOTST 3aHUMaTbhCs MHO-
rue. He Mou yueHuKy, pasyMeeTcs, IpOCTO MHTEpecyoumecs GuIonorn. A BOT B TOM,
YTO KacaeTcsl COBPEMEHHOCTH... KOHEUHO, s, HaBepHOoe, BMHOBaTa. Hukoro He cmor-
Jla TIOATOTOBUTD, HUKOTO He CyMesia YOemuTb B TOM, YTO HYKHO 3aHMMATbCS MMEHHO
9TOM MPOBJIEMATUKON. A Belb COBPEMEHHOI MbICJIbIO 3aHMMATbCS TPOCTO HEOOXOAMMO!
CAMIIIKOM BCe VIIUIY B MCTOPUIO G1tocodun, OCTAIMNCh TaM, 3apbUIiCh B Hee. A BOT
YTOOBI COBPEMEHHOCTD. .. B KOHIIe KOHIIOB, €10 MHTEPEeCYIOTCS He TOJIbKO B HaIlleM CeK-
TOpe; 9TUM 3aHMMaeTcs ToT ke Tayduk Mb6parum, 60j1ee TOro — OH ee B KaKOHM-TO Mepe
cosnmaetr. CoBpeMeHHOCTb TBOpPUT Melicam aiib-/IskaHabu, ee ucciaemyer Hyp Cepuko-
By KupabaeB. MoskeT ObITb, OHM CO3IaAYT KaKMe-TO IIKOJIbI, YBJIEKYT 3a COOOM MoCe-
noBatejieii. K cokasieHuio, Ioka 3TOro Her.

A.JL.: EBrennst AHTOHOBHA, B «/IMcKypce apabckoii pumocodmu» Bbl IPUBOANUTE
OCHOBHbIE TIOHSITMSI COBPEMEHHOV MCIaMCKOJ MbBIC/IM, Bbl 9KCIIOHMPYETE ee CJIOBa-
MU ee ke TBOPLOB. [lyis uccnenoBareneii «uckypc...» — oueHb yooOHasT KHVDKKA:
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€CJIM YeJIOBEKY MHTEPECHO 3aHIThCS ITPOOJIEMATUKON MCIaMU3Ma, OH OTKPBIBAET pas-
JIeJT «<MCTAMMU3M» — ¥ CPa3y HaxXOOUT MOAOOPKY KITIOUEBBIX IIUTAT BEMYIIMUX apaOCKUX
MHTeJUIeKTyasioB XX B. DTO TOUKAa, C KOTOPOM MOYKHO CTapTOBaTh B CBOMX MCCJIEHO-
BaHMSIX. YBepeH, EBreHuss AHTOHOBHA, Y BalllMX MCCJIENOBAHNI €CTh GOJIbIIIoe Oymy-
iee! OyeHb 3MOPOBO, UYTO TaKMe KHUTU Y BAC BBIXOMST!

E.®.: 4 noka He MOry ckasaTb, YTO HACTPOEHA ONTUMMUCTUYECKH. 51, KOHEUHO, XO-
Tesa 6bl, YTOOBI Te, KTO HAaUMHAET 3aHMMATbCSI STUMU pobsieMaMut (B YaCTHOCTH, apa-
60o-mcamMcKoy guitocoduein), M3ydan sI3bIK IEPBOMCTOUHMKOB, YBEPEHHO VM BJIaJIEJTA.
3Ha/m SI3bIK JOCTATOYHO CBOOOMHO, YTOOBI HE TOIBKO UMTATh KHUTH, HO ¥ YJIaBIMBATh
€aMO COCTOsIHME COBPEMEHHOV KYJIbTYpbI, IIPeJIOMJIEHHOE B SKypHasax, Ipecce, Hayy-
HOI inTeparype. Bce-Taku BasKHO OpMEHTUPOBATHCS B TOM, UTO MPOUCXOAUT Ha BocTo-
Ke TIpsIMO certuac. VIMeHHO 13-3a TOTO, UTO S He BJIaJIel0 BOT 9TOM SI3bIKOBOM CBOOOIOV
¥ He MOTY O3HAaKOMUTBCSI C OOIIMPHOI JIMTEPATYPOii, KOTOpast AOCTYITHA Ceifuac, MHe
CTaHOBUTCS 10 KPAHOCTM TPYCTHO: ST HE BYDKY CIELMAIMCTOB, KOTOPbIE 3alOTydMIn
ObI TOT IparolieHHENIINIA KYJIbTYPHbI Oaraxk, OBIafe M Obl STUM BasKHBIM JIJISI UC-
cnenoaresieit hoHoMm. He MeHee IpyCTHO, UTO MHTEPECHbIE MBICJIUTEM 3TOTO PErMOHA
YXOIST U3 XKU3HU WIN Y3Ke He TBOPSIT. EnuHCcTBeHHOe ncKitoueHne — Xacan XaHadii.
K coskanennto, moyemy-To, KOrga st TOJIbKO 3HAKOMMWIACh C paboTamMy MapOKKaHCKOTO
dunocoda an-/Ika6upit, OH HETaTUBHO OTHOCWUJICS K SMUTPaHTaM: OH CUMTaT ApKyHa,
KOTOpBIV CAea JIsl MCJIAMCKOM MbICJIM, HA MOM B3IVISIZI, JOBOJILHO MHOTOE, YeJIOBe-
KOM, OTOIIIEAIIMM OT apaGCKOM UAEHTUUHOCTH, TIOPBABIIMM C apaOCKON IeliCTBUTEb-
HOCTbIO. XOTsI 3TO HelpaBza. ToT ske Xaballlit, KOTOPbI He TObKO MUILIET Ha apabCcKkoM
sI3bIKe, HO M ITyOJMKYETCS B apabCKUX U 3apyOeKHbIX M3MAHUSIX, SMUTPAHT. A HaIlm
Mycy/IbMaHcKkue gutocodsl, paboraroiye ceituac B Poccyn? Anb-IIxkanabu, Taybuk
N6parmm — ouu uto? VX ke MHTepecyeT COCTOSIHME MMEHHO UX KYJIbTYPbI; HO OHU
paboTaIOT ¥ CMOTPSAT HA 3Ty KYJIBTYPY, MOKET ObITb, HEMHOXKKO JaXXe OTCTpaHEeHHO,
n3BHe. OmHAKO 3TO...

A.JL: IIpeumytiecTBo?

E.®.: B kakoii-To Mepe [ia, TIOTOMY 4YTO OHU BUIST KaKye-TO HeJOCTaTKM, He3a-
METHbIE [IJIsI YeJIOBEKa, JKUBYILETO «BHYTpU» KYIbTypbl. [Tonnmaere? S cumraio, 4to
MX B3IVISIZ BKEH 1 HAyKMU.

A.J1.: Yro 6bI Bbl, EBrennst AHTOHOBHA, MOTJIM ObI TIOKEJIaTh HAIIIMM UMTATEISIM?
MoskeT 6bITh, MOJIOABIM YUEHBIM, CTYIEHTaM, aCIIMPAHTaM. ..

E.®.: AcnmpaHTam ¥ CTyIeHTaM — YUUTb SI3bIK ¥ TTYOsKe 3HAKOMUTBCS C COCTOSI-
HMEM KYJIBTYPbI MHTEPECYIOIIMX MX cTpaH. U He 3a6b1BaTh, YTO OHM — Guiiocodsl. YBe-
peHa, 3HAKOMCTBO C MUpPOM GWIOCO(GUM OUYeHb BAXKHO. JTO S M MO cebe OIIYIIAIo,
¥ TIO TOMY, C KEM ST UMEIO JIeJI0, JaKe CO CBOMMM BHYKaMM: HEKOTOPBIE U3 HUX OKOHYM-
Jn punocodckuii GaKkyIbTeT, paboTaloT B 06JIaCTIX, HE CBSI3aHHBIX ¢ (umocodueri, HO
CcaMy TIPU3HAIOT, YTO UX AOCTVKEHVSI BO MHOI'OM OITPENesISIIOTCS MMEHHO (usocodmeii.
[Totomy uTO mocodust yUUT CTPOrOMY MBIIIUIEHUIO, YUUT IIEJIOCTHO BUIETD MTPEIMET.

A.J1.: Cracu60 60sbiiioe, EBrennst AHTOHOBHA, 33 COIePsKaTeIbHbIN U OUeHb MH-
TepecHbIil pacckas!
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